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ftajfftthan is * fascia*U»g land# posaosaad of 
natural b-a.naty* m ancient civilisation and a heroic 

ooeplo* It is raanieaod for its tradition* of Chlvatiy* 
hm&H&mc®, ittil m&a S Qw pageentry and 

devotional religion* OKnitsito art* folktora and literary 
onea&ianoo* 


history «£»1 ilyilhtUflQ of »aj«*th«n through 
the egos hao© haaa *tu&i©d in dapth tod detail by a meaner 
of scholia!*# *«ta« political social* a c onorato and «&alniatca* 
tire and cultural history has ©aeaivad wall * d aw ccaad 
attention fro® tha yrosont scholars# of lan ddeh was on* 

©f the dominant traits la the cal total history of 3ajosthan 
and which trnfi'am&d th» lice* of a largo aaniwwr of people 

and halpai fcater trail.tions of hi^jh acr&lity and crest* 

caltaro 

and tend * cosheritg^aad social md religious har»c«y la 
isajaathan* as Olainfiaro* baa bean $o«!iy end m 

•yatmatie writ m wprohaoaism this significant aspect of 
th« History of nm$mtnm in Mines* and with atd?itie4 
sad scientific wtbei^egy has so far boon taken eg by 
scholars* ?ho present thesis is m ottenpt to fill la this 
obvious iacaBis in cuy s&idty of the regional history of 


Vtm 9pm i of tlie i«rit stretches from the 12th to 


the 19 th century# sat various lando-rfc* and significant 


dav^orswaits have been studied under different chapters I 


Chapter-I is concerned with a general mirvoy of 


suflm# 


ito origin* 


growth in axtra-lnaien lemac 


Its philosophical notions# development in India and its 
broad features ate* It is introductory and general in 
character# 


■The advent of the Sufic in Hojacthia* particularly 
free ted fth century onwards harrolded a fid era in the 
social# cultural and raiigiou* hie tor*; of that region* 
aajesthan’a ©organ led sell coupled with onwironmnt of 
reecptlveneos and asaiallotlon of the cultural and religion 
forces ushered in e golden period of social end intellectual 
life of the pesple and the -growth of a movement for the «rc 
and spiritual of the mm&m* In such a climate of religious 
and moral fervour the myotic mcmmmt '-nd the ideology prase 
by Khwaja r^tinuddin Chishtl# the doyen of Islamic mysticism 
in India and the precursor of £ufi traditions in the arid 









and general welfare of all non and woman without artificial 
distinction# and petty loyalties which used to divide homes 
society into water m tight coci>srtmcmto* He is justly credited 


with the epithet Af tftbl. mlki^Und and one of the greatest 
saints of India* Chapter*!! is devoted to the origin and 
growth of the sofi movement In Raj as than under the dynamic 
leadership of that SupecMmlsient saint* ’the alms and iieide# 
practices and organ isation* the impact and efficacy c€ the 








movement* tie had further popularised the Sufi raovamsnt 
and the Chishtl order In a rural setting so as to 
htmdbase it with wider contact with the messes* 


shaikh Hmlduddlii Wegwiri set a new tradition inthe 
moral mi spiritual life of the people of fiajaethan* ills 
main contribution to the myotic discipline end th© social 
life of the people was to Inpart a true spirit of moral 
dedication adaptability to cirmms -ances# adjustment with 
th® patter®, of life and soeinl conditions prevailing in 
the region* 


ills guiding principle consisted of adaptability 
and accomodation in the tTinda surroundings in the rural 
set tip* It proteed a deep sympathy and wide appeal in the 
minds of the Indus living in that region* Ms preferred the 
rural life to influence the people of the countryside In 
Rajasthan and bring them to the fold of the silrilah by 
hie simple snd mmsmtei® wags and by showing deep eentinante 
of sympathy cooperation and goodwill towards the rural 
population* Ha subsisted on the cultivation of just one 
bigha of land* lira! m3 clad like a Rajasthani peasant 
talked in Mindawi in his hems? was e strict vegetarian 
and shared the hopes and aspirations of the rural folk and 
mixed up with them in a most wish!® t ue nanne t * 




Chaptar~2V is devoted to a discussion of the eucoeeeora 
of Sufi Bandduddln &agauri in vior of the great ispenm 
of the mystic m o ve ment launched by that saint and carried 
on to greater diisaetsieiia by his illustrious successor* - 
both lineal and spiritual* They carried on the mission of 
their spiritual Mentor to revivify spiritual life la 
flagaur and the adjoining region in Rajasthan. they sere 
mm of wide haem sympathies, liberal outlook end tolerant 
disposition* They played m important part in Moulding the 
attitude and activities of the people* 


Chapterwv dwells on another significant movement in 
Rajasthan# vis that of Haulana ciauddla Shah and his Chishti 
KhenqSh at Jaipur* the great significance of the Movement 
consists of the Chishti renaissance in Rajasthan during the 
13th century by the ceaseless efforts of Maul ana sfaeddlat 
Huhasmd* the mystic role in Rajasthan for quite a long tins 

the 

silsileh end saved its divine sapling free being withered aiej 


Chapter*vz takes the Chishti mystic Mission from 
Taunsa in ncrth*we*tam Punjab to Setahpur shaikhavati. 

This efflorescence of the Tmmsawi affllatlon mm perfected 
by the sincere a nd selfless devotion of Hajl Hajiaadftln# 
on of the distinguished Khalifas of Shah -ulaiman TsensstA 


and deputed by him to Fstehpur Shallthawati* The Hajl 
became a popular luminary around who© a <tlwtar of people 
gathered to attain spiritual bliss and taught the lessons 
of human dignity# equality and brotherhood. 

ChaptsrwVll is small hut important* It discusses the 
eminent rede of Barnaul as a mystic centre with particular 
reforaxe to the Khaa<i®he of haikh fiuhamad fork Masnsuii 
and others* 


Chapter VXXX discusses minor Sufi saints* Die word 
minor is a dsnemar and is a pointer to the paucity of 
sour®* material with reference to certain saints and is 
not aimed at belittling their Importance as luminaries 
of divine light and upholders of the {tiilsntisropls activity 
of the Sufic mission In general* 


Chapter*!^ describes the aohra tradition of Sufism 
and highlights the Ideological traits and contribution of 
shaikh Pakhrurtdis, a :>s«di behra saint from Gujarat who 
became active in hajasthsn too* the chapter is short but 
deals with m Indispensable aspect of the study* 


V 


Chapter** doals with the iataxwrsl ation and affinity 
batwoen sntim sad Hindu religious traditions and thalr 
close rasanfclaaoa a* wall as tha interaction* ih« mtiud 
Irspact and tha Valohmswita# togic and Vedantlg JMlasieao 
haw baaa briefly diacuocod. 

Chapter***! studios tha Khangah ilia and traditions 
and contribution of tha Khamiah as tha foeal point of 
attraction and dlesenirvitlon* tha spiritual development 
and social uplift of tha poopla as wail as tha general 
features of tha Khanqalt* 
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Rajasthan Is * lm& of many charms# 'Though not 
favoured toy nature as the land of plenty* prospe ri ty 
and populous propensity* it is a oust e>o>anse of territory 
with a long chequered history* cultural antiquity* Baraev 
•rises toy traditions of 

tsndoney* devotional cults* charismatic authority of its 
princely rulers* its penitential discipline and religious 
austerity and the fullnass and variety of a dynamic 
civilisation* 

Though ragged* mountainous arid* sandy# toot* 
dreary and in many arses barren and desolate medieval 
Rajasthan presented a panorama of river and mountain 
valleys* dense forests* green patches* lovely landscape# 
cotton* millet and barley tracts* rice and wheat fields* 
imperial hunting grounds* industrial baits of the manufact¬ 
ure of cotton mid tool fabrics* calicoes* silk stuffs* 
carpsts* glass* marble work* swords# shield*# indigo products 
and the like* The sand dunes* the barren lends# paucity of 
water* lack of vnat arable lands could not damson the spirit 
of Its sturdy and gay people who fought against natural 
calamities* deficiencies and inclenenciea end evolved a life 


pattern of hardihood arduous hat self-reliant complacency# 
martial characteristics# internecine warfare and ahorishod 
the alms and ideals of a feudal society with Its tins* 
honoured notions rtf breavory# munificence# hospitality# 
chivalry# altruism# compassion for end protection of the 
weak and the ?»oor together with Its peculiar brand of 
cultural values fcaent with a martial tinge# the belled songs# 
folk dances# language# literature# art# architecture# religion 
folklore# social and religious institution# devotional songs 
the yearnings of the nhoJeti saints for Divine union and 
tho •static saints for primacy of the soul and Intense 
religious experience# 

In the social life of this isolated but pulsating 
teflon, religion had played a vital role and the people 
reposed conviction in a popular religion with its customary 
rituals and set of beliefs# 


Tho advent of Islam in Rajasthan long before its 
political conquest or domination at the hands of tho Turks 
had brought new social and cultural forces to influence the 
life and institutions of the people in the region# 

The Muslim saints and their khangahs became a centre 
of attraction and spiritual solace to the masses at large 


and they froqomtlf thr onged to these contras for the 
pur peso of the realisation of their worldly desires 
and spiritual satisfaction* Many ware concerted to Islam 
or were deeply affected by the Islamic ideals and the 
simple but pious life of theftislim saints their abetemleus 
but philanthropic ways and their p e r se ve ra n c e end self* 
control* 

Many works have appeared on the political* 
admin is trative* social* economic and cultural history of 
Rajasthan* Sufism toe has been copiously and meticuously 
treatad in the all-India context but a systematic regional 
history of Rajasthan with reference to the Sufi movement 
has not so far came out* It is this obvious wold In the 
regional and cultural history of Rajasthan that has been 
sought to be f Iliad in by the present work* 


'The spun of the week stretches from the lath to the 
19th century* But various lan&sarfcs end significant develop¬ 
ments have been studied under different chapters* 

^haptar*X Is concerned with a general survey of 
Sufism* its origin* etymology* growth in extra-Indian lands 
its philosophical notions* development in India and lt% 
broad features etc* It is introductory end general la 
cnaros ter* 



the advent e£ the sufie in Raj *s than particularly 
frota late twelfth century ottcarOs heralded « new 
era In the serial# cultural md religious history of 
that region. Rajasthan*a congenial soil coupled with 
environment of reseptiveness and assimilation of the 
cultural and religious forces ushered In a golden period 
of social and intellectual life of the people and the 
growth of a movement for the moral and spiritual of the 
masses* in such a climate of religions and moral fervour 
the mystic movement and the ideology preached by Rhwaja 
rtuinuddln Chishti# the dsyen of Islamic mysticism In Indie 
and the precursor of Sufi traditions in the arid region 
of Rajasthan* Shaifch hulnudAin Chiahtl vjiwsri effectively 
displayed the mystic movement and the wftnggift order of 
the Sufis as a system of nobler life and conduct for all 
times and climes with Rajasthan as the area of its 
proliferation and outgrowth* 


He is credited with having accomplished the 
•spiritual conquest of India through the willing cooper** 




life of the people of this vast sub-continent on 
principles of high morality# hoasa dignity and self* 
reliance and the moot altruistic objectives based upon 
universal tolerance and general welfare of ell mm and 
women without artificial distinctions and petty loyalties 
which used to divide human society into water-tight 
compartments* He is justly credited with the epithet 
M t.«bl»nalfc»mind aal om of tho groat—t saints of India. 

Chaptar*ZZ is devoted to the origin end growth 
of the Sufi m oveme n t in hejasthan under the dynamic 
leadership of that aup er -i m inant salat* The alms and 
ideals* practices and organisation the impact and efficacy 
of the Chishti movement and the fehaagah life under him 
are discussed in details* 

Chapter*!ZZ d i sc u ss e s the second landmark In the 
history of the Sufi movement and medieval khanqahs in 
Rajasthan under the stewerdship of another groat saint# 
shaikh Homldcddin Hogauri* This eminent saint of Rajasthan 
represented a model of rural identification of the Sufi 
movement* He had further popularised the Sufi movement 
and the Chishti order in a rural setting so as to 
broedbnse it with wijlder contact with the masses# 


shaikh staroldaddln Haganry sat a new tradition in 
the moral and spiritual life of the people of Rajasthan* 
His main contribution to the rays tie discipline end the 
social life of the people was to impart a tree spirit 
of moral dedication* adaptability to circumstances* 
adjustment with the pattern of life and social conditions 
p revelling in the region* The ideals which he followed# 
preached and practised ensured the expansion of the 
silsilah in a land predominantly populated toy the Hindus* 
He consecrated his life to the service of the afflicted 
humanity as a means to the ultimate service to Ood* 

His guiding priApla consisted of adaptability 
and accomodation in the Hindu surroundings in the rural 
set-up* zt produced a deep sympathy and wide appeal in 
the minds of the Hindus living in that region* He preferred 
the rural life to influence the people of the countryside 
in Rajasthan end bring them to the fold of the silsilah 
toy his simple and unassuming wags and toy showing deep 
sentiments of sympathy cooperation and goodwill towards 
the rural population* He subsisted on the cultivation of 
just one bigho of land# lived and clod like a Rajasthani 
peasant# talked in Hindawi in his hone# was a strict 
vegetarian and shared the hopes and aspirations of the 


rural folk and mixed tip with than In a most amiable 
nonnor. fie thee showed the way of the utmost limits of 
accomodation and harmony and the spirit of cooperation 
and adjustment of which the onfi discipline was capable 
of# iho pattern of cultural borrowing end absorption of 
the alien carternolie within the framework of the mystic 
theosophy and the way of life was both astounding and 
befriending# 

shaikh Homiduddin was a votary of pacifism end m*w 
Violence and respected all forme of life m human and animal 
and ho ferhodo alac^hter of animals for food# He looked to 
inner contentment and the development of a disciplined 
personality# f 

True to the Chishti ideology developed by him and 
his mentor# Khwaja rkiinuddin Chishti of Ajmer# he shunned 
worldly pelf and power# association with the kings and 
noble* and rojectod gifts and land grants from them end 
avoided hoarding of money# 

The mystic ideology and practices formulated and 

stressed by Shaikh ftoniduddln iJagauri laid the foundation 

of the Sufi movement in Rajasthan and streamlined the 

social and religious life of the people of that region 
to a large extent# 


Cahpt or~lV la devoted to a discussion of the 
successors of Sufi Heraiduddln ffagsaxrl in viev of the great 
importance of the mystic movement launched by that saint 
and carried on to greeter dimensions by hie illustrious 
successors * bold) lineal and spiritual* They carried on the 
mission of their spiritual mentor to revlviQr spiritual life 
in Kagaur and the adjoining region in Rajasthan* They were 
men of wide human sympathies, liberal outlook and tolerant 
disposition* they played an important part in moulding the 
attitude and activities of the people* They set ethical and 
and moral standards which mare ad m i r ably adhered to by their 
followers and successive generations of disciples and were 
emulated with approbation by their non*HUslist admirers* 

Chapter-V dwells on another significant movement in 
Rajasthan* vis that of Haul ana ziauddln shah and his Chishti 
Jthsaqah at Jaipur* The great significance of the movement 
consists of the Chishti Renaissance In Rajasthan during the 
18th century by the ceaseless efforts of Hsulana zianddln 
Muhammad* The mystic role in Rajasthan for quite a long time 
had been in low profile* Hsulana revived the fortunes of 
the a Hail ah and saved its divine sapling from being withered 
away* tie was a Khalifa of shah Fakhruddin Dshlawi who 
together with his illustrious father* Shaikh Blsamuddin 
Aurangabad! and his Fir shah Kalimulla Jahanabadt had 



refurbished the decaying 1mage of tho Ghiohti order in 
Delhi and Deccan and produced a gllasor of saints who 
restored the order to its historical pro-sroi nent position* 
This jcb foil to Maulana riawMia in Rajasthan* 


Chaptor^VZ takes the Chishti mystic mission from 
Tonnsa in nort h ■■no s torn Punjab to Fatthpnr shaikhawati* 

This offloreseance of tho Taunsoui affliction was perfect¬ 
ed by tho since and selfless devotion of Hejl najrauddln 
one of the distinguished Khalifas of sheh Suleiman Tauseawi 
and deputed by him to Fatehpur Shaikhawati* the Hejl 
became a p opular lvninaxy around whom a cluster of people 
gathered to attain spiritual bliss and taught the lessons 
of human dignity* equality and brotherhood* 

Hbm movement spread to other parts of Rajasthan and 
branches of this Ehan^ah wars established at Jaipur# Jodhpur, 
Bikaner# Udaipur and 'j«ar# The movement attracted Muslims 
os wall os tho Hindus* Other distinctive features of tho 
movement are highlighted too# 


Chaptor-VXI is small but important* It discusses the 
e&inent role cf Barnaul as a mystic centre with particular 
reference to the Khan^ohs of shaikh Maheramad Turk Harnauly 
and others* 



Chaptajvviii diocussoe minor suf i saints* The 
word minor is a mtancmer and is a pointer to the paucity 
of source material with ref or one© to certain saints end 
is not aimed at belittling their i ape r ta n e e as luminaries 
of divine height and upholders of the philanthropic activity 
Of the Sufic mission in general* 


Chopter-XX describes the oohra tr .diticn of Sufism 
and highlights to the ideological traits and contribution 
of Shaikh Fakhruddin, a baudl achra saint from Gujarat Who 
became active in Rajasthan too* Xfte chapter is short but 
deals with an Indispensable aspect of the study* 

Chapter-x deals with the inter-relation md affinity 
between .ufiera and Hindu Religious traditions md their 
close resemblance as well as inteewaotlon* The mutual 
impact and the veishnawite* Yogis and Vedwitio influenced 
have boon briefly discussed* 


Chaptecwxi studied the £ha»qah life and traditions 
and contribution of the Khan^oh as the focal point of 
attraction and dlssertinaticn* the spiritual development 
and social uplift Of the people as well as the general 
features of the Khanrjahs* 
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arx scattered both In mnuforlpt and point* Hie bulk of Oho 
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UhocidOi A bibliography of the oocko «tto 4 Hd A# given 00 
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&£ the eommgmHom of 3hoikh KisesutidJA OtU|ft oonpil^d 
lay teir mom aijei* the aiotiaguiah«jd dieei&ln of the 

^HaifcK^ o£OOt hiltoclold oUtM Of thin work lies in the 

foot that it woo coM hr Obo Shaikh Mieeoff oho liUOl 
up the gape which wore loft by Oho writer* wh ose we ho 
woo la doubt ao to Oho tool nooning of the shefkh’e 

cCfflV%9C8fttili0O« 

the beak ee o whole is Mi of TPiifitOhlo infOJEBn felon 
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pttgmege oo Kn’obe* Oho different ooooboo of knowledge* 
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vlsltdSS th e 01MriflB Of ini THWt SftlfltB dteiMO O af y*f ^y 

aeyi»ga* 

t« a^yiMTHlIi AulAwfc • 

f h # M'-lStottl, A«*ii 9 & in the «|nr —>1 tekla aaA imaag*M$k 
oourco of IMiafitlMi for the Indian M^liMl nsnstlea ud 
achcOoxa# it hm bom wit tan by aayytd fuhorwad bio m&axek 
likstmuLm itflot.o os a rA p Khuisdu a d ia c ipld of i*haikiK Mae»ii§Ss 
AuUjt* 3w author h&a written In this bat whatever ha had 
heard £ro© hla ancastacs and the spiritual tana tor* 

fha stvlo of tibia Ixxt Jit*#*? * Iran ether aaeuBeii* 
of hut 1 1 jnafp atipci <* o fl IntnrwfitTlnn aocaanta at tin aadv 
chlshtl aalots of India hove haw given io tibia vow* It la a 
mtna of infex&x&tiea fee? tha rallolcma and f K*Bi#> hletorv of 
fmUavol India* it gives interesting and wwl iaq amenta 
of the XdMicUb aaints of tha Utb and Utih wtedai end 

tflll^l'^JjLttO Vttln^hlli Ij^QdttdfttAGO A2l3ttt» IfW #pl4l 14L£ft m id 

loetitutim of tho period* 


fhia la a collection of the eayinge of shaikh H&ci&V 
uddla sagenri and hia gr a nd s on and tea ocppilaa tip tba 3 h*Ush*o 
acondacMip shaikh faddaddla* 

thi eonveraetloon awarded in ‘Tnnmatia »hpe«a 

Unfit cat bbu’/ aaooeta of aadloeal *«^<«* histisrsf and cultuce* 
It fwa thia *** 11 * ^ 0 that in tha foallv of ffl h» | fch m»p^ 



cotmambUm mm oarlcd m to >iind»vi or mo info— 

tton 1% ooppJLtoo oc«i shaikh Hotoad&to Chtobtl# nap tom 
MstoJOto ftttoo ffoa hiai* se*adl* Xnaa a>Bt o| ood oobo 

otoaor Important poxoonalitatoo e£ toe nectovai purled to 
itojridottleKto totomottoo* mo arranotoMOO to ***» hocfit to nto 
as Mtodliosl to toot o£ jPOMO*lAm^ Tu*ad or ||aBiUHUtt» 
metre to no chronological actor to too oncsettoe* 

this oOB^ondton to sto1 i toi f to o* thoocito do e t ri une 

to m abridged edoptotton to too tooc to oa towi t o>to to 
l»>At»K »it »«laHi,^Mw HlhmnOltll > It < #^ 0 tfltttt tor - tiFOMtw 
nolmutd b» AU kosMi todnetlvo to laqptototoo to it* method# 
too titofeto pcooooto eoctoeilj> faoo argowenfc to arga»an* till too 
philototor to shaikh shihehuadto to rwo alod to oo to o conoiotont 
Mi# tout to toil to too becfc to toco tat to sqpotto Mtojlf 
and totflHpkftoco and too other toll to agotto training* 


»i 



» 


mto hook contains the lives to toe shaikh nor fwhunofl 
mhocooi# to oKoeototo o profound I n f toeo o o over too tooto to too 
s otooioototo Punjab* He mm toco in 1141 h*»* and ho too o 
disciple -to Ftohstaldto atotol tobi to ho too burled to too 
ntobo to Silifttol'rttr* fhto hook alto toHo on abets* toe Shaikh^© 
Khalifa# Shaikh shah frOatoon seusavl and otoar Chtobti taints* 
mo author to thin fr?*#! too flae*nn toJOneddto toeeurl where 


1 mi luB pa iim ms moM m vffunjhimi 4 mmmsUehMI ao a 
•€ gmtit&tl ItRaimRSifa 

ail a gin it lifeattldi R% fftMaBWr imaltt i 

t» l$U&&IM g§to& I 

piiii in i colliekiao of ***** eaBRamaatlmna at *»•*<*** 
fnitfiiiiii ffitirm^fr ja j p aa f mm am aatama ataaiiMm ami 
iitpii#f ^ q{ a t ia d i mmmmi wntiliiii - . g **f <f fr**pfi m mmpAlmi 
*» 5^kftivrifc utait m i stag* nha mm a diioi&ii am winlirr i 

gip^ M ^ sail bomi ma a af mmm mrnim Ik mm- mmai amaamm 

a# «nratifl in §§n »p8p«*.*j* *£014* Ulla hSdk. thm£ 

oonaidcmtbl* U^ht am ma a aalat aa* aalmaal aopacrtm at 
aajpamaa* at find la ma 919N at m£|fefcfttasfe a mdaf 
an itgnUUs *at «mmi am ma iiaaBiimm ai ma aaa wa Una 
whan maSaaa tl maate aatttod aa Mpur* 


fa itfla a mi aapaaitlaa ma j^ymmhmlflKill Aa aaa ai 

the finMia id ilevmnts am aadimil 1 ^ 4 * *» «n>k p «*. **► 

iTTwffiiriiMi la a aacg aa&a magmam# mmalaamata am aapaaaalaa 
vim fa unae* ai mought# mia bom Itimm (fifnilrtamlili 
light aa ma mamma ai «%maaimi» 


ftut 1 ii i 11 mu 1 1 nji la a jrmni fmooaeeipa mm ami 
ten iiR tar ***** adMl ar am nrnian>ti> la Kngtalaa aa acumaaa 

p# fcamlnwi 2imddift , l P»tApi*aPi MmfeaR Rad ma ***** tAadtea-, 



Htft ftftttMNF ftftft ft ftladpAft ft* MwUUKMK# fey ftftM Sftyftft mtaftl 
ah HoaflAiai **• «*&* a naalf'int ft* HKldWti CiiMtggftjLI*. Mt mg 
ill raciAui'l isy Mftlftaft %$M&dft£& Iso MSltso <jftm b*& •ftytefps ao* 
CKMPVft 9 M*tttaftft ^"vllSft ftftftft ftftftft fay l&M* yjjft HMtilMt JHftftftA* 
jtu^itMfoliOofl itiiti uej(fc# ntft *§* mm> vm noofti 

INI Aft$ftftftft 6 tft *ftftft A ImmU A* nJjftftlaft ft* ft* ftifrtllSfrtiflTiB 

ftg feapt i» ftftftCB nidi ovftff tilt poll of fifty** MaiMti AM 


EHML JLffiiftIBMi tit Aha—* *1)6 fgUoitai 

an d fUNsAfl Wata^y af tha ngian af aajaaHHNait. la ginai 
laaafaa^lfclaijp ana aaaaallaa aacaauafsa •« thft «MUn m&mm 

at ftfaB satin mmI IMh MMatn it aro&liftft ftksik £&£<Haftfttl&n 

•Dftaft tha fjfji|y| iffip #*1 11 ix»tl«utl*o» 4 * •* %ti> 

ftftlfttft# 

$HMPft |ft 41 ftilftMftA i #ff j ff*tff ^ fryy ft* j|HfllMftf JMite^l 
ftnd fttofofttB Wt&tt&0 1ft** *i Gftftt tflftioci «£ ftoft* ftftttsftft ft* 

H i § f a ft fo ornino fto igfttliy ay ^s yynHwn ft* t 4 U# n Mtft 
*#>■• tha Mbjtet mttme ef **• tsooli# sftm* its iiftft oomi 
oUcuaalftft j imift moMlft iftmftlt itlAtlcn ft* ^ fT fo y ft fr ^ iiw y ) 

Afh* HM&yii iA*ftftl* 4 ftl ftftft* 

<a*| fi 4 m * l 1 ft iVftlltiUw ft% Hift. *1 ft lftH fti 

malfts&ft a* jAi&MC 1 * 31 jemkA M»f.a maianclipfe It 

ift 4 i«M late m j*U* ftaft ftm «jrc let mj*U* $m ft* 





«*• 9 t Mil I m iHMl Afc&al 

HnhadUSia of mmi id »*>*> whi rtlii tInmlahert searfhL* 

*Sm&£l&&& »*t<a < * ■»#»fcjw ir fyWHht/* Wtttt tMMa? i« » 

■’^rwT^^^P _ e^^ipie mpOOt^m PMQPPMHP dPOr me 

hj a eaeahlaal djattoeadaf ste the TfiiHiinTti ttw aMkA pbi 

aat 90 i»to details mdxxs 
to the plan of this wsefeyl M yet the fettfc reflect* * fine 
critical sauce ewd oaestcsttf £&t mammAmA»m ®adA*sa« Aa * 
trained scholar of the tradition of the Prophet the MM 
has carefully ap*.lied tta| lnldLil88fe& HseUlgit of 
wtteoptt) to hi* study ©s) Bodlaaei aeicts* 

nuMuC^a thafttl *—»***“> masks thori ami a mmtaam 
of apoeryph&l seyiape and onuonaiitiniii (fcftMMI? Ptittliip 
to the Chlsfctl and Mat tm*mmUm hfttlfil* She meat 
cna xiiP t and faaaus of than ace UJ Aai^miJLJtcMBh* ttla la 
a collection of ommmt kmr of the shaikh uamaa ThioaeU 
•the holy polo— t^r of the eacld* «oa the nplrlteel pile 
of Xhujft m i xn&sfa chiahtu st la all ege d to hare heat 
written toy Khmaje mlnedrtto titatU AfedU 


atttat ^fffifTfir ** * 1 *© a coUadtfdB of the 


tiona of MM m i a a d a to ctlahtl which were e eee eded toy 
hia eplrlfeiel a o c wt a aor DmJt aatt*iy*ttt*U& MU Shle 


itetlrlnTi la divided iota WiteUdi aa4 hteae are Mi we jells 


Wila X* ******* gtejldH ttlt Itfiitt <90 UlO 

of «teiiii MaMn ^Sfct afcft smmsMmi tb» TfiHHli 

of ood* ioo of Mi M|w* » l wtmt» omoIoo m 
InoiodUar ood tfeo fooofloo Of tfjfrlt 

***** ft* a tart if iki9o On the OoMseiotsfOB **■*- 

o*fe»o of om lop o rt o o t ofomo of «ta% for th© eahjoet* 
A datftttod bUtUogM^ l» gioo* ot the on*# 



Islamic *syetlclsn la imam m Snaism* though 
Sufism has a long history and antiquity coning down 
from tho ttem of? the mphst* It systematised into 
definite science aid a way of life with a broad ecweeptuat 
structure since* the 13th century Aa* It had already 
developed into a rani fled system before It reached the 
Indian cab continent* In India it assumed a vital role 
in moulding the life of the people and bringing them in 
closer harmony* 

Rajasthan can boast of hooting the great founder 
and precursor of the mystic discipline in India it ms 
the pre^eninoot Shaikh bulmuddin C* ishti* dCendUsiled in 
Ajmer who guided the fortunes of the votaries of Sufism 
and the growth of the discipline and organisation in Jraor* 
He was a great upholder of human dignity* equality and 
solidarity and it ties doe to his persistent effort that 
spiritual life became a dominant factor in the growth of 
society in Rajasthan* fie thus enitinted new trends in the 
social and religious life of the people* Me not only 
organised the social life of the hkisilne but contributed 
immensely to the up!eft of the Hindu society end imbued 
it with new vigour end onthusiam* 
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The silsilsh initiated and proposed t»<isr the 
guidance of Shaikh fXidnuddin Chishti ms preached* 
propagated end developed by his illustrious successor® 
and the succeeding generation of those disciples to 
prosper into a ma mmo th banyan tree which enwrapped the 
Indian society under its spiritual bliss and the shady 
comfort of a groat moralising force* Rajasthan had becme 
tha craddle for tending and fostering the growth of the 
Chishti all oil ah and we find a great continuity and 
consistency in the teaching of the Chishti saints of 
Rajasthan* from shaikh Hulauddin Chishti to Haji Pajroddin 
and haulan* Piauddin we find a continuity of precepts* 
practices and ideology* The gospel of truth* spiritual 
elevation and human welfare was propagated with unabated 
strength and fervour from the Chishti Phanqahs in Rajasthan* 
The echoes of this spiritual note reveatoratod ell through 
the country* 


other sllsilahs followed suit and there flowed an 
unending stream of the nectar of spiritual life Into the 
wilderness of the vast expense of territory in India* 

All mysticism is bom of religion and Sufism too 
emanated from Islam* Its origin lies in the text of 
the Ouran and the teethings and the personality of Prophet 


Mohamad* Though states and stages ware associated with 
it* It was the product of the esoteric toachingo of the 
v>«raa* In the course of it® developleant it shooed 
remarkable aptitude at adoptability and absorption of 
regional element# and traditions* 

me crigln of 3ufiso» has boon divergently 
Interpreted by a macaber of scholars *4ho have sought 
trace it from nuddhinm* Christianity* socoestrlefilat* 

Man /xshisav t&nOaima etc* Yet the votaries of mysticism 
have strongly rebutted all these probable theori cations 
of the sociological analysts and assigned its origin 
entirely and intrinsically to Islam* 

The ward Sufi has also been differently 
interpreted* Different scholars had propounded different 
theories about the derivation of Sufi word (The term 
Sufi was first applied to Muslim ascetics who clothed 
themoelvoo in coarse garments of wood (mif) 1 , ae they 
wore woollen garments* but this was repudiated* as wool 
is th© garment of cattle* 


A different group of scholars considers it to 
come from *s«ff* (a row) as these men will stand in the 


CBltl—■« IS. 
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first row of man m the day of judgement* Bet the 
correct word fro® ©off would be aafffi# not Sufi# 

i-orae think thet it ie derived from Aaheftyel-Qiiffa 
who wore devoted to the religious life# eat on atone 
benches# and lived in the tins of the Prophet* They Had 
renopfaneed tho worldly life lived as ascetics In abject 
poverty and were ill clad and homeless but d evo ut in 
worship# They were characterised as those who neither 
possessed nor ware possessed by anyone* But the correct 
form from guffs would be buffi and not 3oti« hen all 
these derivations are rejected than cnly cue interhrable 
remains to be accepted and that is of the word s«f * 
from which -ufi may be correctly deduced# to the word 
Sufi aeons to be correct derivation of the word 3nf 
(moaning wool) # 

According to the researches of team uahery the 
word# "Sufi* came into cnistaneo a little before the 
expiry of the ted century of Hijra* teong the sahdbe 
(che com anions of the Prophet) there were at the vary 
bigining people Who despised the worldly things* "his 
tendency# ccranco tc all religions# intensified among the 
Muslims when the rapid expansion of Islam in the 1st 
century of the Hijra assured to its adherents the political 



sopermaey fcm tpeln to Indus* The pious and sincere 
followers of Islam had to discard the pcoiane desires 
mat rial property seemed to faring forgetfulness of aoa* 

Many who regarded all external splendour end wealth as 
an infraction of the principles governing the true Islamic 
life# retired from the world to lead a life of abstinence 
and renunciation** 

*> more plausible explanation comes front the word def 

(wool) * Moot of the noted scholars hams accepted that the 

word Sufi came Into existence from suf* s*rof* k*a* msuni 

also thinks th t it wes derived from sgf** Abu Bakr-el- 

Kalabadhl considers that it has all the necessary meanings 

s^ich as wlthdrawl from the world# including the soul away 

from it# leering all settled abodes* keeping constantly 

to travel# denying the camel soul Its pleasures# ptsriflng 

the conduct* cleansing the eoneeeince# dilation of the beast 

end the quality of leadership* sdward dell also thinks that 
was 

the word sufl^aost probably dsrlrsd from the Arable word 
Suf (wool) and of this material# the garments worn by 
eastern ascetics used to be generally made* 

a derivation is from the Greek# sobhie^wisdaa* hut 
the muslim authorities sharply contest t* olnt for they 
believe In view of the do;umedtery evidence before them that 


1. lalanlc CTiltar-.TOl.S8. 1«M, P. J». 
3. Tarlkh-l-WaaMnltW-^iah*; pp. 17-19. 



su flats in on expansion of the esoteric teem of the 


religion of Islam sad has no connection with either 
creek or Aryan influences** 

In support of this view Muslim scholars further gave 
the argument that in the first end second centuries of the 
Islamic era the Muslin intellectuals were for too touch 
occupied with furthering their own system of ethics* and 
had neither the inclination nor any impetus to desert what 
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was their own in order to learn a foreign culture • 

Sufism ym& a natural expression of personal religion 
in relation to the esfureosion of religion m e eeraaunal 
matter* As a matter of fact sufiam passed through several 
phases in the process of its development* From certain 
passages in the Quran it would appear that its inception 
could be traced down from Prophet Mshanmed himself* In 
vjuran ar© to *xt found also Justification and support for 
the mystical tendtar»loe so strongly manifested by some of 
Prophet Mutwrtad'o Corstenions and friends* tendencies which 
inevitable resulted in a life of detachment* p o v er ty and 
mortification a© that cue my say that the companions 


1. agitate saitim p* «• 

2. r.uflam- ita aalnta and ahrinna. p. 0. 


of the Prophet Mohamad and their successors were* in 

i 

a case* forerunners of the Sufis' * 


In the light of historical facta it is easy to 
determine the exact mming of Sufis®* Xf m cast a 
glance am various definitions of Sufism given by the 
Hufls theraaelveo* no vill find not a few necessary 
attributes ascribed to them* 


He can mention sows definitions for bettor 

understanding of Sufism* "3** first of which we know 

is that of HSafuf P-ar^hhi# who died in ad* SIS* highly 

reputed as a saint defined Sufism as “the apprehension 

of Divine realities and the renunciation of human peso* 
2 * 

cessions • Another is that of atshr-oWtefl "the Sufi is 
that one whose heart is pure towards' ood** Imam Ooshori 
the author of the groat Sufi compendium* Raaail takas 
Sufism in the meaning of purity* Ha says that "purity is 
aoot *2 tiling praiseworthy in whatever language it may be 
expressed and its op, ocit ingavity is to be eschewed" 3 * 
From ol-Junayd of 3aghdad# am of tlie greatest and most 
revered of tl® oarly Sufi toachers. * iPifi ora, he says* 

* moans that cod na*on thee to di© to Payed f and makes 


i. ana* la taimi aafl ° i>rlnM - p« a. 
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thee alive in Hist** la o much non ecnplete definition 
ho soys* "Sofia® is to swlfy the heart from Hie reeurrenee 
of eroaturely tcE$>t©tians* to soy fore mil to all natural 
incii atitn # to subdue the gnalitios which belong to 
humanity* to heap for from the claims of the senses* to 
adhere to spiritual qualities* f Jfchfully to Steer cbaarve 
the truth and to follow Hie Prophet in respect of the 
religious Low** A modem scholar defines it * Sufism is 
the selfless* experiencing and actualization of the truth 2 * 
a great hwlia scholar SMbli says that one who dies for the 
love of the material world die hypocrite* one who dies 
for the love of the hereafter dies an ascetic* But one 
who dies for the love of the Heel dies as a Sufi 2 * 

According to these great: Sufis* ufiem is the 

purifies ion of the senses end the will* It is the 

n 

curunaor of on©*o desires to the will of Ood* It is in 
a word* self discipline the avoiding of what is focblddin 
and the psrftemnee of what is permitted* the Sufi® 
haw one opinion that all the ordinances Imposed by Him 
on creator® in the Holy -Aaron and duties laid down by ills 
Prophet are a necessary obligation and a binding imposition 


1. 1000 hr a.A. Hlcholaan. p. 301. 

*• SuflJa - by a*. Jewa imbakh«h- p. J. 
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for a&ilts of mature intelligence* that they may tot be 
avoided In any way by anyone whether he be a *Tadiq* 
or •hrif*# «wi though ha attuned the highest degree** 

'v£iata in practice is primarily contemplative and 
emotional mysticism* as the recognised cultivation of 
religious asporienoo is not a philosophical system* though 
it developed such a system*but it is a •way* tha ’way* of 
purification • 

Sufism enjoins two types of duties - Action which 
consists in conforming to the lines of the Shariat and 
then thinking and fooling (Ter&qat) • There con be no 
correct foaling without correct thinking* first* tha idea 
that you form mat be in the proper mould «* before you can 
foil the existence of the idea in the correct way'** 

?he historian IbOfl^Khaldn gives an account of trie 
rise of Sufism «* Ho ©ays * "The way of life adopted by 
the aufie was in force from tha bagining of Islam and tha 
most eminent of companions and their disciples considered 
It to be a way of truth and guidance* it was based upon 


u Mala. jaaa>Wf»» ***** *>• ***• 

s. fltaate Mim ■ p* »• 



devotion to ana separation from Ood and the lack of 
attachment to this world* and it included retreat far 
purposes of devotion* tiotbing was novo common among the 
Companions and the others of the faithful with earliest 
times and when the love of the world was widespread In 
the second entry and later end moat men allowed them* 
selves to be dragged Into whirlpool of the world* those 
consecrated to piety were called trofis 1 * 

The early fhaae of the evolution of s«flam came 
off in rufa and the surrounding region which ware also 
the centres of Christian* BoUenistic and alieite influences 
and sufism was bred under those ideas* 2a htfa the first 
person to whom the title of a 3u£i was given was Abu 
iiashlm* a native of that place who died in 7TJ-9 ad* 
Another such era an claiming the epithet of e £u£i and 
contemporary with %u Haahim was Jabir bin Hayyan* a 
halt© al-Cheniot* 


In its long and cherjuered career* Sufism passed 
through three distinct phases of its development* Period 
of ascetics * 661 ad to 850 ad* which is colled the period 
of the ouiestists*the movement had an personal basis^ 


i. gam* ia mrl" aatiatm ?• 
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sensitive souls dissatisfied with the condition of sohirl 

(external) world tods fc© ramaciaticn* The worldly minded 

bdUarod in the Bat the early mystic abhorred the 

world* They did not lay emphasis on lore and adoration* 

they considered this world fui of si»s*Thase early mystics 

of Islam were fundamentally Inspired by the uranic concept- 

ion of a transcendent 3od* Their ecntcraplation remained 

confirmed with in the limit® of the Extern and the practice 

of the Prophet** The fear of God and the Bay of Judgement 

were the dominant factor In the calculations* Cue of these 

earliest ascetics was >&sai»*al~3asri who was horn in "D* 

@43 and was well-known net only for the austerity of his 

life hut for his sermons delivered at Basra# He condemned 

the possession of riches and all worldly attachments* 

According to him emnafiaa (hypocrites) subjecting to the 

values of the world were sinners without any concern for 

thair faith* Sinners war© fully responsible far their actions* 

he believed* Be pleaded that violent actions of tyrants were 

a punishment sent by Cod which could not be opposed by the 
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sword but must be endured with patience * 

Basra ^uflsm would never have reached its peaI? with- 
out a female saint* Bahia Inttkfc bint Ismail al-Adsviya* 



ftor boundless love eft ;*nd devotion to God and h«r numerous# 
highly intenoa ecstatic exp rioncas made bar one of the 
gra*tact of dll Islamic mystics* She remained celibate 
throw-out her life* She lived the life of a hermit* -he 
said « bo** of Ood had so sbesrbed me that neither love 
nor hate of any other tiling or being remains In ray heart* 

A broken pitcher# oat of which she drank and made ablutions# 
an old reed mat# and a brick which she used es e pillow# 
were her only belongings** Or one accession fUfela tuns taunted 
by some man that no ranges women ever had been a Prophet* 
They were greeted with the retort that egoism end self • 
worship had also been characteristic of men and that at 
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least no women had ever been a hermapheride • aebia raised 
the reach lags ot the Sufi doctrine to a high spiritual level# 
she was os much of a cystic as an ascetic# one of the first 
in Islam to whom the title of mystic can justifiably be 
applied* 


The man who pleysd on important and decisive role in 
the history of Sufism was a Persian# toe celebrated Bayasid 
hustaol# who gave s4 definite turn to Oufism by introducing 
into it the element of ecstasy and toe mystic doctrine 
of lnraanaaco of God# which is Islamic mysticism has Invarla ly 
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implied that all 4s in God# not that alt is God# as is 

sometimes e rro neo u sly believed# Only for a short parlod 

ho was forced to hide because of the amity of orthodox 

elements in 3ustae*# **» was the first in Islamic mysticism 

to employ the word ♦Fans 1 which later became the basis of 

cufi theosophy. It implies that human attributes ere 

annihilated through union with God# a state in which a 

mystic finds eternal life* Bayasid austami was © wholly 

Introvert u£i* fie did not exorcise a social activity 

C %hidaat*»W’&';<tra) # yet was ready to save humanity by 
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vicarious suffering from Stalli 

when the period of these asodtios finished in the 
biginnittg of the 9th century there appeared myotic sects# 
The men who founded these sects were learned and they 
contributed in producing the mystical literature# Among 

I 

them Maruf«ai«Karidii « who died in ao # 9|9 end was highly 


1* A rilatcrv of SlQm tw P. «• 

2- amelemMMIUi a «* r»i— <n«. »• P* Ml* 

3. ilia full nag* uaa Abu Mahlu* Ma*u£ Han FlruaHU-ttiarWil. 
Although Haacuf was bom of Christian parents# he ropocw 
todly embraced Islam through the influence of the Ghia 
imam Ui-al-a«ea. According to one scarce rwtaruf 
completed his education Is mystic and ascetic discipline 
under %u Suleiman aawud ibn of ftufa# 

'hiring tiaroon»aMashid xagtat reign ha lived In the 
Kiastdi Quarters of Bag dad hence he was subsequently called 
Karfchi. a ijaltaev of ’M3M *" toflfa* »ol-t,pp. (M9. 



reputed as a saint introduced the doctrine of complete 
forgentfulneso* Abu-ol-Payd 1 also called shannon Nisei 
was a Egyptian wfi* rhe controversy around Dhunrtun 
r-’isri stewed from his conception of the aye tic states 
and the stations of the cystic way* fie was the first 
to attempt a detailed explanation of these ideas* fie 
was toe first to teach the real nature of 9 *esls*« Hbnff 
el-Karkhi»s disciple# Sari Sagti 3 founded the doctrine of 
Tatahid through the r^ato of mysticism* 'hat Chan aid of 
Baghdad has expressed cautiously and soberly was now to 
be phrased in ecstatic radical terms by his younger 
contemporary# flaneur Hallaj*# the tragic# ill-fated figure 


1* His full name was Abel fays sstoan Han Xbrahoer, al 
wiari or Dhunun* He was native of xkhtala in upper 
Egypt and bom in 79§ *0% Ho met with hostility from 
Mutasilltee because he upheld the orthodox vi a that 
the Quran was uncreated end was condemned aleo for his 
public teaching of mysticlan* Towards too end of his 
life he mo arrested sent to Baghded end imprioiandd. 
Being released by the order of toe da§Aph# he returned 
to Egypt and died at dice in ad 957* 

amain to s —MUiia* p* »«• 
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3* flee was a native of Baghdad and was born in 7#9 ad* 

Originally he had been a merchant spices and seasonings* 
airing hio life time he witnessed the xdigne of several 
Caliphs and toe rise and fall of several significant 
intellectual and sectarian movements* Among his main 
opponents was toe celebrated jurist toraad ibn Hanhel 
(790-655)# the founder of puritanically orthodox -Sunni 
school of jurisprudence# called Haabli* He died in 987 
A3* at toe ripe old age of ninety Eight* 

& ittfltSC <* s ** 1 ” 1 tik I * M *‘ *»-*• P- SO. 
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was to besoms the great martyr of medieval Sufism* 

His mystical formulae Anal-Hag (X an Cod) became a 
very important factor in the evolution of the mystical 
ideas in Persia and India* 


the natural reaction of the monistic doctrines of 
naysaid Busted and M&nsue»al-HaUeJ was to reinforce 
orthodox Islam by re-establishing the principle of unity 
on the basis of mystical experience and thee to effect a 
reproachmont between Shariat and Tarlaat * Xn fact this 
position was taken up by Juaaid of Baghdad himself and 
reiterated later by lm em« e l«<t>agall» Xbn-el*Arobi and 
Shaikh SMhabuddia 3uhrawardl# who not only reconciled the 
diver lent tendencies of Islamic mysticism Into one conso¬ 
lidated entity and also made Sufism with recognition 
from the sober type in Orthodox theology and religious law 
they enjoined os the devotee the practice of self discipline 
which prepares the heart for intuetive knowledge of cod* 


bln-HaasurwHallaj* He was born shout 8S7 ad* at 
-*ur* His father wee a wool carder* Xn India he 
acquainted himself with Buddhism* Hs begafh to wear 
only an Indian loin doth round his weftist and a 
place of patched and mstely cloth thrown around his 
shouldsre* His ideas were condemned and executed in 
the reign of the Caliph Al-Muqtadir (998-31)* 

A amaa <* atfi— la «*-I.PP. SkM. 


Shall* ^ihittdlia ibo-i-'rabi propounded the philo¬ 
sophy of MBbtoS&tosM jgfl* The shaikh said that all oeing 
is essentially one and it la a manifestation of divine 
substance* shaikh shihdbeddin sidirawsrdi*e book Awarif- 
ul«*Hearif la a work of centrist Sufiaau It oontaines 
er.act explanations of mystic terms* guidelines for 
organization of the xhangah and the rules and regulations 
connected therewith* 

the rise of the silsilahs in the twelfth century 
was an important factor in the level opmant of Sufism* 

The doe of the silsilahs placed Sufism on a firm and 
organised basis and at the same time it was an at t e mpt 
to make the movement more meaningful to individual kills* 
Those were organised to divide the universe into spiritual 
territories and organization of the Khanqoha. 1 


The transformation of the mystic lore Into an 
organisational pattern also lent a hierarchical grading 
and continuity of the heritage to the siloilahs* It 
furnished a great impetus for t’ a rapid strdies towards 
progress and perfection in respect of the various aitsilahs 
of the Sufi movement and provided it with a stronger base* 
respectability and viability in its conflict with the 


i. aaUato «» dp. sw?. 
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rigid or t h od oxy of a class of tha Ulema* fia its own turn 
it affected dents into tha bastion of orthodoxy by its 
forceful appeal to arouse tha inner consciousness of tha 
human soul and tha asotario interpretation of tha Oisran 
and its abiding interest in the human desting* 

Tha Safi movement had attain to ita apogee before 
it reached India* The siiellah stage arrived at daring 
the tMtttth end the thirteenth centuries had systematised 
and perpatntad tha Sufi theosophy* The holocaust of tha 
Mongol invasion and tha sack of Bagdad in 1258 end rant 
asunder tha entire fabric of tha Muslim political hegemony 
and idia cultural advancement* A considerable number of 
Muslim mystics* man of letters and cultural pursuits* 
princes* nobles and tha man of social and cultural elite 
fled to India for safety and tha continuity of their 
intellectual and religious pursuits* Besides Anatolia* 
India wee another land guaranteeing peace end hospitality 
and so the Sufis found a new heme and a lucrative soil 
for the sprouting of the spiritual seed of their mission* 


At a time when Muhammad bln Oasim was launching 
his military expedition for tha occupation of sindh* 
traders from Arabia ware fitting exit their ships and 



proparing to say farewell to the homeland in anticipation 
of the new trading colonies to be established in the 
western coast of India* An Important factor to the 
planting of the settlements of Muslim colonies on western 
coasts was the enefeirgmaent extended by the Hindu rulers 
The Senior in of Calicut deliberately e nc ou r a ged the lower 
castes to bee one Muslim** similarly like early Arab* 
conquerors settled their families In large nu m bers la 
the various towns of Sindh* Conversion of the local 
population came off due to a variety of causes* 


Throughout the history of Islam In India the 
missionary has been a relatively less Important factor 
Moat writers have chosen to stress the military and 
political aspects of the Muslims in this country* Actually 
the missionaries have bean the individuals e ndea red with 
piety end religious seel* frequently man of learning who* 
through their own personal interest in spreading of 
Islam inspired with a divine call# had bam to tendering 
from place to piece and gaining disciples 2 * 


The first Sufi who settled in the region of Sind# 
was Shaikh Saftaddln Kasirtml* He settled down near tteh 3 * 
Zt was consequent Sultan Mahmud* s conquest of Multan that 


u j&mJaJto&Sk ml MAs&m 
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the many Sufis with their group* of disciples chose 
to settle in that region and new Muslim settlements 
came to be established in the region of Molten and 
Punjab to peacefully propagate the gospel of Islam 
with its emphasis on esoteric teachings of Islam and 
purity of heart together with a kind and humane treatment 
of the non»Musiiimi* 

Abul Fazl htohatsaad Khattall a disciple of Husri 
directed his disciple Abul-Haaan Mi bin Usman bln Mi 
Hujwiri to settle down at Lahore* He travelled far and 
wide throughout the Muslim aspire from Syria to TUrkistan 
and from Indus to the Caspian sea* He eeems to have 
settled for a tine in Iraq where he ran deeply into debt 1 * 
Lastly* he settled down at Lahore where he died in 1072 
*73 ao* or 1071 ao* Muhammad Iqbal the philosopher poet 
has said about him “The Chief saint of Hajwlr# whose 
aspiration was as high as the heaven* hie tertb was just 
like the £Sabsh to the saint of sanjar (Khwaja ttiinuddin 
Chishtl) 

The next great saint who established himself at 
Ajmer was araongest the earliest saints who came to 
India* was Khwaja Muinuddin Chishtl* Ht was born in 
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_li for twenty years daring his wanderings* Later 

ho tools independent travelling and came to meet tha 
prominent saints of the period* He paid a visit to 
the tomb of Shaikh Alt Hujviri mid then marched toward 
Ajmer and reached there before 1191 AS* which was a 
seat of m important Hindu state where he finally 


settled and died in 1236 and where his testa became a 

t 

famous centre of pilgrimage * 


'the two min disciples of shaikh H»!nnddln 
chishti ware Shaikh aatatmddln nakhtiyar KSkl and 
flnfi BmJduddin ttagauri* shaikh cutaboddln Bahtiyar 
Kaki met at Baghdad in mosque of /dm Leith and made 
him his disciple and Khalifa In the presence of Shaikh 
Phihaboddin ^uhrawardi 2 * Afthaduddln Kirmani 3 * Jie came 
to India and as advised lay his Shaikh he settled down 


t Peltil and 
apltal City 


fostered the Chishti oilsiiah in 
of the newly established Turkish 


the 

ir&lra* 


It waa die to efforts of shaikh outUbuddl n iiakhtiyar 
4 

Kaki that the centre of C ishtl silsilal) established 






and doef human sympathies* This mads him a popular flours 
in Hagour# He passed his Ufa in abject poverty* no 
cultivated a rji^io of land for his livelihood * Us did 
not accept the government jegirs and grants* His wife led 
a life of frugality* lie never talked about the wmAny things. 
in his gat’Kirlngs* 


shaikh outUbpidta Bakhtlyar Koki was succeeded by 
Khwaja Foridduddln Gonj Shaker popularly known as labs 
Farid* lie ms an eminent saint of medieval India* bom 
in U7S ao* and eh he died to 1265 AO* ms humanity* 
sublimity of character and spiritual calibre helped In 
spreading the fame of Chishti order to distant places* 
it crossed the boundaries of Punjab and reached every 

I 

comer of India • he had a great aversion to the connmy 


1* Bm chapter 



of the rich and avoided social contact with them* 

He led a SJe of acvoro austerity end piety end diod 
at the of 93* lie ma batted et P&kp&ttm which is the 
Qte t centre for pilgrimage* He gave to the chiati eilellah 
the rxMRtun of an organised spiritual movement* Hobd Qiwt 
shattorl remarks that all shaikhs of India are 
unanimous in ddel&rlng that no saint has camelled 
Gaajl* &hakar in his devotion ant penitences* 1 m trained 
a very large number of disciples who later on set up 
independant hospices and disseminated the teachings of 
the chlshti silsilsh* 

The greatest saint of the 14th century of the 
ehishti silsilsh m& Haeenst Khwaja &leam*3din Ailiyo 
He was the most outstanding successor of Babe i'arld* 
it m& during his time that the chishti ailailah reached 
its highest point of Perfection and popularity* 2 &t the 
age of twenty he came to Ajcdhan and baeama a disciple 
of Halm Farid and obtaired the key of the treasury of 
inward Illumination* lie was directed by his spiritual 
master to settle 4Mwn in capital city to instruct the 
people* Many under his able direction attained to the 




highest point of sanctity! Shaikh generally known ®s 
mttoasb»Ullahl represents a great spirt tael force 
in the history of Huslim India* Bis disciples spread 
all over the country* Hio personality «nd the breadth 
of his religions cut loot assured the popularity of the 
Chlshti order in India* a characteristic feature of the 
teaching of the %ai3th Is the stress he laid on the 
motive of love .hick leads to the realisation of ood# 

After the deith of Saba Farid Chisbti order tee 
divided into two main broncho* known as Hiscsiya 
founded by Shaikh Hiaarsu Min Auliya and Sabiriya# founded 
by Makhdocn lauddin all Ahnad Sabir of E«liarJ Sdbri 
branch of this oirtbr case into full light of history 
dur ing the tine of great cystic of this tonsh ^haiMi 
Ahmad Abdul Hag who established a mystic centre at kadsuli* 

An extensive discussion of the entire span of the 
^iisilah would not be possible in this Chapter* It is 
sufficient to note that the silsilah produced stalwarts 
of the spiritual enlightenment who illumined this land* 
Other orders too ployed Important role la the spread of 


It Aln«l»^barl «. Vo| # 2ZS P.209 
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the Sufi mvmrntt in India* among those silsil&hs the 
Suhravardi silsilah is cue of the oldest that w@a 
established in the north -western provinces of India* 

A few suhrev.'axdft Saints decided to nettle in MM 
and Aw*dh # hot they ware overshadowed by their Chiahtl 
counterparts* Shaikh Shabeddin mtiva^rdi# the celebrated 
anther of &w«rif»al» fUrlf had directed several of Ms 
disciples to proceed to India* 


One of the pfoneor saints to the ^uhraw^rdi order 
in India was Shaikh 3ah~udin Zahariys* *% nettled down 
at Mol ton* He was the eheif exponent of the doctrines 
of the suhw erdi order *H« e terms of wet affectionate 

intimacy with n a bo Farid 2 and Mlh Hemiduddin Btgauri* 

Hie Khanq^h developed into a gre-t centre of myotic 
discipline in aed&al India* He died at Multan on Mi A* ft* 


Another eminent disciple and Khalifa of Shaikh 
Shahnddifs w^s Gan! Hamiudditt tfagaori* He w*s a nativs of 
Bukhara* During the reign of suite n Qtnteieh Ms father# 
Ataulleh Mghmeod migrated to India and settled in Delhi* 


I* Shaikh Bahenddla s&kariya was Khurasanian origin* 

He was directed by his master to settle in Mtxltsa 
the capital city of Otfcechha# the rival of tttutalsh* 
Shaikh Msemoddin Miye remarks about him** Mth in 
seventeen days# he secured so much spiritual bounties 
in the company of his master that it is difficult for 
others to attain oven within the duration of a year* 




Sn Baghdad ho joined th® ouhrevardi order* Hr mod® 
his freefueat visits to shaikh utubuddin nakhtiar &aki 
and paes-od hiolife in th® spiritual empanp, of this 
eminent saint of ehiahti order * 1 Hm was jspc feebly quo 
the most erudite scholars of his ago * 2 


another distinguished saint of this order who 

tended the siislish in Bengal ms shaikh Jalaluddin 

Tabriai * 3 S» hod lengthy correspondence with shaikh 

Bahauddia Sckoriyn * 4 tTttdor the able guidance and 

and discipline of the successors and disciples of 

Shaikh z&hau :Zn Sok-xiya the ^feireif^rdi silsileh 

They 

reached to Its highest £ortunes 4 established strong 
mystic centres sad worked out efficiently* But this 
all&Uah hod not hit ac hieved such peplarity os the 
Ohishtis did* 


Another myotic order ot the early period me 






Ilia Maktafeat and Malfusat ha emptied several beefee 
for the guidance of hie devotees*# fhe ShdUd laid 
particular etreee cat the service of humanity a® « part 
of rustic discipline. 

After brief eseeunfce of chishtiya Suhrawardia and 
Firdausis orders# let ua new try to appraise the contri¬ 
bution of the Oadiri and the ftagBt&aadl orders# 


The Oadiri oiloileh was founded by Khwaja Abdel Oadlr 
Jilanl of Bagdad (d» 1155 ad) « known as Chau»~i-Pak. it 
was lat© in reaching India* This cedar reached India in 
15th century and the credit for pcputarlsiag it In India 
goes to shah niarcatullah and Makhdoom Jilanl, Ths later 
settled in uch and fo stered the growth of the silsilah 
there# Another famous aystlea of oadiri order were shaikh 
Stud Kiraani and shaikh Abdul MaSli Oadiri of i^feare* 
shaikh Abdul Ha: itihadith ifio had pcevioosly accepted the 
diccipliahip of shaikh All ftattagi at Haoea# bee ms a 
followers of Shaikh fhsa Clleni* The oadiri order found 
a grade devotee In J^rince Da a who was a disciple of 
Shaikh Mian Mr (1550-1535 ad*)* 


#••• shaikh Sharfuddin Yahye Manerl ms a contoepcrary of 
Sultcn Fires Tughloq and held In high esteem to shaikh 
He claimed his descent free cue of the Prophet’s uncles 
sobalr Dsn Abdul rtittallb* Ms grand father who was a 
celebrated scholar and cystic had migrated to msm 
*» Savionrs of the Islamic snlrlt*visl«»ll.p.2S7» 



naqbandi order waa introduced to Indio by 



and purport to the teachings of tha oaran# to than it hod 
a deeper and fscare inward swam* bat# they did not claim 
any Miuaion kaoeladg* of tho faya&ia© off osdatenoo* 
Thoy however# propounded a schema of tiff# within tha 
limits not by tho lew off Islam (shariat) which fchoy 



preached Inward light as against tho dogmatic formalism 
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In the socio-cultural history of medelval Mia 
sufism represented « dominant tract# a tradition affecting 
tho society to Its very depth# a pattern of Ufa drawing 
Inspiration from the ascetic piety and the permeating 
concepts of the equality of men and service to felloe human 
beings. 


Rajasthan presented a vary fertile soil for the 
growth of the sufi movement. The aufiara struck roots there 
even before the Muslim conquest. In feet political and 
military expansion of the Muslim power had little to do 
with the expansion of aufism as the sufi aimed at not the 
conquest of country but the conquest of hearts in the way 
of pure morality# human fraternisation# the cardinal 
realities of high ethical and spiritual values and the 
characteristic essential of the Ta*at~l-Mutadl. that is# 
service to God consists of service to humanity et large 
and that the artificial distinctions dividing masking were 
to be rejected with disdain. 

The sufis preached a philosophy which demonstrated 
a fusion of the teeeilings of the trophot with the message 
of Upani-Shadas and hence they attained widespread popularity. 


The thirteenth century was an age of marked by 


turmoil and destruction in the Zslamlc lands due to the 
eruption of the Mongol hordes who swept over Central Asia* 


Persia and other regions under the Muslim rule* People* 
princes# scholars# artists fled pell«well to distant lands# 
Many came to India and found refuge# h number of sufis too 
found India a batter and peaceful country to live in and 
preach the gospel «f truth and human fraternity# 

They took up their abode In various quarters of the 
Turkish sultanate of Delhi*# Among them wore men of great piety 
scholars# traders and pious saints# Abu flats ftabi bin Sahib 
a traditlonist and an ascetic came to Sindh# Mansur»ai»Hailaj 
made a voyage to India by sea in the loth century# nabs ftihan 
in the company of dervishes came to Breach in the 11th 
century# About the sense time (1067 a#d#) the religious head 
of shia trading community of sftiras settled in Oujrat end 
converted people belonging to many castes and tribes of 
Gujarat# 

Likewise numerous eminent Muslim scholars and saints 
came to India after the invasion of Mahmud of Ghasna# Among 

them Khvaja Uaman»al*Huj viti and Shaikh Ismail Bukhari are 

2 

worthy to be mentioned * 

There is no doubt that a feu Muslim saints and 
missionaries appeared on the scene of India before the 
12th and 13th centuries hut systematic sufic work did not 

1* ggM eg -U aim. e» r tf; 

2* awlorunt of Marttoi r»T151om thcuaht In Indl^p. 7 



■tart before the foundation of the Chlahtl Sllsllah end 
the establishment of the Muslim empire in India* 

The period 1200-1500 a.d. wee remarkable for the 
dissemination of the teachings of the Muslim saints and 
sufis throughout indie* The entry of Islam in to India was 
did coincide with the advent of Muslim missionaries, traders 
etc* They were men of piety# peace-loving and e x tre m e ly 
tolerant of the views of others* ^either they cutoff the 
heads of those who were unwilling to be believers nor they 
relegated the converts to be out castes* To make Islam 
appeal to the non-Muslims# they made several concessions 
to the practices of other cree ls** 

The discovery of India by the rotaries of Islam 
was no las® momentous than the discovery of Amar&ea by 
the Mh Though Mohd* bin Qasim in Sindh end Mahmud of 
Ghasni in the i\snjab carried the Muslim asms with specie* 

eft 

cular success in India and hihabuddin Muhmtad Ghori firmly 
planted the v ~ rule of Turkish sultanate in the country* 
Yet Heaven had decreed the spiritual conquest of India to 
the lot of the great mystic saint# Shaik-ul-Hind Muinuddin 
chishti* Long before the Muslim conquest of India# Chishti 


MsblM .at J&ttan jatessaAasafr p* 23 * 



order* had coma into existence which provided spiritual 
nourishment to the nascent sapling of the faith in this 
country and the innumerable hordes of the non-ms lime 
surrounding his hospiece fear spiritual solace. 

Muinuddin Mahmud became the founder of a sufl 
fraternity which was destined to exercise a profound 
influence over al large port of India and ahape tha religious 
life of the people of this vast sub-continent on principles 
of high morality# human dignity and self-reliance and the 
most altruistic objectives based upon universal tolerance 
and general welfare of all men and women without artificial 
distinctions and petty lo yaltiee which used to divide human 
society into water-tight compartment* He is Justly credited 
with the epithet Af tab-e-f^fc-e-fiittd and one of the greatest 
saints of India* 

Khweja Muinudding Chishtl was born at Sanjar not far 
from sijlatan about 1141 A.D* (536 Whan he was In 

his early youth his father '-yed Ghayasuddin# a pious man* 
died* she mother of Khwaja# Bibi Mah-i-Hoor was the daughter 


Chlahti order was one of the most popular and Influential 
sufl order of India* It derives its name from Chisht '+ a 
village near Herat# where the founder of the order Khwaja 
Aim Ishaq of Syria settled at the intense of his Pir 
Msmshad DinawarCa place in KUhistan between Hamden and 
Baghdad) .Encyclopaedia of Xelaau VOi-XX p* SO 

iftotwaoW* P«i3. Aim Vol-Ill, p* 207 
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of Da wood, son of Abdullah-al-Hmrbli* Thar* ware two 

brothers of the Khwaja*# After the death of his father 

he inherited# as hia patrimony only a garden and a grinding 

2 

atone from his paternal property • 

From the early age he took fancy to the company of 
saints# dervishes and paid groat respect to them* Once %ben 
the shaikh was looking after the garden owned by the ^hwaja 
himself# mystic named# Abraham Qtiitdosl entered it*Vie 
Shaikh accorded a warm welcome to the visitor and rushed 
to him# kissing his hands#offered him the repose of a shady 
tree and a bunch of grapa* But the dervish refused and took 
out rape-seed from his bag# chewed it lertly and gave the 
fcb rest into the mouth of the shaikh Mttinuddin with his own 
hand# The effect of it was s noticeable change in Khvaja 
■uinuddin*a life as he disposed of his entire property and 
took hinaelf to itenerary** 

in fact# as Prof* riieaml has written# the most 
powerful faster giving mystic# touch to the Rhaweja’s 
personality at this early stage was the condition of si j is tan 
which has suffered terribly at tha hands of Dora Khita and 
the Ghujsa Turks* It drove the shaikh* a mind from mandate 



3 * 






pursuit* and he realised the futility of hankering after 
wordly flier I and looking for material things* He sold out 
all his assets, gave the proceeds in charity and took to 
extensive travelling in search of truth and spiritual 
elevation* How he became an itinerant and came to the 
lands adorned by the ft seminaries of Ssmarquud end Bukhara 
when.he learnt the ittran by heart and acquired studies of 
external sciences* Thereafter he left Bukhara for Iraq* 
while on his way to Iraq he passed by a place named Haroott 

9 

where he cwm into contact with Khuaja Hsman Harooni** Ha 
was impressed by hit personality and became his disciple* 
For twenty years he accompanied his mystic teacher during 
his wandering in the Muslin lands* At last ha succeeded 
In seeking the pleasure of his groat spiritual teaehar* 

Ha was permitted to enlist disciples and was raised to be 

9 

the spiritual successor of his illustrious mentor * when 
he was with his master he performed all types of personal 


1. Spy MBjgt of ralloion «na aolltlo, in India daring th« 
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1* Khwaja tfsmsn Harooni was an outstanding personality 

of his age* He was well versed in Shariat* Tariqat and 
naqflgat* He was a disciple of Khwaja HUji Sharif* He 
surrendered himself at the feet of his illustrious mentor 
and for seventy years he was absorbed in mortification and 
penitences* He had four renowned Khalifaa-Khwaja Muinuddln 
Chishti, shaikh Saadi* Khwaja Hohd* Tuck and shaikh 
Kajsnddln sughra* He died in 1220*21 a.o* at the age of 
91. p. 13*. 
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services to him* Hi himself ones tola his disciples - 

"when Z become s disciple of the Khwaje# X did not 

* 

give myself a moments rest from his service end carried 

1 * 

his night clothes airing his journeys and halts** 

with the permission of his spiritual master he took 

up independent itenerary# came into contest with eminent 

saints and scholars of that period like Shaikh Abdul Qadlr 

Jilaal 2 # Shaikh ftajnuddin Kubra 3 # shaikh Najlbuddin# 

4 S 

uhrawardi and shaikh Hohd* lephani - all of whom wars 
destined to exercise groat influence on contemporary 
religious thought 3 * He was a man of great spiritual and 
moral qualities which attracted thousands of people to 
his fold and appointed the Khalifas in sabawar and oalkh* 



personality tdn the „ annals of Zelenin mysticism* 

3* shaikh Kajvmuddin mbra (1145*1248 a*d*) was one of the 
moot striking personalities among the Persian sufis of 
the 12th & 13th century# Bafhat-ul-bna - p* 375-79. 

4* Be was the founder of the sidirawardl Hail eh and was 
a native of duhraward# a town in JSbAl* see - 

MJtoteSto&mr p« ****5® 


5* He was a notable saint of Ispahan* 

ax>iaikaq&h* p* ’• 
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So many fjreat personalities like Shaikh shlhsbuddln 
Suhra ardi and Shaikh Auhaduddin Kicntanl benefited 
from his company 1 * From Baghdad shaikh Maimddin wait 

9 

to Fiastdan# where he met Shaikh Yusuf Harodani * frcra 
Handan he reached Tabris and came into contact with 
Shaikh Abu Sayeed Tabrlsi 3 . Me stayed in Lahore at the 
tomb shaikh All ilijwiri*. 

Tradition records that Khwaja 'tuimiddln was 

sent to Hindustan by the Prophet. The Prophet appeared 

to him and ordered him to go to Ajmar to preach Islam 
5 

In India • 

Some of the older historians including aei 
:*inhaj»ui~din siraj# a contemporary of Khwaja Mulsmddln 
and the author of Tabcab-i-’iasiri asserts that the Khwnja 
accompanied Sultan hihabuddin of Ghor« whan he gave battle 
to Prithviraj and defeated him finally at Tarain. The 
annalists of the period relate that invocation of divine 
blessings by the Khwaja was responsible for the 
spectacular success achieved by Muhanmed Chari against 
his foe*. 


1. 
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It s©eras that «h*n the Khvaja came to India, Ajmer and 
Delhi «ere not until than conquered by Mohamad Chari. 

Dr. s.a.a. Riavi and Haul ana Fazalullah Jamal i mention 
that the fchwaja cmm to India after its conquest by Muslims 


testifies that he came to India before Chorian conquest 
of India 1 , neither he accompanied the array of Sultan 
Shihabuddin of Ohcr, nor did he come thereafter, Ha came 
to India and had taken up his residence at Ajmer in the 
initial period of Muhammad Chari 1 * conquest# 


h £«v years before the battle of Terain the 
aoverisgnty of the Chauhan ruler# Prithviraj ended, Accord¬ 
ing to seme chroniclers an incident sealed the fete of 
the independent kingdom of Ajmer# Prithviraj is said to 
have treated unjustly a Muslim (the servant of Rai) # 

.ban he came to Khuaja end complained of hia attitude, 
he interceded on behalf of the aggrieved men, Prithviraj 
contemptuously replied - "Since the time this man has come 
here, he is indulging in tall talk never experienced or 
heard before. The Khvaja on hearing the reply of Prithviraj 




calmly said* * wa have handed over rrithviraj* alive and 
in chains to Muhammad Ohori 1 * 

About the same tine rultan Muizuddin Muhammad Ohori* a 

army arrived from Ghor* attacked on the forces of Rai 

r-lthora and defeated it* Pithora was taken prisoner and 

thus the Khwaja's prediction proved true* Xt is also said 

that from the day on which Hal Pithora was defeated* Islam 

2 

became a dominant factor in the region . 

Xt must be noted here that long before the 
ohorld conquest of India* Muslim traders* saints mystics* 
merchants peacefully penetrated into the country and 
nettled et a number of important places* Xt appears that 
in the first half of the 12 century isolated Muslim culture 
groups had secured a foot hold in the country* '~ha author 
of Kamilut»Tawarikh* Ibn Asir refers about Banaras - 
"Thors were Muslims in that country since the days of 
Mahmud* who continued faithful to the law of Islam and 
constant in prayer and good works**# At Bahraich was the 
mausoleum of 'alar Masud Ghasl# shaikh Muimddin Chishtl 
at Ajmer* Maulana Rassiuddln Saghani at Badann and the 
colony of Arabs at KarwroJ indicates about the Mis 11m 


i* p. 22. StaCMidMUatt re - p« 2s 

3. Hlatorv c* Indla.TOl-tl. p , HI by Elliot and Dowon 


settlsmsnt to India befors the Ghurid conquest** so 
ue should not be confused about the Muslim servant of 
Rai Pithora* 

Hindustan* to the and of its farthest southern 
limits, was a land of pagans and polytheists* who soever 
held power made the claim* *1 an the Lord* Host ?&gh". 
The inhabitants of land made almost every Object and 
being as a partaker of divinity* stocks and atones* trees 
and beasts cow and cowdong were the things for ths 
prostration for them* Darkened by the gloom of infidility 
their hearts had been securely sealed* 


The moment Khwaja Ku&fjuddto Chishti sett his foot 

on this land* the dsariness of paganism gave way to the 

brightness of Islam* Thanks to ths his efforts and 

blessing* the relics of fetishism wars replaced by the 

pulpit* the niche and the arch and the lands ringing 

with the sound of idolatrous cult# were filled with the 

cries of Aliah*o»A&>ar* whosoever would be blessed with 

the true faith to ood to this country and whosoever shall 

partake this wealth till the day of Reckoning and their 

progeny as well as all theme who will extend the bounds of 

true faith in this land shall go on increasing the merits 

2 

and rewards of shaikb-ul-Xsiam* Khuaja ?tulmtddto Chishti * 


i. sasabtala* same sms*» p. ua. 
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Being the capital city of chauhan kings of northern 
India# it was a celebrated place of pilgrimage for Hindus 
who visited Ajmer free far and near 1 * 

Khwaja Mudnoddin Chiahti's determination to evolve 
the principles of Islamic mysticism at a place of such 
political and religious significance shows his great seif 
confidence* One cannot think without admiration of this 
man# almost#alone living among people who took the least 
contact with a Muslim as a sort of defilement* fie was even 
refused water to drink* In the torrid climate of Kajputana# 
this was the severest punishment that can he concieved of* 
Hie ruler demanded of the high priest to banish the Khwaja 
whose Influence had began to make itself felt amongst the 
lower starts of the society* He ordered for the expulsion 
of Khwaja at the hands of Jaipai* legend records that while 
he approached the Khwaja# he was so much impressed by his 
spiritual greatness that from that moment he became a true 
disciple of the Khwaja and passed his life in the service 
of helpless and in alleviating the distress of the afflicted 
ones'*. 


a place of religious significance called Pushker lies 
a few miles from Ajmer* A lake of great sanctity which 
is equalled only by that of Mansarover*0n its both banks 
there are hundreds of temple* It is believed that there 
were Brahma#performed the Yajns and Saraswatl reappeared 
in five streams, 

r-ul-Akhva r. p* 23* 

EE533C P* 155-60* 
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The family life of Khwaja did not make any distur¬ 
bance in his devotions to God* He married twice* His first 

of 

wife was a daughter of a Hindu aajaihatli* she was captured 
by a Subedar named Malik Khitab* He brought that girl to 
the Khwaja and he accepted her for marriage* Her name was 
changed to ttamatullah** 'The Khawaja married a second time 
with a slaughter of Syed • ajihuddin* the uncle of 3yed fliesain 
Mashahadi* Her name twee Asmatullah* Three ton# and one 
daughter were born from both wives* Khwaja Fakhruddin* 

Khwaja Hiaamucidin and r> ibi Mafia Jamal were born from 
umatullah a* while rdauddin »bu Sy®d was from Asmatullah 2 * 

It must be noted here that the Khwaja Muinuddin 
Chishti did not not brook any discrimination between the 
two Muslim sects - the Sunnis and -’bias* 3yed ajihuddin 
and his daughter beloned to the i>hla community* He set an 
example for both to emulate the true spirit of Islam and 
to forge the bounds of unity and fraternity among all the 
Muslima particularly tlieae two sects of Islam* 


r v* in* ^aategia&paiu p* 44-47. 
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Thar® wero a large nuabar of spiritual successors 
of the great Shaikh who aid tbair heat to popular lee the 
sufie theosophy* particularly relating to the Chishti 
Ulsllah* How the Khwaja was advanced in age and had become 
weak *Contern:>orary sources converge on the elreimtancea 
leading to the Shsikh’s death and maintain that on the 
night of 5th Rajah* 633 a*H* The saint as usual retired 
to his cell after performing night prayer called *Zahe 
and closed the door* He did not permit anyone to enter in* 

All night long* the people hoard mystic caries* coming from 
that tenement* At the approach of dawn* the yearning end 
cries were not audible* Zn shorty when the door was opened* 
the people found the Kbwiija deed and on his forehead were 
written those words * *H© was beloved of God and he died 
in love of ood* 1 * He died on Monday, the 6th of Rajab, 633 
a.h* 2 His torah is situated at Ajmer* The original grave was 
of bricks* later a stone eenatoph was built over it* 
heaving the brick construction the tact* Khwaja Husain Haguarl 
a successor of Sufi Hraiduddin Sagauri* built a tosh over 
it 2 * a Khangeh adjoining the tomb built by ruler of Mends 
presumable Mahmud Khilji* A gate way known as Holland 
Oarwassah was put up by him near the torch by the same ruler 
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notwithstanding the narrations of chroniclers and 
the polemics of the htgUolagiiti, the foot remains that 
ths Khwaja had ehossn Ajmer as ths asst of his mystic 
proaehing and exposition of theosophies! posturlates and 
by precept and practice laid hare ths massage of human 
fraternisation, dignity and levs. Though proselytizing 
was not the direct ala of ths salat, yet his teachings 
ultimately let loose forces prouptlaf the natives to 
embrace Islam in considerable norther. The question of his 
being the precursor or the follower of the military conquest* 
of the Gtasrlds Is controversial, the quantum of evidence 
warrants to suggest that he had set himself up certainly 
before the Ghuriaa domination of northern India and Rajasthan 
had been consolidated and firmly entrenched. His resolve to 
turn Ajmer# the seat of Cheahan Rajput political power and 
religious plligrimage speaks of his courage, tenacity, 
dependence on Divine ill end steadfastness in glowing teems • 
His mystic teaching* and Identification with the hope and 
aspirations, of the people won him wide popularity end mass 
support and herds of people joined his fold and accepted 
Islam, 


1 
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those principles of non-violence*pacificism and peaceful 
co-existence in their Met lives and extended their operation 
to all human beings* Babe Farid asked his visitors to give 
a needle instead of a knife as he said *1 want to create the 
love and affection in the hearts of man of all castes and 
creeds*** Kheaje Htiinaaddin preached the principles of now 
Violence and pacificism* Paver did he raise his voice in 
anger or advise his devotees to folio* the path of nonviolence* 
Be preached his mission In an atmosphere of pacificism* 

Killing of the beasts has been strictly condemned* 

Khwaja ftiinuddln narrated that the Prophet Muhammad says * 

“Qas vho kills forty cows commits murder and if a man kills 
an animal for the satisfaction of his physical desira except 
on occassiona when it is permitted* it is as if he had helped 
In desolating tha Kaabah * 

Khwaja Moimaddin asked his disc iplee to follow the 
path of rejection of the world <T*rfc-i-3unya) • Tarfc-i-Dunya 
meant not to go to the forest and live there and severe ell 
connections with the world* Its meaning was that a mystic was 
expected to reject the materialistic approach towards life and 
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Its problems which th«or hated and despised* If the he 
(myotic) was involved in a materialistic pursuit of the world* 
he drifted away from his real object* 

Khuaja r Uinuddin never looted towards material world* 

He lived in a Kachaha house and ware the patched clothes (bo-Tahi 
He Paid no heed to the imperial gifts and his son earned his 
livelihood by the cultivation of land** Whatever case to hj» 
(unasked) for) he would accept hut would not hoard it* He 
placed his heart on Oed only* 

Later saints of the Chianti silsilah advised their 

disciples against the possession of private property** 

\ 

Keep only what is necessary • They said to their disciples 
that real happiness lay not in accumulating money but in 
distributing it** 

At Ajmer Khwaja proclaimed nine principles of a divine 
life* h &arwesk asked him that what ms expected of a true 
ascetic? Khvaja ?tuinu&Un Chishti asked his Khalifa Sufi 
Hamiduddin kagaurl* Ho Inquired 06 him to both SKpeln and 
write down so that such rules could be made known to a wider 
section of Muslims* He described tits roles as under * 


1 * 

2 * 

3* 

4* 
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# Avwto pc® 0 ®flsiOD or ppivsti 
2« One should not disclose to others about hie going 
hungry even for seven days* 

3* Abstain £rom borrowing anything, 

4* One should not hoard food# money# grain# or clothing 
even until the following day# 

$• He should nray to God even for h&tt enemy, 

6# Xf one performs a virtuous deed he should consider it a 
gift of msnificenoe from his Pir or due to the intercession 
of Prophet Muhanraad on one's behalf# or a manifestation of 
Divine mercy# 

?• Fearing cod one should be careful to avoid actions which 
may involve him again in evil# 

8* Having fulfilled ell the above conditions one should 
regularly fast during the day and spend his nights in 
prayer# 

9# One should remain quiet or else speak when it Is 

imperative to do so# the Shariat makes it un^lewful 
both to talk incessantly or to keep totally silent# 

One should utter only such words as please cod 1 * 

His Panthiestic approach that when we transcended the 

externals and looked around we found the lover# the beloved 

2 

and the love to be one# in the sphere of oneness ell is one # 
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brought him very near to the principle* of ancient JULndu 
religious thought, particularly, the t&nishads and created 
an atmosphere favourable for the eashtagt of the ideas at 
higher level, 

At the time of assigning the xhilafat to Shaikh 
CMtuKxiddla SaMitiyar WakU he advised him to follow the 
four gms of self - l* h mark of contentment in p o v e rt y , 

2, to food the hungry, 3, Expression of eheerfullness in 
the midst of sorrow and 4th extending the hands of friendship 
towards the enemy** 

He says tlmt the mystic* are like the eon* They shine 
over the whole world end the entire world is illuminated by 
their reflection 2 * He added that HotewehSeii is one who takes 
the trouble and temptation from the people and to fee still 
and quiet in this way, the necessity is of humble adbmisaioe 
and respect to God*. 


The Chwaja says that the connecting lihk between the 
Creator and the created beings the death. According to him 
the world has no value without death, The Prophet said that 
death bridges the gulf existing between the loser and the 
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complete knowledge of God through the gnosis* as the knowledge 
of Cod la an unbounded sea on the other hand,the 
Is a stream which flows from that sea* Purification of 
heart from all things other than Ood Is a prerequisite for 
gnosis# which is possible only through lore of Cod# as love 
of cod produces s fire In the heart of a lover which consumes 
everything that comes in contact with it** H*»ig*t is the 
essence of man** sod# salvation arid l-rser tality of man 
lie in its attainments* hove of Cod is the supreme end In his 
life# and the vision of cod# the Snmmnm Boramu are the direct 
attainments flowing from it* 

Khwaje Mtsinoddia Chlshti believed inpaelf Jolsm and 
non-violent approach towards ell the problems end ailing* 
of the society* The Indo-Muslim saint said that force creates 
more problems than it solves* Shaikh Misamoddin Auliya cautioned 
his adherents not to put the thorns* in the way of anybody 2 * 

One should cultivate abundant patience and endurance in him* 

The man who gets smelted owe the slightest provocation 
debases his spiritual power* Anger should not only be auppre* 
seed# it should be eliminated by forgiving the person who has 
cootnitted a wrong 5 * The mystics of medftdvel India adopted 






p* $53-56 

pm 06* 


3 * 


to any prayar 1 # Ho also said that the ccmt>any of ©xoelent 

is better than the good work and the company of the bad 

ia worse than tha bed work. A Derreeh should be ao 

close to God* that God* ««y glee him* Whatever he wishes 

to get* If not* then he la not entitled to be called a 

Dervish* ?sa said that tha inli^ttened one is he idio* wants 

to achieve any thing and finds it* i&atevar be desires he 

finds by His generosity* That ia a true Muslim who had 

acquired these three things - sainthood, Love of God and 

the lest believe ia Death* Who have these three character- 

Stic is the beloved of God and would be accorded his place 
* 

in Heaven * 

God* in the opinion of Khwaja Huinuddin Chishti* 
can be realised only through Gnosis (Haarifat) * Gnosis of 
God is of two kinds? cognitions! and acrticnal. cognitional 
gnosis is the foundation of all blessings ia this world and 
the next* for the facet important thing for a man at all tines 
and in all circtssstsnoes ia knowledge of God* Gnosis ia the 
sustenance of heart through God* and the turning away of 
one’s in most through tc from all that ia not God* the worth 
of everyone is in proportion to gnosis and he who is with* 
out gnosis is worth nothing 4 * Anybody cannot acquire the 
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It is a pity that we find only scattered stories 
end sayings relating to the Khwaja* He told his disciples 
that the heart of a lover is a fireplace of leva* whatever 
comes to It is burnt and becomes annihilated* Ho fire la 
better than fire of love (Zshg)• But love aspires for 
vision* the noise of blowing water is only upto the time 
vhen it deos not reach the sea* «han It falls It beoonee 
calm and placid Just as the noise of the lover is only 
opto the time when he has not seen hia beloved* '4un he 
sacs tie becomes calm and settled* 1 

the distinguishing marie of ate who had recognised 

God was his flight Iron crowds of Khelq* the hajjis walked 

around the Koiba but the spiritualists circumasbuluted tha 
2 

heart * the moat superior kind of worship was to succour 
the helpless* fead the hungry and to redress the misery of 
those in distress** The Enlightened one does not repose 
his trust in any body except God* Accordingly* he doee not 
pay his attention to anyone else beeldes God* He told that 
whoever wants to be safe from the fire of hell* and tha 
fear of the Day of Judgement* must Obey God* He should Obey 
Him in such profusion that it places him on a plane superior 
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Through hi* sublime spiritual values* moral 
traditions and didactic teachings ha turned tha face of 
Rajasthan into a land abounding in religious fervour 
emphasising tha rnnotional integration of all people* soaking 
human welfare without distinction of casta and oread and 
tha sufic theosophy intricacies of tha raystie thought and 
practices emanating from a multiplicity of hospices end 
fchangahs studded all over* Khwaja Huiauddln Chlshtl was tha 
most prominent among the spiritual porsmalities of India* 

He was destined for an extraordinary career* Into a totter* 
ing civilisation* fought with material stakes and pursuits 
which - guaranteed no sublimity human endeavour and 
with conferred no spiritual freedom on human beings* he 
burst forth all the masterful force of his personality* 

He was a true lover of God and consistently maintained 
that one should obey the conmaadmmits of Cod* Hie sayings 
embody the quintessence of his religion and social ideology 
and reveal him as a man of widest human sympathies* 

Khwaja rt Oo ad dln Chishti was not only s great saint* 
an outstanding preacher and an inspired man* tout at the 
same time he was an erudite scholar* 



there exits ted three 


of men who would net eater the 


Heaven * l.e* 1« The liars 2# The rich hut miserly 
3* Deceitful businessman.* 

lie said that one who holds these three qualities* 


and thirdly* ©arth-lUce hospitality* should he reassured 

« 

that he is a true devotee of cod* 


Khwaja Muimddln was a versatile wystle* He 
popularised the sufisiiR in India and he accorded the highest 
place to the cystic among all standing* la his opinion* the 
mystic is one Who knows the whole universe* is competent 
enough to solve the problems on the spiritual basis* is 
able to answer the minutes of love arid is aware of the 
facts of Divine secrets and the fclght. Thousands of divine 
lights dawn upen him from the invisible world everyday, m 
always burns in the fire of love and remains bewildered in 
the creation of God. lie rcrsambera God in ©vary condition and 


takes death as his friend at a time of ease* 
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Khwaja ^Uioaddis Chiahti antItlad Stilta»"*il**Hiad 
occupies a prominent place among the spiritual leader# of 
the world* lie was the founding father of the chiahti sUailah 
and its rustics theosophy Mid file trendsetter of the sufi 
philosophy# organisation and rituals* Be taught the lession 
of peace and harmony* Be infused a new rigour into the 
Indian philosophy* 

Be attracted attention of thousand* of spiritually 
hungry people whose search far peace and asspiering the 
Truth drew them lust like the bees driven away by the 
flowers* 

KJwaja Muimddin lived e life of extra me piety* 

Be is said to have passed off his days altogether in 
devotion and meditation* Ha never preached aggressiveness 

and domination Mid was a man of peace and goodwill towards 

i 

all Ood*s creatures • 

Ha was always prepared to give refuge to anyone who# 
after witnessing his miracles or his pure living# wanted to 
accept Islam* Under these circumstances there was no much 
opposition from any sjuarters to conversions to Islam at the 
hands of the Khwaja* On the contrary# the Hinds* regarded 
with great respect to him and hold him in great veneration* 
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The MM cause behind the unique popularity of the 
Khwaja meng the masses was hie liberal ideas* He laid 
great stress on samse to en« ns dd mot browi any 
distinction between man nnd mao# high and low, rich and 
poor and the Hindu and the ftialiaa* Hie court wee an asylum 
and a refuge to those, whom the world has reft seed to glee 
shelter* It is reco r ded that when he was ashed about the 
highest fom of devotion to God, he replied# it was nothing 
hut redressing the misery of those in distress, fulfilling 
the needs of helpless and feeding the hungry*. 

He dwelt on the importance of the cultivation of such 
qualities which he theu^it, would endear nan to God* the 
man should possess rivwp-iifca generosity* un-like affection 
and earth-like humility** Xn tile light of these lofty 
principles, the greet saint established ideological relation¬ 
ship with the main source of Hindu religious thought* “as a 
working idea in social life, it meant equality of all men, 
the essential unity of all religions end freedom from all 
religious prejudices. 

His teachings had a tremendous social Impact, contem¬ 
porary and subsequent and survive up to the present day* 





The oaste system was totally abnegated fend dleeounted fay 
him as the negation of the dignity of a man** This worst 
system of Hindu society initially was introduced with the 
purpose of division of labour* The Khweja** message of 
equality came to the oonte^orary society as a great boon* 
The masses ad well as the learned people of the contemporary 
world bowed their heads at the feat of this great saint* 

If we make a careful study of the Khaagah of Khwaja 
Muinuddin Chiahti It would be evident that the fast remains 
that it represented a classless atmosphere* It attracted the 
lower sections of the Hindu society to its fold* Here 
he taught a lesson of love and humanity* Oneness of Ood 
became the cardinal Muslim belief* He emphasised good 
training and a fair social environment* with the tradition 
of poverty* selfless devotion to the cause of humanity and 
eagerness fear the moral and spiritual uplift of the man* 
the Sbaihh remains an exemplar and served as an inspiration 
to all men for all time* 

His teachings bore an Immortal impress on the 
convass of social history of India* These helped develop 
ecstatic love for divine Being* ffs e* erclsed a magnetic 
control over the visitors to the Khaaqah and turned their 
hearts to spiritual pursuits and led them to seek solace 
in acral and religious deeds and elevate their souls and 
give up evil and immoral acts mid intentions* 


i. aasamjaflJBUittM* p* *?• 



Although he was Ill-treated by the ruling class and 
the ruler did not like the Khwaja’s missionary activities 
and put difficulties in his w«y*» Set as the time passed 
large offerings and ftituh case to Mm as a token of the 
deep devotion of the atherents* 


One particular aspect of Khvaja Muinuddin chishti*s 

teaching was that he did not insist upon formal covers Ion 

of a mxwMusila unless the novice was hlmsalf tempted to 

insist on testing the truth* ameh generosity made the order 

very appealing to the Hindus and accounts also for the fact 

that rttinuddin Chishti , s tonb is one of the moot 

frequently visited and among the holiest places of pilgrimage 

for the devotees drawn from ell creeds ell over the country 

2 

and from abroad too * 

Khwaja Muinuddin lived a married life* Ha had two 
wives and the children born ware Khuaja Fakhruddin* Khwaja 
Hisaraudd in# Khwaja ZimMtn Abu synod and Qlbl ftafia Jamal* 

The eldest son* Khwaja Fakhruddin Abdul Khair was bam in 
1193 a*d* Hs settled in a village* known as Maadal* few 
miles away from Ajmer and earned his livelihood by the 
cultivation of waste land* The maqta of Ajmer urged him to 
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Obtain a royal fartaaa for the land* The great Shaikh 


was forced by hi* eon to proceed to court and obtain a 
ciuaarar dast from the saltan Htutraioh 1 . Shaikh Fakhruddin 
vaa well versed in spiritual and temperal knowledge* He 


died at the age of sixty two on the 5th of shabban# 051/ 

1257 ad# Hie maser la situated near the Kens, at Sawwar 

2 

which is fo rty lee* from Ajmer • 


Khwaja Hisamfiddln was the second sob of Khwaja* 
Unfortunately we have no detailed information about the 
Shaikh# zt is said that he disappeared and joined the 
company of ftodals* * 

Shaikh siauddin Abo speed was the youngest sm of the 
great saint* He stayed in that holy city# Ajmer and worked 
for the expansion of the m o v e m e n t* He preached the lesson 
of brotherhood and tarsanity* tike his father he was r es p e ct * 
ed by the masses • Hindus and the Huslias* His tosb is 
situated near the Jhalra on saya Chat in the precints of 
Dargah of Khwaja m&mMtn Chishti* Zt also draws a umber 
of pilgrims and devotees * His annual Era is held on lltb 
and 14th of silhij, He died in 095 ah, 4 
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Bibi Rafis M was « to ty plots lady* she was 
also a spiritual successor of the groat salat* she taught 
th® external and internal sciences to the woman, ah® was 
married to a grand-son of Sufi itosiduddin Uagatarl* shaikh 
Rasltaddln* who died at Haganr and his grate Is situated 
near Heats 1 * two sons ware bora to aibl Rafis Jamal but they 
died at the stage of infancy 2 * Her tods is situated near 
the southern wall of the great saint's tonfo* Her thru 
c e re m ony is performed every year on the i 7 th of Ha jab in 
the Oargah Sharif* 


Shaikh tfisanuddin sokhta * He was s eon of ■ 
shaikh Pakhruddin, son of Khvaja fttinoddin Chiahtl* H» 
had friendly relations with Khwaja tiisanuddin ftuliya. His 
father called him after his own brother's name* Shaikh 
Hisasnddin who had disappeared* He settled down at Sawbhar 
forty bn* from Ajnar* He built a large Khanqah and attract¬ 
ed the people of ill castes and creeds* Ht propagated ths 
principles of the silsUat! In the interior of the region* 
He died in 1340 ad* and was hurled at Safltohar 2 * He had 
two son* also* shaikh Meinuddln Khurd and shaikh oayamo* 
ddin Babarbal* shaitti Hainuddin Khurd was a disciple of 
shaikh Rasicuddin Malmsd Chiratfh-VDalhi * One of his sons 


1* P* !*• 


2 * 

3 * 
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who had migrated to Mouh woo called ^shaikh Ostt&oddln 
alias Chtsht Khan* *»n Sultan Hahantd Khilji* raeongaa rd 
Ajmer* to consolidate hi* mU he d eci ded to assign Ajmer*s 
ineharge la the hands of Chiaht Khan hot Chishfc Khan did 
not accept the position at Ajraar* Meanwhile shaikh Bayaeid* 
son of Shaikh Oaffftiia nebaebal era • to flanAi# ha was 
married to a daughter of Shaikh Mahoetd Dehlivi* tlio 
ShciMUhlss of Hands* and tha Sultan also showed 
his interest in him and this prompted chiShti Khan to 
bacons eaossdfngly Jealous of his ooosia* shaikh Bayasid 
was sant by tha saltan to tha Hadarsa attached to tffte 
toed* of Khwaja Haiaaddin Chishti at Ajmer* this upset tha 
othar teachers who complained to tha Saltan to tha affect 
that shaikh Bayasld was sot a son of sheikh Hainaddin Chishti* 
Bat shaikh ftxssain Hegsurt and Hanlana Bastam Ajmarl eenffir* 
mod that Shaikh Bayaaid was a daaesodant of Khwaja 
Muiimddin Chishti 1 * 

The dispute over tha lssas relating to soooassion to 
Khwaja Muinuddin Chishti between Shaikh Mtssain* who claimed 
to bo a descendant* end his rivals was mods over to tha 
smp&tat Akbar for derision* shaikh risssala** opponents 
allagad that the Khwaja had left no descendants and that 
tha claim of shaikh Husain was falsa, ft m descendants off 



Shaikh Selim end boss Oasis supported ^baiJA Hussain’s 
rivals* On a through investigation AXbar ruled against 
Shaikh Husain and the charge was h and e d over to Shaikh 
Muhaamed Bukhari 1 * theft the Snptror ordered to send 
sheikh Hussein to the fortress of Dekher far punishment 2 * 

Bedsuni was very impressed by hie personality* He 
said - n«vo*£hav© known to speak of vordiy matters either 
in public nr in private* He is ever enployed in austerities 
in worship and in striving in the way of holiness, fasting 
continually and always watching at nights* All these eaeited 
the jealous^' of Ak bar* It is fay hope that Ood will open 
the door of his desire 2 * 


1 * He was the metamol uncle of Shaikh Farid tudAtri m& 
Emplror liked him for his wisdom and faithfulness and 
appointed Mutavalli of the Shrine of Khwaja ftainuddin 
chiahti* Ain • Tr* sioekmec * p* 432* jjuntoflfcihiri 
ybl .-ll. p* 542. 
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l*w mantle of vla e g erenoy of Khwaja Chishtl 

in the region of Rajasthan foil ^x» him Illustrious 
disciple* aufi ngmldaddin Hagauri who rendered conspicuous 
services to the cause of the expansion sad dissemination of 
tha order and ideology of the Chishtl affiliation of the 
mystics in India* Ha consecrated his life to tha service 
of tha afflietad humanity aa a moans to tha ultimata service 
to God* Ha sat to demonstrate tha efficacy and abiding 
utility of a Ufa of spiritual uplift and mystical purity* 

shaikh uamiduddin was one of tha trusted disciples 
and Khalifas of the great oufl saint of Ajmer* Khwaja 
Huinuddin Chishtl* Ha represented the great Khwaja* a myatio 
discipline and tha quintessence of his spiritual postulates* 
In theory and Practice* in exposition and experiment* in 
penance and strictures* in social contest and spirit of 
harmony* Shaikh Hamid was a replica of his great mentor* a 
benign attributes* 

Sufi Hamiduddia carried on tha sufi mission in India 
with tha warmth and seal of a spiritual erusadar* rigorous 
in his efforts to preach and luraotica* amiable and affable 
in his approach and demeanour, pe r severi ng and calm in 
sufferings* privations* and or>p©eiticn* placed in the face 



of intertsa an<5 stirring mystical «tpcri«iBt and sendee* 
cendlng to identify and harmonise with alien and strange 
envir o n ment with erasing equanimity and aadtibiting 
remarkable adjustment end adoptability to an overriding 
and overbearing Hindu aet*up to the extant that an 
abiding kinship and cultural borrowing e me rge d as the 
outcome of his expositions and efforts and western Rajasthan 
with Regaur as its centre and the surrounding rural areas 
ns the periphery dsvelaped as turn land of peace end 
spiritual fruition# 

Shaikh ?^gnl(h>ddin»al*5ufl.el» B a gangy»a l^wali one 
of the chief vice g e ren ts of Shaikh nulnuddla Chlahti* 
established his Khanqah in the rural setting of ftagaur 
where he# While dinging to the principal tenets and 
practices of the Chiohti silsiiah# set up numerous traditions 
of great significance which added to the mystical dimensions 
of the religious life of Islam and staff theosophy prevailing 
in India# 

His celebrated Khangah became a rallying centre for 
ail sectors of Divine knowledge and truth# the spiritual 


Heed quarter of the district of the same name in the state 
of Jodhpur# Rajputsna# situated in 87*12 north and 79*44 
east on the Jodhpur-hiksnsr# railway# 

vd-xvil, p# 298# 


solace to adherents of all faiths and creeds* stiere desp 
humanism* broad tolerance* love of God and human fratatw 
nlsatlen* altruist and enlightenment of haart vara freely 
taught and disseminated to the people at largo and a 
new spiritual fervour was imparted to the afflicted 
humanity from the dreary wilderness and Isolated existence 
of the desert of Rajasthan* 


Shaikh Hamidaddin Kagauri entitled the SnltiMk*al» 
Tarlvin (was included among the very eminent Khalifahs* 
of Khwaja rtulnuddin Chishti* from whom the mantle of 
KHlafat* the apogee of spiritual ascension* the leadership 
of the uplift of the nonman man and the assignment of the 
popularisation of the Chishti order in Northern ZndiM had 
dovsMM open the former# shaikh Hamiduddin had am extensive 
sphere of influence in Rajasthan* Shaikh Qutubuddin Bakhtlyar 
Kaki another great Khalifah of Shaikh Muinuddin Chishti 
worked at Delhi* the metropolitan city and contributed to 
the ideology and exposition of the allsHah in the urban 


1* Mao who have been granted Khllafat nmtiahs (a letter of 
authority empowering him to act as one* a representative 
in spiritual matters) by their directors are named as 
Khalifahs* Zn mystic terminology 

the recognition by the spiritual leaders of the fact that 
the disciples has completed the mystic journey end had 
reached such a high state of development that they could 
be mthorlssd to guide others on the way to God* 



o 


environment of the capital city* On the other hand the 
aufi of Hagsur worked in the rural area* Thus both 
these stalwarts earaplenented and supplsnmted each other 
and led to the harmonious development of the a 11 ail ah* 

The sapling planted by Khawaje Mtiimddin Chlshti begin 
to glee fruit by the hard work of aufi Hamiduddln Hageuri 
in that important region of Rajaathan which reverberated 
with the echoes of the clarinet of metaphysical superraacy 
over material urges of the human life* 

Shaikh Hamiduddia ftsgaurl settled at Hagsur to 
work for the espeneion of the silsilah and passed his 
life in abject poverty* Hie father# Ahmad* migrated to 
Delhi from Lahore end as the epigram goes he was the first 
made child to have been bom in e Muslim family after the 
Muslim conquest of northern Indie 2 * He me e dJbendant 
of $yeed»bin**£aid 2 * To say that he led e gay life before 
becoming the disciple of Rhwaja tkslnuddin Chlshti 4 # is a 


MpEatlaMtoi <«>• P* 
Quleajewi^Abrar* 


2 * 
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syeed*bliw£ald was one of ths * thstsn 

companions cf the Pgephst ashamed about whora he 
prophesieed that they will go to the paradise on account 
of their virtuous deeds* Shalam KfeaflfflflMtt Cms)p* 193* 

r* p* 29* iy»eg*Sil>*AsWe ia5) » p* 19* 

p* 20* 



Haal aia Shaiaotiddia Halusi and - 


Persian and he had a goad command am tin© HMl dialect 
of RajastSam 2 # !Ua no thar ms a virtue* lady and lor 
influence cm the Shaikh ms very profound* She me ftabla 
of her time* The Shaikh used to my that he maid not like 
to beam to a lady «ho could claim to be not* pious end 
devoid thee my mother meaning thereby that these ootid net 
be a lady who could dials to be nose pious and devout than 
her 2 * 


infest shaikh f tewld a d di n enrolled himself as a disciple 
of the great Khmja# a sudden change donned upon him* m 
repented for all his past sins and adopted idle life ef a 
mystic in all sincerity and rigorous discipline. He became 
thorcaighiy disgusted with things material and mundane and 
warned hie visiters against discussing mrdly affairs In 
his mystic asoasfeUas* Impressed by his devotion to the 
mystic path and ascetic life* KheJi hdeditB conferred 
on him the title of *aultes^ wrarllctn* (Kino of Barmitdf. 






horn should be &c«e to any fees of life and pleaded with 
his followers to be totally vegetarian* Once being asked 
on his aversion to offering mat to bless his soul# the 
shaikh replied in negation* He was further questioned it 
the nest* has bought fror a butcher's shep end not 
slaughtered for the specific purpose of his ratha . the 
shaikh ret orbed that the butcher would have to kill again 
in order to replace the mat Which was sold* to this way 
he totally banned diet containing meat with a views to 






a topping the practice of the slaughter of the cnlmalo 
for food hecmtm he knew that if ha disliked it# his 
discipline would also shun from it and ao would the 
conn on nan to that animal slaughter would ha aotaUf 
banned and disconti maA and animal Ufa would ha respected 
with th© principle of narwinjury*, 

Shaikh liacddoddlng was a votary of pacifism and 
nccwvlolenc© and respected all to of lifa-hucaon at and 
animal* tha His vegetarianism, whather dao to spiritual 
or social corridoralien# was bound to increase the area 
of contact with tha Hindus* 


shaiMh r^raiduddin Kagaurl passed his long Ufa in 
extremely adverse circumstances of indigene# and poverty# 
clad himeelf in grimy and tattcrod clothe# living in a 
tumbling rmaa*!xiu3% he woe around of hi© poverty* Ha 
earned his livelihood by cultivation of a single bigfch 
of land, half of which wos cultivated In each season 2 , 
iris needs wore vary few-otno rands of food grains and a 
few yards of jtqu$i hand-woven cloth, file life was strictly 
that of m Indian peasant, no lived a happy and contented 
life of m Indian peasant at 3uwal# a small village In 
Hagaur and paaead Ms days in ascetic conditions* 


1* 

2 , 


Cii;) # pp, 10,43, 



Sgfafljgjgg 


St ■ft ,j|ufc 


'0 P*30*# 

SN^mnishege 



■iOAflt J 

•Wag&ct a fqygoittsn "Kingdom # pp* 166*183* 


A.chaghatai , 8 article# 


P* 126* 

WwWmwmw 



Muslim nyotics of tba middlie ages pestaitted only 
two moans of livelihood to their sailor disoipiee - 
Ihvn (cultivation of was to land) and futah 1 . Shaikh 
Haaldaddln iiagauri pre ferr e d to mm hi* livelihood by 
cultivation 2 * ff» kept a cow and himself attohad it 2 * 

Touched by his penitence and poverty tha engta of 
tfagaur requested him to accept a gift la cash and a 
grant of rant * free land for tha cultivation* Tha Shaikh 
declined tha offar pel Italy saying that nona of his 
aider sa*l»to had accepted tha gifts of such type** Tha 
muqta reported tha natter to tha sultan and askad him to 
make a request to tha shaikh for aooaptanoa of his offar* 
sultan granted a village and five hundreds tankas to the 
shaikh* whan the mogta came to tha shaikh with these 
presents to be of farad to tha Shaikh and entreated him* 
tha shaikh remained ratleaat and apprised hie wife to 
learn or nar raact*Qa to tne <mrer or imperial bounty* 

At that time his own loin-cloth was grimy and his wife 



1* sumr^idmr (MS), f. U* 
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had nothing to cove r her head* she advised the Shaikh 
to decline the offer lest it should wipe cot their life* 
long hard-earned religious merit on leading a life of 
extreme poverty ana pen&tenoe wren utmost aevot&on to ooa 
and dedication to es p ousi ng the erase of euflee end 
reassured him of the realisation of thalr meads by Divine 
assistance* aha had hfrself opm two sera of yarn and that 
would suffice to weave a p ie ce of cloth out of which a 
loia»cloth for him and a cover for her onr heed eould he 
mode* Shaikh Hamid was delighted at tide reply end told 
tha aaqta of his da c la / lon to decline the suiters offer 1 * 

Xt means that the sheikh pr e f er red to starve rather then 
Hdtigrilling the traditions of higher ayatiolam end dofiling 
his Midst or essence of hie sufie acconpiiahmants end 
placing himself on reliance of the vagries of the varying 
moods of the rulars and indulging in the eyeephaney* Be 
preferred indap endenee* political self-reliance and 
poverty to amvenoe and aggr and isement* Ante was in 
ecneenanoe with his pananees end salf»abnegation of wordly 
desires and comforts as he was on eaatiimai fasting all the 
year round except on days of prohibition of fasting* 


1 * 
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His amiable and accomodating nature m*& the 
principle of identification with the environment in 
which he was be set in the rural set-up ef Rajasthan* 
shaikh Hamiduddln net a nee tradition of harmony of 
Islam and the mystic way of life with the predominantly 
non-Xslamic atmosphere and demonstrated in the moot 
eoamendable way ae to how a great msfi t&holder of the 
high ideals of the mystic philosophy could adept himself 
to the rural life pattern in the midst of m o v erwhel ming 
Hindu population with peace and equanimity end produce a 
eil ent revolution in the social norms of rural Rajasthan 
boding to the widespread diffusion of myotic values end 
culture end draw multitudes to the fold of the silsilah by 
presiding over the divine kingdom of kindtoed hearts* His 
success was doubly assured by his simple and unassuming 
nature} widest tolerance and profusion of deep sentiments 
of sympathy, cooperation and goodwill towards the rural 
population 3 * 
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shaikh Homidttddln was a great sacnt who popularised 
the theosophy and principles of the Chishtl sllsilsh la 
Rajasthan* lit worked hard and devoted hit whole tint to 
preaching the doctrines of sufism* lilt learning and 
e osmand of ZsX amic Uw mi immense* In lilt youth the salat 
attended many se rm on s delivered from tint to tint fay 
eminent Ulanes and men of scholarly tastes and committed 
then to ssaracry. shaikh Ha n idud dln*1 caitribotiei to the 
expansion of the sufi movement in Rajasthan was comparable 
to of Mahatma Onndhi*s contribution to freedom m ov e ment 
of India* If this great luminary had not been d el ete d to 
the western ports of Rajasthan with a slew to ea&sndlag 
^uf ism, th© great mission of the Prophet Muhesaad and of 
khvaja Muinuddin Chishti would have not attained that 
wide acceptance end popularity that it actually did In 
the important region of Rajasthan* The survival* sustenance 
and tha effloroaoenoe of the sufi mov e m e nt elated by 
the great saint* ttnmja itOnuddin* owes primarily and 
potentially to the all - out and highly enlightened efforts 
of sufi Hamlduddfn Ragaurl* 

Dm Shaikh was a men of scholarly testes and 
aptifttdes* lie laid greater stress on tha knowledge of Health 
(sayings of the Prophet Muhwwad) then that of the knowledge 
of mysticism* cnee disciple emae to him and requested him 
to teaoh mysticism* the shaikh replied that he had no tine 
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to t each him mysticism* He wes primarily sagetred there 
in preaching the traditions of tha Prophet to tha peePi* 
of Ragaur** 

Pars anally hating notoriety of any kind# the 

Shaikh assarted that Sofia who ©might fan* in their own 

life tine were sewn f orgotte n* Those however* who with 

dree from wordly adulation thieved a long lasting fame 
2 

in death • one's spiritual ach ie v ement end nAraemlous 
deeds were also to he preserved fra# the gsse of the 
ordinary man* The Shaikh onoe surprised those who visited 
him in order to discover the —o r a t of his supernatural 
powers* •Miracles were to be compared*# ssid the Shaikh 
•thee nensturnl discharge of woman as woman maintained a 
veil of sesreey around her# the saints else maintained a 
veil of sesreey around thidr own supernatural powers 9 * 

The shaikh abhorred the worldly pursuits and ones he weened 
his visiters against discussion veAflLy affairs in the 
mystic gatherings 4 * 


1 # 

2 * 

3 * 

4 . 
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Ktunria MudtfeoddJa ooeo vlsitad Delhi dariao th> 
rule of Sul ton shaimudAln ntutudah* At that tint Shaikh 
Ha|ibuddln Bofchahi vaa the Hffflf 1—- ^hwaja 

Httinaddin paid a viiit to Shai kh*wl»I a l an acooctpanied by 
su£i ftaraiduddi.il SftfMri* Than was a council at tho hoaa 
of Shai)di-qX»Zalaai whore xhwaja Qutub u dflin Bakhtlyar Raid 
and shaikh Jalaitddln Tabrlai war* also prasant* Ktaoja 
M ulnuddln aako d aaf i *Taii no tho id tho 

Shaikh of the tlnaa in thoao 4aya*t To tha groat surprlso 

« 

of ail thoao present Shaildi Cjgea uatoo ally replied « 

"These days Jital la tho shaikh of tho tlmoo* thoo o or 
poaaoaaoa tha largest amount of Jitalo ia tho Shaikh of 
tho day** Tho elceaam went hoot and aliaotod tho foolinga 
of tho tSlawa and such dlwlaos oho amt no ovll in tho 
aeotim&atlcio of richer# 

Thia attitude inevitably brought tha shaikh 
Magauri into conflict with tho loador of tho suhrawordt 
order ia India# shaikh Bahanddia hftariyt of ndtau 
shaikh Hoai d addia wrote a naafeer of lottaro to shaikh 
zakariya# Tho boarar of thia oerrespendMiee was a 
merchant who used to bring oottoo from Multan and fotohad 
oil eeods from ffagaur 2 . It la rope rtod that sufi fiamiduddin 
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wrote many letters bat the shaikh was net satisfied 
with the answers received* Fortunately both the saints 
met at Delhi during the foa**** 1 to resolve the charges 
against shaikh Jalaluddin Tafcdjgl and Shaikh Bahauddin 
was the judge of that So he called Shaikh 

JaXeluddin and whan the later entered into the Jama Masjid* 
shaikh Bahauddia placed hie shoes on his own head 2 * Than 
Sufi Hamiduddin nagauri found a suitable time end 
asked shaikh bahanddin* “Haster# what is the reason 
that the serpent lives on a treasure though there is 
no connection* direct or indirect between the two*? 

Shaikh BUkauddin replied * “Though there is no external 
relation between then, yet they are internally related 
to one another* as the o&epmt possesses the deadly 
poison, so wealth reduces many people to dust* shaikh 
Hamid further asked *Xf the wealth possesses the 
characteristics of a serpent* the person who hangars after 
it in reality locks for the strpsnt* meaning thereby that 
shaikh Bahauddia who we s possessed of vast riches, was 
following that don parous course* shaikh Sahauddin then 
said “Though wealth has been characterised as serpent# 



yet poison of serpent has no off act or the urn who 
knows ths ehora"* Hion Shaikh HqlrmtwMln naked as to 
what was tho mdm 1a the dirty 

reptile and then soak tho r ea sd y through enoeRtatiOM?" 
Shaikh Bohoaddin kept silent at that m o v e m e n t bat after 
a pause and avoeody to have boon loo true tod intryntlee* 
Ur *f his spiritual eastar* shaikh shfimbtaddia debram* 
rdi who too* was possessed of immense wealth* Sheikh 
Bhhauddin retorted to Shaikh ikadd in tho t allotting 
words* "Tour ach iof s n e n t as o dervish Is adistl tstaNhi 
with such beauty end elegance* as to bo imrane free 
tho erU eye* out our aohi evaaen ts os dervishes are 
endowed with such great beauty as to get no ham even 
it tho whole of tho world 9 * blackness wears applied tc 
its face"* shaikh Hsdd d da stressed that srtrewer&i 9 * 
achievement* as dervishes were not higher than those of 
the Prophet Muhasanad* who had often remarked that his 
pove rt y mo his pride* shaikh Bahebuddin rakoriya kept 
silent over the xeplyg of tho shaikh Hamid** 

H 10 attitude of total indifference and worldly pelf 
and paver on tho part of Chiahtl saints and the critical 
remarks made by thee towards tho suhrawardi practice to tho 
contrary enkindled a controversy between the two orders mid 
provoked tho hostility of tho latter towards tho fomar* 




This c ontrover sy farther aggravated and led some 
Suhrawardl 07 stie to find fault* defame the Shlahti 
sals o and to week vengeance on there as It happened 
In the case of shaikh ilvnlduddln at the hands of Shaikh 
Bahatsddia’a sod ifi© had visited a jeer* Biaeovering that 
yomiduddin did sot attend Friday congregational prayers* 
ho used this as a protestt to attack the ShftiMs and 
gained coma support from a group of • damn* Who demanded 
that ho should fulfil his religious duties* The son of 
Bahaoddln zafcarly* visited tils bene and asked Shaikh 
Hnmiduddln as to why hs did not attend the Friday 
congregational prayers** shaikh Hamid silenced his 
critic by raising a logoi objection to tho demand of 
offering Friday prayers In Segawr* "nagsair is not » 
town and so Friday prayers cannot be held ham** 
declared Sheikh Hamid?* 


shaikh Hhndduddtn had been veoaed by tho 


provocations given by tho irritants uttered by the 
sen of Sodrod&in* Put he was a saint of high order 
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who m& «a$Nd by marsti atterapta and Ml 

pare arvermws# an toe race Of suikgii atm toopew* of tr» 

adversaries* out fate made a Ml realisation on his 

critics when Sheikh sodruddin'a son who was xatwsiag 

from nagaur to Holton woo caught by freebooters on the way 

actually effect Ms Mease when his father# shaikh 

* 

Sedsuddin paid the eraounfc damandad by the fftJbeee • ‘Thus 
a realisation dawned upon the critics of Shaikh ttaraiauddin 
that accumulation of wealth was a curse and also that 
molestation of the saints brought calamities on the 
detractors of the saints* shaikh fiahauddin Mcariye had 
accumulated wealth but he knew to hasp away from its evil 
effects but hi3 successors could not devoid of the avarice# 
pride# l u xu r l o s and other evils attending on the hoarded 
riches** 

wufi riamiduddia ftagauri said there ere three 
categories of learned can endowed with love to God* 

1* flassyr • rhey or© these who have faith in God bet they 
do not percent themselves at alrnah»J* »**^^ a firm faith 
in the purity and unity of God* 2* -flfiffifflr • Ms is a 



God In any situation*• 'Thera art may among thm who 
died without any exiotanoe and any body did not know 
ovan their asm* If mono thm my m had any agdatance 
it was by th« grace of the Prophet* Among thm ana was 
Haearat Abu Dakar ftiddiq who had <tone search for 
proclamation* Second was riaosrat Ali aha m ready for 

proclamaticn of God before the maturity* Third among 

f 

thm was Hasarat Amis □ami* If Prophet nuh— wa d did 

not know to him* hia name could not maintained In 
2 

literature* 

shaikh niaawnddin Auliya was full of praise for tho 
eocomplishments of shaikh Homiduddia and would say# "If 
there is any problems confronting a parson of •suluk* 

Sufi Homlduddin can solve hia problem In a good manor 3 ** 
so a "milk* could find interest and ha benefitted* 


As regards the question as to that la aaarliat *7 
shaDft answered "By Maarifat you can racogniaa youraalf • 
The P ro phet Muhamraadf had said *ona the knew himself had 
the knowledge of his God 4 * 


1 * 

2 * 
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Once shaikh Mulrad&ln Chiahti was sitting with 
Shaikh Hamiduddin Hagaurl* A Dervish same and asked the 
khwsja "vfoat is essential for one who had tamed to 
*Tsrl<j<»«W)uniya*? The Khwaja pointed out the question 
towards sheikh Hamidaddln Sagaurt for wlenaticn# Shaikh 
Hamidutddln said 1 # "First keep ycur&elf deteerhed from the 
wotftt end its benefits* secandEty* do not borrow my thing 
from anyone* thirdly* keep fs*t fear wwn days without 
telling* about it to anyone and avoid forming friendships* 
Forthly, if a large mmntity of foed or money or com 
or clothes come to him* he should not accept than md not 
store then for the earning day* Fifthly* he desists his 
tongue from cursing any one* If an y o n e tackle sash e men 
he should cay*- May Cted show him the trot path* Sixthly* 
if any bed word west done by you* be fearful of God* 
Eighthly when you reach to this stage* keep fast* Ninthly 
do not be ranch silent* Prophet said - Mash talking is 
unlawful and too much of silence is also unlawful** 


Sufi Hamtduddin Mogwiri was very fond of mystic 
music (same) • The sufi said that sane illuatnes the heart 


of cue who is far and near free it* Same is IwM for 
then »ho died while attending to game* Thoee Who consider 
it tail awful, are bereft of its Miss and spiritual food 1 * 

Shailds llaeidudflin ihigeuri assigns the highest plane 
to the seekers of God among the believers of God* Believers 
in oodf according to the shaikh nay be divided into two 
categories * (1) the followers of aatiUt and (ii) the 
possessors of the Tnriaat* Shariat is the code of Islam 
which prescribes various nodes of action and practice 
while ffarlaat is the way leading towards Ood through 
purification of soul* for wMch sene ascetic means ore 
adopted by the mystic# Sheikh fiaraid did not differentiate 
between aharllat and Tnrinet . Shari* end aejaat 
according to him ere juot one as there is a unity between 
body and soul, in the like manner fariomt is the spirit of 
the 3heriVat 2 . 

cnee Shaikh was asked by seme one os to what is 
the difference between Harttwah and Fatah* He answered - 
is a branch of the tree of Fatah which grown in the garden 
of friendship and the fruit of It is 1 ike that which one 


should take and $lvi without ccn-idsring aststl! honour*’ 
thereby* •Jho fruit of tturweh is that one should atoandon 
(the Idas of) giving and taking, wipe out oil thought 
of tho universe from the heart and not to look to any 
pieasure or partake of if* 1 * 


*% understood that w!«it 


<SUi * 1 V iJI. 


and ratut maim* 


How please till me that is meant toy •Hall* end ’Heaven 4 ? 
"Heaven and Hell are your actions* Th er e fo r e * wh oe ve r does 


m atom’s worth of evil shall see it and who ever does m 
atom’s worth of good siiall see it* whatever your notions 
are today* to m o rr o w you will see them objectified* If you 
have done good worts they will appear to you in that form 
and if you have done evil you shall beheld the evil 
consequences** 


This interpretation of Heaven and iktill toy Shaikh 
Hamlduddin Hag&uri is similar to that of AW3haeali* Ah» 
Ghasali says that the threat of religion that serpents and 
scorpions harass the slastar lathe crave w ill he nothica hut 
the human traits and attributes are synSboliaed* The safer* 
lags of ieu will toe felt like the bite of serpett* the 
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delights of Boston will m shady and leeitM trees* 
fair maidens etc. shat will be eateodiment of the volitional 
nature of man* The snaStea etc* are symbolised qualities of 
our nature# such as malice# hypcoriny# pride# avarice etc# 
They spring up directly from lore of the world*# 


Shaikh Haraiduddin fiageurl says that knowledge of 
God# which can not be attained through intellect# ie possible 
only through eelS-icwwiedga# the Prophet has said# “one who 
knows himself# knows o?d% tself-imowlodgc means knowing the 
self as an integrated whole# and also knowing its component 
parte# 'Hie relation of body and soul should be dearly 
understood both in tfteir theoretical end practical aspects* 
According to the shaikh there are four feeultiee in men#* 

(i) sense <*tts) . Ui) hewer sod tthfabdiil Heart (oulb) 

Ur) soul (Rub) , fhe complete knowledge of the nabuve of 
these faculties and their working is indispensable for the 
good conduct and purification of the heart from all the human 
infirmities which lead to the knowledge of God*# 

a# insisted upon learning and education of the mystics 
and believed that knowledge is of essence to build a man's 


1* 
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stature without which he is notion!ass Ilka a stone** Bat 
he preferred a critical and not a traditional outlook in 
the pursuit of knowledge* tint accounts for hie pr efe rence 
and aoeseecive praise fear of Abe! oaslw Mahnood hilt 

Oraar ai ^hmkhshnri to Tafslr +shaUeh f&miauddin expressed 
the Importance of this work* He says —— whatever is given 
in other works is from this bock* and whatever the people 
have liked* they have copied from it and have compiled a 

3 

separate work to their own none * 


Shaikh was the author of a work* * ^auJuwut^Tarton t » 
which contained an advanced and scholarly exposition of 
mystic thought# 3his book was utilised by W Haqg Muhaddit) 
Dohlvi# who has given a fairly long extract from it to his 

n 

work Akhkaa-uw^torar * This bock was based m principles of 
mysticism* 

If we deeply study the books which are mentioned in 
' ;dtatt*em»3udur • we will find that the Shaikh was always 
conscious of t’*o knowledge of Islam* He always dssired 
that overs,* Muslim should know the basic principles of 
Islam without knowing these basic principles no ante could 
gain the knowledge of religion** 
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Shatth flfcetohddto ^M«6 his dtocista to dswdL«p 
atwptato faith in Cbd tame this faith ilaut oocld bring 
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SHailh Hwiddha tia^aMri aaaarta that man to feat 
in Hi® etm affect** hut time* effort* ad the iadlvldiiale 
**• intlnetal? c<s»aetod with the «race of ©ed* Grsoa cf Ml 
play* on iaperttot red* in toton* total MtobHly ai fpo g t* 
that M haXps the todtot&gala to the fom of praoaa 
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« l&m OGntantica* m asst gra m of Qod is «t*maX 

but thi individuals attain it according to their oapoeitiao 
and anti 

MMt that 

thosne £9 &» falta bet that ia aoNUit by Faith? *1101 Shaihh 
enstwadr tha faith of tha tyrant of 

flaaiitg and tha emoting that ia floatog fees tha oioa and 
acNdtog togothra with sste cf 2fcodi*soa il**ati tha faith of 
thoaa ti»o teller tha mW&s ^tMeattaiste) ia oaparcting 
Wmmt&ma fra* tha aoytd aorii t*V.£ng contort In tha Itfa to 
a«na» rad tha faith of tha m&lmkitim wara near to tha 
aotaroa) In catting th*p*5»loaa off final -shot ia not Qod and 
toasting Cod ai«na S # 


this atataeant ahesas that thora ia only eoo faith 
and t*Mwa aea *n> dtf.?ar®isaa in it* %a dlffacanoa ia duo to 
tha disparity owaag (tygaa of) nos* not to tha diwraity of 
f aitha* Tha faith ia In any oooa ora oral only ana* &# a 
phtnaeaKson it aahiMta itoa&f in a diffarant torn to thaaa 
thifaa t*'p*a and to thoaa oho loehad at it with tha iwsdr 
oya uhlafe avatf way yaa team thorn ia tha f «ea of God* 
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He said that first a tap among grades for a searcher 
of God is knowledge* without knowledge any grade con not be 
attained* Second step among gradea is gentleness in practice 
because without action (practice) there will be not existence* 
The third grade Is dear of intention* The Intention should 
be perfect because without the perfect intention a man’s 
practice will be false* The forth grade is being trua*with- 
out being true* diwine love could not progrees*The fifth grade 
is Hove* Without love attention will fee* be perfect* sixth 
grn<io is attention* One should be attentive* Without attorn* 
tion a seeker's proceeding towards the faith will be iiteoiw 
venient 1 * 


Then as regards the questions as to who is the most 
devoted and affectionate servant of ood* Shaikh ikwdfttddin 
answered that the most devoted and affectionate servant of 
God mst that who looked af ter the misfortune of public but 
he did not accept the profanities end the vanities and 
deceptions of the world of the rioble and the pldbian* The 
shaikh said that this saying Is intricate whichean not be 

9 

defined in words * 


1 * 



36 * 
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2 * 


vihan asked as to what was the affliction and 
sincerity, he answered that affliction is sadness and 
sincerity is the heart, sincere and the afflicted ere kept 
side by side, h disciple is a searcher of knowledge of cod 
and affliction is his fortune and sincerity is his method*. 

Cnee a question was as Iced by shaikh 7aJ-ul-s>in 

Hohamaad as to what was the •Ishaq*? shaikh Hsraiduddin 

answered that it wee human love towards Cod, it la a great 

force in human beings, when it overpowers man, he does not 

separate from Him, and It bums all his Infirmities, Ishaq 

purif ies the human heart of all inffismeties, A man homing 

in. fire off Ishaq forgets all things other than fed. He absorbs 

himself in the r em orh r ance of Cod and this absorption becomes 

so deep, that he become oblique even of the life sad death 

a 

Of his relatives , 


shaikh i-temiduddin said that the followers of 


M 


l?at 


are desirous of roward in the next world. They strictly 
follow the letter of law and are ignorant off the fact of the 
piety and the delicate secrets of self*, shaikh MamiauAdin 


calls such men as powerless men. These people even after their 


acceptance of the unity of and# do not case in the presence 


*• p* »*• 
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of Almighty# and if they ease# they cone slowly and very 
late* The roligicn of each people la galled lay shaikh timid 
as the Diiwi-fal iman (the faith of the tyrants) which is to 

l 

fly away froa alas sad hang on obedience • 

the possessors of Tarinat attain the knowledge of 
the feet of piety and the minute secrets of self, hut do 
not ltftow the secrets of 1 nearness* and the splendour of 
the vision of ©ed# 

Love (ishq) • says Shaikh tfamldoddia# is the cause of 

the creation of the Universe* It Is love dtse to which ©od is 

creating the universe at every moment* it is a great mystery 

3 

which cannot be explained, by reason • 


shaikh Hamiduddlii said that unity of God is absolute 
and is free from all trace® of forms and marks# but intellect 


breeds marks and toms# Again# unity and diversity are the 


contradictory qualities for the intellect and this cantradlo* 
tion cannot be resolved by intellect* It was in this sense 
that Imam Abu Manila said one who worships that which em be 
imagined# is an infidel#until he returns to the worship of 


1. MfrtoMwul-MchTOr. P. 37. 



oil that cannot ha imagined** Therefore# shaikh Hamlduddia 
concluded that Intellect la helpless in grasping the 
Vision of God* 


Individuals# says Shaikh 'tendduddin Hagaurl differ 


from one another in essence* 'the difference cant he ossplained 


with the analogy of stone and sarth* oust as the atone is 
the cocoesitioti of purified elements and the earth is the 
composition of noewpurifled elements# similarly some mm ham 
been created from purified elements# some from the mixture of 
pur Hied and norwpurified elements and some absolutely from 
non»purifiad elements* the creation in such an order is in 
accordance with the Will of God* 'Without His will not a stag! 
leaf falls from the tree and no grass grows on earth* aut 
no nrgnemant can ba put forward for the creation of such an 
order 2 * 


Early Indo^Muslia mystics edited an attitude of 
sympathy and understanding towards all cults and creeds* 
it was his firm conviction that spiritual greatness could 
be attained by Hindus in the same way as it could be 

t 

achieved by the Muslims # 


2* Ibid, p* 35* 




Shaikh Hamlduddin said that the seekers of Cod 
attain the secrets of ‘ntams® 1 and the splendour of the 
vision of cod# boaaaso thas® people raise themselves above 
the Inspiration and icon themselves in Ood *# Shaikh Hanids* 
ddln calls such a man as faithful man (nafanlvan) « And the 
religion of ouch people has boon called by the Shaikh os 
tDln^l^^Sahioaft 1 (religion of the ancients) which is the 
turning away from all tilings other than cod and to be 
attached to God 2 . 

Slmifch used to call a certain rftndu like s “ifcii* 

and used to say that he will die in faith and his pre gtoac y 

3 

a a m out true * 

'Search for Ood 4 according to Shalldi fiamlduddin does 
not mmm his affirmation, it means absorbing oneself in Cbd* 

It is not investigating Cod but annihilating oneself in ood* 
(Fans) 4 # This absorption and the annihilating oteself in Ood 
is possible only after Hie purification of sod from all human 
vices* h man who talks of union with God without purifififtg 
his inner self from infirmities, talks noev.fcikse* when a man 
raises hire elf above both the worlds and abstains from 


u imasss^tmb n>. 34-35. 

2* Ibid. p m 35* 

3* Slvan»ul«.aullva« (to. Pm lea*, Fawald^uUFttM, p m 70 * 

4* fans * literally means annihilation* In mystic tormina** 
logy it means the stage at which the mystic turns his 
face away from every thing and formats everything other 
than Allah* 
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sensuous pleasures and desires, he attains gnosis <Hari£ at) 
with the result that %ft w ze mxg ha is# ha is with God# what* 
aver he says he says in the words of God# and whatever he 
seeks# he seeks rttm and fttn alone 1 # 

dhaikh fJandduddifi Bagauri ea^ired is 673 Af^l276 Af>* 
during the 70S years that have passed since his death# this 
sub-continent has wi times sod countless political upheavals# 
Xnnunberahle rulers have a peered on the scene and disappeared 
frees the stage of History# but throughout these (multitudinous 
changes his mausoleum tme remained a place of deep veneration# 
love and devotion free the people#People visited him from far 

end near and basked in the sunshine of his spiritual favours* 

% 

These visitors included ell sorts of men pjalnlmi mol Iks, 
soldiers# mystics# merchants and scholars etc* fie wee a model 
Of moral end spiritual perfection for his disciples* fils 
greatness ms in loving hearts# Be adopted the highest form 
of devotion which was helping the poor# distressed and misery* 
otriken people# He adopted an attitude of sympathy and under* 
standing towards all cults and creeds*# 


1 * 
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Maenr of 9«fl tJardduddia Hagsori is situated at 
?*sgaur l * ’Use Khengah saint is vary big and one of the oldest 
in Rajasthan* it ia a popular religious centre among Muslims* 
Thor® is a *Bulland Danmsah* in that KhsnqSh* mad© of 

j 

s ton os* it had an attraction for the visitors * This gate 
was ?5Uilt in IS* shaken 730 AH* According to the Surur»u» » 
stum© that this gate was build by sultan Mohawmad bin Tughlatf 
On the other hand the AMtattvuL*Akhyar records that It was 


built by Khwaja Hussein nagauri* Risvi* S.a*a* believes the 
later statement which ooemo to be- correct* The Khanoah is 
attached to a mosque of rod sandstone adjoining a gravo-yard* 
The family members of the sheikh* are burled in that grave* 
yardf* is also a «<«© Khena (audition hall) ia the 
Inside the Khangah there is also a gate which is called: after 
the named of the Shaikh* wife* There are two cauldrons in 
that Mhongah* Food mo extensively cocked and distributed at 
the time of ttrs * cuts Ida ths shrine there are many rooms 
which provides shelter to the visitors to the Rtisagah free 
of any rent* Those were built by shaikh's devotees of Baroda 
and naraba*^* A free kitchen danger) provided food to the 




< 4 S 

visiters and the faqirs and the needy* Shrine In surrounded 
by a wall which is about eight feet high* Originally the 
Shaikh* s grave had no tcrab* as pointed out by S*a*a* fcisnri 
Moh amraad bin Tughiag erected a toefe over his remains* It is 
mentioned in a later source that the Sultan desired to 
build the tcrib ever shaikh’s remains but in a dream shaikh 
did net give him permission for this * The furnishing of Ms 
Khancah is made of marble* The mosque la also furnished by 
black* red and white marble* Inside the shrine there is a 
*haua *> His grave is also surrounded by a marble well which 
imports a sense of serenity and spirituality to the shrine* 

True to the highest traditions of medieval mysticism* 
shaixW Hamid strove for the best education that was possible 
in his days* Muslims and nccwHuslitns in their hundreds and 
thousands keep on paying homage to the shaikh at his shrine* 
The traditional annual congregation commemorating his death 
( Urs) at his shrine used to be held on Monday# ffl ^abl-ul-Akhir* 
Xt is still held annualy at iiagaur* 
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Jwn&nic owethis, liberal otftfclmfc and tolerant disposition* 
M matttm moss of sofi imrtdnddlw m^ o nr i played on i*&ortaa»t 
post la naaJUttxig the attltad* sad actlvitlee of the people* 
2b»v tAursucd #1*# timoptwiTinii rail Ideal# of ^w » «i A w m o£ the 



































pact* aftiair is ungear region. Shaikh fkh»ddia , » some* 

pendsnoe with saltern also indicates that ml tan also gewe 9 «wm 

gifts to holy atS) syeds tad the 
i 

pP*»ps # 


asltsn hshastied UdMo 2kghi*Q gave hid da jflhfg is earwUgo 
to s hajfch Fatsh an** fa #*t j|^a||i^ . fmfwrtHMfritn Me sheikh fBjridttdKUfaa 
narsairl ■ A lattHr wee ami lap aultta to sheikh FSridud&io to 
accept hi© daughter* flnili the shaikh doclinotl his request t 
sayiAQ that (mo eppeeit r sn sot aeet ftt s place* ^s sold (kit 
h<* oss the saltan sad the later uss only s Coglr sad s darwosh* 
flow it could ho possible for the —aqhtsr of s suits® to adjust 
in « dwrossMa house* moss was sot a se££iclact seateo&ace 
which could hslp her inliwing s lilt of h&ppinees* £d sultan 
wrote twice sou urged oc his daughter to secspt ths hood of 
&m$k h*s grand son* At lost shaikh accepted it% An interesting 

lOcts od ssi& tss to this aorciae»8Bulteii wrote to shaikh to hyl^Mi y 

/. 

a larrse ine ^s sr of weddiae party w** hut shoo sheikh faxidsd&ia 
reached to &elhl« ho was aoeospenisd lay only a few persons* idtsa 
ositafi sew it* he lost »>** taacer and ashed to sheikh sbost the 
wedding party* Hie shaikh^that thnae ace so aooy people who 
will eat ail of year food* At the ties of ^S^liaiaesp ^l^aj?^iei ya^sdsptHE^ 
Of ©so ^opssrsd end they finished sU Ont&hlee mtertal, 

i* sssoswneip^iir ?• iM$* 


2* 2tuEU< M a o* 5nhaj f F* Mi 
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the faith of his mcmt&m the shariat of Prophet of Solas* 
hithpoph no infinite proof oi his onroaTOgM&t to comoxsiom 









t 







1 



shaikh Husain safari a di sci&l* and spiritual 

1 

successor of shaikh xablr of Oujrct* *h« shaikh wa® & 
prominent ays tie % Umi for a long period in service of' hi# 
spiritual waster &£tm a long feirae the shaikh cane to &»§our and 
stayed for isany ye is at the fewab of MJft mimddla chishti* 
Mere ha actively participated in preaching of Xslar and ha 
dotted so ct ay kh&llfihs and disciple* for the illustrious work# 

shaikh Husain hagourl wrote detailed cowajatry on the holy 

2 

mxm entitled * ittctMMtM * shaikh Bamldodflln hagouri lived 
lilsv a local cultivator# driving a aulledt sect ®4fc£ earring for 
his animals hinsssli* % need to wear old clothes* which have 
seen by sheikh &bd»l fuhaddis nsblwi • 


shaikh Husain well*»v cr is d in %j|g if* and 

i% wee a strong follower of vh, prophet in meticulous 
adherence to the iWdith*s of the prophet ead passed his life in 
consonance with the edicts of the prophet* in his conooiitry on 
the juran# the shaikh «eplsl»#& that one should follow the path of 
Ood and his messenger# the ^rifhet Huh mad* He also wrote a 
fmtom r of treatises and letter witting* *t is beilved that the 
shaikh also ceiled the sayings of hmsn ohseali 4 * it show 
that sheikh Husain yes a highly educated awn and had good 



So • Si of <S3sh yarfe Sate Asia bin 

. _._.l ._ tddin hageuri* He was adieus nan and was expert in 

internal sad estonwl science of auftons# % wrote - bosk en 
titled# f £ehe*> # when oageur soc^t* sutroeodiaag area was capture 
fcy r&awtioUso# he sdfmted himself at dujacot* JS^UtiBOS^r 


&te2sm r# 

a* 

3* p- 1&4* 

4* Ibid* l 4 * 


idi, 















It ia 




feraefca &ad he vsa» .oliev^od Of * dlaeeple «ad * ne o ph yt e iUaJLlm* 
ihere wee a Met outside the Hdgeuff# the sheikh walked into 
It as « peceen walks oo the earth 3 , 

Iho sheikh did net wake dlffereefclet* between the hi#* 
sad low beta rich and ;?oar, «e© aadMaaea assd Ulltar^te aad 
UtKtte. me shaikh bacacte the spear heed of reeJUn calms* 
timtonsti *tins the isXasaie Idee o£ teuhid (unity of oad) as « 
wockiatj principle in soci&i life* 










m mxif pm who mm in seat a£ it* giw» it to then* Bat 
ooo«£S*@r tfco flhaHd» aec^ted a littlo «&& it 

«•» dU trite tad aasoa® Hue poor sad aoofty * It i« Mid that ho 





i Susain a&gserf iwm the company 

qf ti)@ kief*® fffiVjf ^ if® «•« called by suites Ot^y^aadlii 

KbBlji ©£ msdu* set be refused t- go there* aut be paid a visit 

to his court once 00 recount of the secret heir of the prophet** 

%e sh&ttdi was a gen e£ affable and wide tuss&a 

«% 

sytspathel** which ».-de him a popular figure in asj&athao* He 

paseed his whole life is d&vfcfein® to £$& and is reaching to 

the children* Be tacgbt to the people aaoet Badltli and the 

•juraa. tt» was so soft hearted that he feed ell hie food to the 

3 

(httidtst who ©a»e ©a hie * 


precepts for the general public hot hardly for the rulers oar to 
the baresecrecy* is this instance they were aot ready to welcoee 
to- the king-- or the noble©* 

t^fsties of the segoer were agreed with the view point of 
the greet Khwfija that the highest devotion is nothing hot helping 
to the poor* the distressed end the doia^treddsn 4 * 

They considered a life of solitary* self sufficient* 
contestation vs he ineoc^etiMe with the highest cystic Ideals 
live in society hear the hints*? md buffets of the people*was the 
advice which a rustic teacher always gave to his dioeeplee* 

1* *%bfcarwul*^hy*ir 9* 163* 

1* Afasat-jMfsrsid* l»* a? 

3* p* ii3* 

4* ^yacwelM^iiya* #* 34~2$* 
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The toys tic tradition In Rajasthan nowar withered 
-«ay* “he ceerod sapling of spiritual offloreocerxso kept 
up sprouting notwithstanding political upheavals# social 
convulsions or natural catastrophes as the people of 
Rajasthan wore reraaffeahle for their chivalrous and 
spiritualises traits of char-actor* -“hoy would new®* 
brook stfrecrvionco and subjugation to any authority assent 
their own <fynastic rularc but thay would# in all 

hunility and reverence# bow down to their gurus and saints 

1 

R is his and ufie* Thus the ufi nils Hahn would never and 
or diet out in neglect or leek of adherence* Therefore the 
spiritual cnli^tocmnfc which characterised the eufii rDvecicnt 
continued to inflaense t!» ccntORpccary society of Rajas then 
by infusing fresh vigottr into the natal fibre of the social 
system Obtaining in the region* 


rite this continuity and abiding value of the 


(it i#- > 


j lore nod theosortiy# the Chishti order had 


irsed 


in its central organisation and vigorous thrust that it 
had effected in. its earlier history fren th® 10th century 
onwards but picked up its vitality and. n*^«toerant growth 
with the onset c€ the 10 th"’ century* Its revival and 
refurbishing was an event of f<a>*roac' 4ng ioportanco in tha 






religious and mystic history of India* for it produced 
saints of auper-ooinent stature like Shah Kalimtillah 
Jehanabedi, Shah Siaasaddis Auras* gabadi^ Midi shah Falhtuddin 
t>ehi*svi 2 who brought the Chishti order front rank of the 
spiritual fraternities of India* 

Rajasthan too revarhrated with the echo of the 
resounding call to raise the individual to e higher 
spiritual plane and to mould the social life of the people 
in tone with the ideals of great metaphysical concepts which 
would ushsr in an ora of human fraternity* philanthropic 
seal and purification of the inner self* 

this great social transfoeaatiott in attitudes and 
concepts was effected by their prodigious efforts of a great 



shaikh Hlsamoddin hirtt gfw rtt was s disciple and 
spiritual successor Of shah KallBWliBn waNumbedn* 

Ha was directed by his caster to estdbilsit s * haagah 
at aniesn g s swq* ror years na preacitoo me ooctrrnss 
of Sufis* to the aragm s n end masses* Bs did not visit 
the court of the any nobles* He dJUd is 1141 ah* and 
buried at Aurangabad* For his biographical notices 
see * 


Shah Fakhruddin Dahls*! was the son and spiritual successor 
of Shah Klsawaddin Auraagsbadl* lie was bom la 1124 ah. 
at Aurangabad* Ha argaaed hteself ha military service and 
accompanied Bl s aBudd m alah tf&sir dang end HSsmat far than* 
From Aurangabad be cam to Delhi is 1146 ah* Hare he 
busied himself is devotions and social refo r m of the 
masses. He was a prolific writer and wrote many books. 

He created an atmosphere of mutual har m o n y* He died on 
27 JamadUuswSmii* 1146 AH end lies tearled in the 
preciats of the maser Huant Kintals O ntahudd i a Bakhtiyar 
Kaki at Mahraull* *p» 1*49* 








Saint of Rajasthan* Haul ana siaoddln Huhamaad who 
flourished in the 19th centur y at Jaipur. He was a 
viceg er e nt of shall F«?$hruddift Dahlawi# tha Ulasttioa 
saint of Delhi who had excited tha admiration and affect* 
ion of tha millions of people inhabiting Delhi* Tha work 
of tha revival of tha sHstlsh and mansion of tha mystic 
ideals and social wail-being was entrusted by him to his 
eminent dlseipla and successor# Koalas* Zlm*&31n who became 
tha precursor of a mowsmant of wider dimension in tha mystic 
history of Rajasthan, Ha hafriandad tha atflfatad and tha 
aggrieved# extended Ms sympathies benedictions and 
realisation of weekly desires and preached naval principle® 
and didactic sermons to the messes and horn with tha hostile 
elements with groat patience# Ha soon attracted multitudes 
around him and imbued them with tha allwimportant gospel 
of truth, loan# kinds***# human fratamisation and social 
service* 


His mystic order rose to eminence during the 18th 
century and the 19th century in ftajasthttt under tha caption 
of Hleamle-chishtiya affiliation* It was named after 
shaikh Hicanuddin Aur^mgabadi# who had tendered conspicuous 
services to the Chiahti silsllah in the Deccan during tha 
18th century 1 * 


p* 


liti 


Haolana U wM l a played an important role in 
moulding the attitude* and activities of the people 
in Rajasthan# Hm lit the Imp of religious knowledge, 
spiritual discipline end didaotive instruction and created 
an atmosphere of amity good-will sod a fervour far seeking 
the welfare of all human beings discarding 

artifical barriers which keep mankind divided and 
misdirected* He thus showed to the people at large the 
enlightened spirit of Islam and the traditions of the 
Prophet Muhaened to serve as a guideline to the btwlldared 
humanity* He was a devout Muslim who trade along the 
shariat and believed it as the only way to attain salvation* 
He emphasised cm the inner spirit of Islam* He led a 
simple or rather ascetic life and believed 1st renamed** 
tlan of all worldly possessions and pleasures* He emphasis¬ 
ed on a loving care to ell living beings* 


shaikh ziauddln worn bora on a Monday in 1150 ah* 
at Ghlyathpur* Delhi*. His parents were the descendants 
of imm Hasan, the grandson of the Prophet Mohamad* His 
father 4 name was Rafladdln and his mother was a 



Arable and Para Ian* He acquired his primery education 
freer hia father who belonged to Hamidlya order# H» 
gained the Knowledge of :%di$h (the traditions of the 
Prophet) and Shariat* and he followed both of these 
strictly and always he invariable advised his followers 
not to deviate free any one of than* HU father# Rafluddin 
was in the service of Kieam Flros Jang of ^fderahed# who 
held him in fcfe high estimation and eftaired his Integrity 
and to reward his good services the Hiss* conferred on 
him the title of dhyacmddin Khan and having been pleased 
with hie elegant writing eiaaslteneoeaiy he farther gave 
him the title of Nadir ftagaeti** 


Maulane £iauddln enrolled himself as a disciple of 
Maulana Fafchruddin Oehlowl* His spiritual master trained 
him in all branches of sufism and made him as a tree 
followers of Islam and the sufic doctrines, Shaikh Fakhne* 
ddin had taught his disciples very well and exalted thaw 
to the rank of ootstonding saints# Although Maulana sieuddin 
was s chishti saint but he was permitted by hie master to 
enlist disciples in the Heqaah ban&lym# Qadiriya# atihrawan* 
dlya allsilah also** 



p. 378* 


2* IStoteiaStoa 


liV 


'‘aulaea uiauddin served the ’hishtiya or 'or for ~ 
lenn tine 3 r.:l showed the rbaht path to the public, "e died 
on 2*th -deed, 1250 '■ 1 * in no n end lien buried at Jaipur, 
ria rhanenh attains a peculiar status ertong the hliangnbcs e : 


< r> * '%•■ : /\ ".*» 

’W W» ...,' 

■ ^ •? r v 4-"*f ■& .|w* «? f-w ••? r- 

itinguiahed 

--os tore. 

"in "-'kangah 

is si tv 

iatod at chhahar 

Pass0sals, : -‘ 

•*p* 4 

r 4-• > s 3--j# 

Ja.im.1r 1 , 


Haul-ana ' iauddir: eltTp’S tr*bCrto:l his disci; loo t 

work ccs-asclcssly and siiould not not lost In wanton chatting 

and inprotucus talks* "0 dwelt u on the? value of tine re *h© 

■ne’e! precious thing in the pea me sicn a£ c. dervish and. be 

2 

steelJ tale dull ndvontn-'or of it , 


he -hnihh averred t'•: at spiritual torch or is rasboacl 1; 
for toe allround dovoio nonts of hio spiritual sucaosscro -end 
disci- loo# ”e bus set before bin only coo tin, that is, to 
train non and tionoa for Ped, Very time lie should be ready 
to spend t’.ho last ounce r-f his energy, rfen 4a al# moral and 

spiritual as tell as physical, .i-n C r- #0 sensed for t'-o ca T so 

a 


Hfinibt the rysticion, haulana biauddin said that 
nysticion has not singly custcnary learning and Tnet-fledge 



3 , 
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bat m esoteric discipline touching tha depths of innermost 
Intuitive personality of a devotee loot in Savina recollect* 
ions* Litral Imowledg© is not sufficient* It is an intense 
experience# axpereslens and actions emanating fire® it are 
incomprehensible to s casual observer* a mystic uad©rgoing 
his spiritual trials and state of rapturous affusions is in 
the company of God sad Ha alone knows about such a devotees 
spiritual attainments, progress and placing* Sufism consists 
of peroerver a nce in following the commands and tbs prohibit 
tions of the Shariat without murmur or agonised feelings 
of euaberscrae Obligations'* 

ifu» Matulena was intenealy devoted his mentor in a 
deep bondage -of affection and gratitude. His preceptor# 
shaikh Fefthruddin Dehlnwi had exhibited extraordinary ears 
end affection to guide and direct his efforts and energies 
tc a high degree of fruition in the spiritual ascension 
and the Haul ana was deeply conscious of the gracious gifts 
de valving to him fro® his great Pir* His devotion and 
affectionate rogatd for his Pir had reached a stage where 
it became a passion with him to renumber of the Shaikh with 
utmost fondness and high r ev e r e nce * Even when singers in 
the audition parties convened by him# sang of the praises 


*• UBMtokgmteak^^ ti&>* p* 
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of a Murshed, ho would, in m inadvertent peasion, inslot 
on repetitions of the same for long and would gat lost into 

4 

tho benign qualities of his preceptor# 

The author of >*maqib«ul*«?akhaciye says that Maul ana 
ssiaoddla had night vigils and sat in that stats for thirty 
years. m ms always attending on his f»ir# shaikh Mulsna 
rskhruddin Mahaasad Muhlbtmagl Dahlawl*# 


naulana sistdSin sarlains that God is both l as e rs 
as wall strict in awarding punishsont as Ha is forgiver, 
unlimited and unrestrained. last as tho Divine attributes 
shower eontiimod Passings on man, both of thass taka effect 
sifrmltaneoualy and Independently with tho result that a 
believer has over to remain In s stats of suspense between 
fear and fortitude, hops and despairs 3 # 


Shaikh 1 ! Ufa was devoted to tho moral and spiritual 


developments of a diseipla what success attandad on tho 


Shaikh, can never bo atasurad in tbs absence of tho records 


kept by his eontsrsporles# It is however# an established 
fact that tho spread of Islam in India ©was a groat deal to 


1. 

2* 

S* 

3 * 
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to the sheikh's piety end religious seel* A larg mtntosr 
of people were attracted to and inspire by the spiritual 
powers and divinely endowed popularity# enjoyed by the 
Sheikh# Maulana /.iauddin eon the confidence of the masses 
because of their pious and frugal living simple and 
straight forward religious and social idea* love shown 
to the affiliated humanity# selflens service and disregard 
of the barriers of caste and creed dividing 

i 

the high end iow which had been for centuries a pernicious 

system based on the oppression caste-ridden social order in 
i 

the country • 


Mauiana lauddin acted according to the exhortation® 
of Khwaja minuddin Chlshti to the effect that e man should 
show generosity and hospitality to the masses# He said that 
the mystic must be patient end preserving under all clreune- 
tances# he should be hurable and meek# One should not feel 
proud of his achievements# power and statue*# A life of 
poverty end resignation was the self-imposed strain suffered 
by Haul ana siauddin# He advised his disciples to lead e 
life of penaury and penitence with pleasure wad to persist 
In keeping engaged in devotion to God* 


1 # 
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To all intents and purpose* the haul ana had 
excited the admiration and applanse from the people of 
that region not only because of his spiritual attainments 
and glaracur as by his purity of heart, simple and e^teraious 
way of life* grandeur arising out of total reliance on God 
and the guiding care in the morel and material interests 

t 

and involvements of the visitors to his Rhaagah* 

The Muslim mystics of the earlier period looked 
upon social service as the suprsraa ctojaet of all their 
spiritual pursuits* Ml the greet mystic teachers of 
medieval India followed the meado of Xhwaja Muinuddla that 
service to humanity is the service to the God* Maul ana 
Maudlin could followed that advice in better end spirit 
and made him as an eofbodimont of social service* It 
accorded immense popularity to him in Jaipur and the 
surrounding areas* The shaikh adviced his disciples not to 
flee to wilderness of the forests and oxbartod them to 
live in society and bear the blows mad buffets of the 

a 

distressed persons* 


1 * 
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The Shaikh used to aurwcn Ms dieclplea and 
advise then to engage themselves In praye r s to God* He 
said that a person should develop complets faith in God# 
because this faith aim could muster his power to concen¬ 
trate* on metaphysical pursuits Mid inttesification of 
human energies* a mystic should surrender to God* He should 
eofisiasr that ood*s will is hi# will* He should neither 
ask for any thing nor wish for anything* That is best for 
him* whatever God wills* A sufi must have attained the 
spiritual eminence Which he desires* so that he could be fit 
to instruct to others* a sufi must reach the sons of his 
spiritual aspirations with a view to providing esoteric 
instructions to his disciples end those surrounding him*. 


as directed by his mentor Maul ana siaud&in toOh 
his abode in Jaipur and undertook to the ascension of the 
order and In general* of Islam* for this purpose he had to 
face mmftwsr of problems created by the local people* Out 
his all-parvading munificence silenced the hostile elements 
and mode them cooperate with him in his noble mission* for 
this purpose he had relinquished the service with the Hawab 
of Hyderabad and busied himself partly in devotions end 
prayers and pertly is works of phil anthr opy to s ucc our 
the neo& and the afflicted ones* His efforts led to the 
expansion of the sUsilsh and spread of Islam in and around 
Jaipm? 


I* 

2 * 
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Hussain naldwh Fafchrl write# * "Jainagar (Jaipur) 
is a big city and there the activities of the r*on»baliev©rn 
wore very sharp* X dol^warship was at its climax there* 

Bet due to his teachings the masses became his friends# 

It was through inspiration and miracles that all the 
public - Hinds aft wall as tbs Muslim#* Rajas or Fagiro- 
effio to the shaikh and became his devotees*! Really 
Mualana ziooddULa did a lot of work for the benefit of 
the silsilah and the masses* Hi# effort# coupled with his 
sincerity# reliance cn ®a& and ennobling sacrifice for 
his cause# turned the country# steeped in idolatry for 
thousands of years# .into a land of religious scholars 

and saints and made it a repository of religious knowledge 

* 

and spiritual attainments • It was the impact of hi# 

fWvf. 

teachings j every comer of that area bag*ft to resound soon 
with the call of Allah*o«/ddmr and was filled with the 
low-songs of the Quran and Hadith to the envy of the 
entire world of the Islam* 


The Shaikh was always the central figure of the 
rhangah* Around him revolved its entire organisation and 
from him it derived its life and lustra* It was necessary 
for the shaikh to follow his daily routine* However# it 
differed with different saints* Appoints to visitors and 


1 * 
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the nature of week to be assigned depended on the saint*a 
will to apportion da ties and assume charge of various 
functions associated with Khanqah and spiritual life* 
without his permission anybody could not join or leave 
the Khaaqah# Kany of other sufis were not willing to 
face such distraction* they appeared in the $n*»l!e aeettings 
only at fixed tines* meetly from sunrise to midday and 
attempted to codeine this public appearance with attention 
to the realisation of the needs of individuals* It was 
his endeavour to remain constantly abeervod in God but 
he had to perform duty of masting and talking to the 

l 

people • 


Maul ana z iandd in wtLcoaiad all the visitors 

cordially* Towards the humanity at large* and also to the 

Muslims and particularly to those connected anyway with 

him* the Shaikh had such a deep and kindly feeling which 

nay aptly be characterised as the affection of e mother 

2 

for her children * The more h&s fame and popularity 
increased end he drtw larger crowds to hie doorsteps* the 
more he become indifferent to the world and its inducements* 
He wee extremely careful to attend to the requirements of 
the inmates and the visitors to the Khanqah and direct hie 


i- a* aaUsB* ?• i«* 


personal attendant to lethhim imam about those newly 

t 

arrived or waiting for an audience with the Shaikh. 

Th© salat# of Chlshti order regarded money as 
carrion* They advised * “keep only what is absolutely 
necessary, such as tha cloths®, for covering private 
parts of tha body and distribute the rest* Tfejfer added that 
real happiness lay in spending rather than accumulating 
the money? 

in difference towards wealth and riches mm 
peculiar with the Chlshti saints and hoarding of money 
was a crime* Honey itself was considered the source of eU 
evil* He subsisted on futnh and ««eeaa (unasked for 
money and presents), very often he had to starve, Every 
visiter brought something for him* Everything presented 
to Ida as a gift was given away by him, no body ever 
returned empty-handed from hia* He averred that (^cumulation 
of wealth means leeh of trust in God and a negation of the 

a 

principle of genUkfaal * 

wealth was not the only item ai scornful disregard 
with the saint but mm tha costly and comfortable apparel. 



was discorded by the shaikh m unworthy of a tnsa mystic# 
shaikh m&M&Sin Chlshti cootonted himself with a dhoti 
around his waist to cower himself! shaikh Farid was pleased 
with his tattered Following his groat froteossors 

Houlana riauldin was found happy in his shabby and grimy 
gam wants of coarse cloth# so his disciples too adopted the 
same medal and shunned to don costly apparel of any ajfort?. 


Share was a system of an open Kitchen (hangar) in 
the Khonqah of tfsulaaa zimSAttu Unasked for money and 
presents wore sufficient to defray the cost for ibis 
purpose* Food was prepared and distributed among the 
faqlrs# visiters and other needy persons who came from 
distant places* But the practice now operates only at the 
time of (tars (death anniversary of the saint) end it is 
not daring the course of the yeaA 

ms irtportant but controMrsial practice with the 
chiohti saints consists of coneening the audition parties 
or same (mystic songs) which wore sung in the assemblies 
presided over by the shaikh* It was sort of J^g£a& or 
devotion which produced rapturous condition In fchich the 
mystics wore ov e r w he lmed with Divine love and lost cons*, 
ciousnesc cr sense perception and dwelt in a sublime 
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spiritual realm and was suppoeed to perceine the mysterious 
would with occult senses* The manifastaticn of Divine 
glory in full glamour and Lifting of the roils shrouding 
that risibility between main and Cod was believed to bo 
the outcome of the state of mystic trance# In which His 
sufi was landed with the instrumentality of deme*. 

Zn pursuance of the ag^cld practice of Sams* 

Maul ana ziauddln used to convene Sans assemblies* He 
persisted in the practice maintaining that His Sams moved 
the hearts of the listeners and lit the firs of loss in 
them* It mm the tradition of the great predecessors of 
the CMahtl order md so ho felt that he was bound up to 
uphold it* Hs used to convene Same assemblies on aU 

9 

Tuesdays and Saturdays • 

Sheikh Hisamaddin anUys graded Sams into four 
categories * helal (lawful)# harm (unlawful!)# mcbah 
(permissible) and sukruh (undesirable) • If one is inclined 
towards Divine love Stem is permissible* if he is absorbed 
in ecstasy during audition and if he is not acting under 
the sesual impulse# it is lawful# but if it is full of 
mundane objectives it is detestable#the Haulaas ad here d 
to these principles of his Illustrious predecessor ot Hie 
silsilah 3 . 


*• astog ftJML 

2 * * p* 38541# 

3* P* 491# 
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In respect of joining the circle of kings and Bofelss, the 
Shaikh followed tha policy of hia earlier saints* Bat in 
his childhood he could not hasp away from tha company of 
tha fioifl.es. His fathsr and hs himself wars in tha sorties 
of Ilians* But later on hs resigned fro* it and became hermit* 
studiag the mystic literature hs earns to know that if s mystic 
mixed himself among the nobles, it means hs is not full fillip 
his duties to God* But the rulsr of Jaipur Maharaja ^ratap 
Bahadur Singh hod a greet faith in the Shaikh end used to 
pay visits daily* he desired to assiga a peglr but tha 
shaikh declined his sffar end urging on him to give the latter 
money for distribution among the poor and assign tha jaglr 
to one mho might be in need of it* lie did not permit hia 
diseipltoe to desire uordly thinge or to supplicate for them* 


The rulers of Jaipur and Tank ware associated with 
the Ehamjefr of Haul ana Zlsuddin as dsvetles* Regarding Took# 
the TMatirai*zim narrates an incident to the effect that 
once a prisoner undergoing punishment at the hands of Mr 
Khan, the Hmh of Tank escaped and took shatter with 
a Deal who refused to hand over tha prisoner to the $awab 
when the latter asked him to do so* The Uawab advanced to 
chastise the Qasl who entreated tha Haul ana to save Mm 
and with the blessing and spiritual powers of the Maui ana 
the Bauch suffered a setback from the Qaai* The Bawsb than 
visited the Maulane and placed his turban and tha sword at 
the feet of the Medians and became his disciple** 




The Maharaja i’ratsp Bahadur Singh of Jaipur too 
was a devotee of the saint and would visit the Haul ana 
in deep attachment and wrowo etu The jaglr refused by 
Haul ana, was conferred by the Maharajais 0UCO8SSOIFS t 0 
the BgX$S&$ 88 MBBL -^hanqah and a fisosd Imam out 

of that continued to flow to tha Maulends successors until 
independence* 

It la said that whan tha shaikh died* tha whole city 

of Jaipur mourned for threa days* 2 t shows that tha Hindus 

os tnat city sns nearby it wars as wnan devoted ana enamoured 

of him as tha Muslins* *211011011 id tha aarliar Phase the saint 

was ill treated by tha Hindus* Tha head priest of Maharaja 

had a reposed faith In the saint and used to pay visits t 

s 

kin on alternate days % 


True to the basic principles of suf islet consisting of 
•service to htsaanity*, Shaikh adopted a sympathetic attitude 
towards the Hindus and Hindus too reciprocated with great 
devotion to him and learnt the teachings and guidance of the 
Shaikh* tie was ever ready to welcome persons of all castes 
and creeds. The door of his Khanqah ley open for Muslim 
and the non-Jlua liras alike and persons of all denominations 


t. g»aM«iteiein» <MSK ?• »-»• 



cevictions, gat* of ithangah ware cpsniy far east*# 


and oreads flooded it# He did not brook any type of 
diserirainations among them* His rhanqah wee a place where 
people of different suedes of opinion, professing different 
religions and speaking different languages net* It thus 
became the veritable centre of cultural synthesis sphere 


ideas were freely exchanged end a eocssen median for this jf 
exchange and s comas spiritual kindship was evolved* 1 


His Khanga!i was a place of pilgrimage far millions of pm 
frost all castes and creeds* Teaming crowds flocked to the 
shaikh and attained spiritual solace in his oegpany^* 


His urs eseeraeoy is celebrated with great peep and 
serenity* it starts free the 29th of sA f Qad and ends m 
the 24th of that month every year* All types of parsons 
belonging to different castes and creeds participate in the 
ora end its festivities and ceremonies* During these days 
there used to be different ceseetoaies* l«e* Presentation 
of the Chhadar* Duran Khwsat* cystic music (Oawwali) etc* 

A lot of food used to be prepored and distributed among 
the needy* poor and the visitors* 


P* 219* 
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Maul ana rJlauddin was a safi luminary of trans¬ 
cendent ualitias who read® grandiose «f forts to tend 
and flcriah the ailallah in acid Rajashtan with Jailor 
as its centre* To popularise it more and more he sent 
his illustrious spiritual successor* in different parts 
of the country* One of his Illustrious Khalifat* was 
shaikh Lutf Khan who settled at Fatehpur Shaikhawatl and 
gave his daughter in marring* to fieji J’ajreuddin* Another 
Khalifa!* settled et n-freer and other parts of the country 
while e large nustoer of the Khalifaha remained et Jaipur 
and served the order for a long time* 


in this way we can say that shaikh was a great saint 
of his time* Ha prompted the cause of Islam and &o£im in 
an area share its fdlowera had not made a big headway* 

He passed his life in devotion to God* He possessed a life 
of solitary devotion* He was a rean of affable temperament 
and wide human sympathies which made hire a popular figure 
in Rajasthan* His Catholicity of viewa is the best 1U*» 
tratsd by the fact that he could discern end appreciate 
spiritual attainments and solve problems arising out of 
metaphysical concept with non-ftxsXlres as freely as with 
the Muslims* 


•she sufi traditions Mt by Msulane alawadln 
sfutoolised the highest ideals of spiritual elevation, 
of philanthropy and human fraternisation# of love and 
tender ease to the afflicted end indigent of realisation 
of the material and moral needs# of the devotees# the 
visitors and the nomad* man and his Khangah became a 
rallying centre for persons drawn from ell walks of life# 
castes# creeds# desses and cossualtles# His Khanqah was 
the central point from which eenanmete spiritual teachers 
sallied forth to preedh the gospel of truth# love# kindness# 
human brotherhood and service to mankind* 




h remarkable dovelopetant In the mystic history 
of Rajasthan consists of the ewtenoleo of the brand 
of Chiahti affiliation assets ted with Muhammad ulairaan 1 
of ?ouaoa in r;orth*Hootern Panjab end which established 
a firm foothold in Rajasthan with dheikhmti as its 
focal point 2 # This development was contemporaneous with 
the doclining fortunes of the Highal empire and the 
Muslim hegemony of power in India and the tarotl and 
insurgsnce making its nefarious appearance in the 
different parts of the can try and upsetting all 
avocations of peace and conditions of tranquillity and 
progress in Indie# 

The movement of 5hth nriheeoadSttlaJMM Temmmd 
spread out in all directions* Me sent his eeoemp&ished 
vicogerents to the different parts of the country# 
particularly the run jab# Rajasthan# Awedh# Agra# Allahabad 
and other places* The votaries of this offshoot of the 
Chiahti order played a vital part in refurbishing the 


1# shah ttohaasad deiaiaun Tsuesawi was a great disciple 
of -hah floor MUhonnad tfaharwi# who settled at Teaasa* 
'k3 was a great plots man and played an Important role 
for raigiotss instruction for those tfio wore deviated 
from right path# Ms was the last prominent saint of 
nisaniyah branch of the Chiahti order# 
SMttteheeMtMWtea>iet» p. so*, 
a# Town belonging to the &ifc*r chief ship in the 


contd# on newt page### 



©oral, and spiritual vigour and efficacy of the mystic 
vey of life and conduct end traditions end practices# 
H«ji najrauddin was the most distinguished saint of this 
affiliation in Rajasthan during the 13th century* 


Rajasthan had alwaff proued to be a lucrative 
place for the growth of myotic tendencies and speculative 
philosophy ever since the inception of civilisation* 

The mystic of Islam too found it receptive and responsive 
to accept and expand mystic discipline and Pantheistic 
thought* the founder of Qeflc glory in Rajasthan was 
Kftwmja rttino&din Chiohti of Ajmer who planted the sapling 
of the primacy of spisdtuailan and mystic purity and 
the subsequent ages am its continuous growth# flowering 
and expansion# 


B&Ji HajmA6in*e movement was also a landmark 
In the spiritual pathway to perfection and high renown 
that characterised the religious life in Rajasthan and 
produced a large wnafeer of eminent personalities to carry 
on the mission of the saint at different centres in that 
region* The llaji been**© a popular luminary around which 
a cluster of people gathered to attain spiritual hi iso. 


«** i haikhawnti stisanat of Jaipur state# Bajrnttsrww situated 
in 20 *Ken and 75* 3© E about 95 miles vest of Jaipur 
city* the town la the third largest la the Jaipur state# 



9 

hm too highly rmpoctml hy the marooe • shaikh hod 
four brother* namely, shaikh Shihehaddin Oedlcft who woo 
a Khalifa and disciple off Shaikh Maulana Mdhaisrad hamoan# 
Maulwi Wiaamuddtta# Maulvi cararuddia, fiajl Rajmaddta a»3 
Safluddln hahood* 

At the eg© of seven year ho wan seat to the 
©ehool of riaulaoa fHihasmad Ramson 3h©h* *Eho latter mo 
& great scholar and had a command over the ’movdodgo of 
fcJva Shariat and the holy Quran* From vertoua parte of 
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all those she flocked to hia for theological learning 3 # 

« 

tf© felt grateful to u&fla Alt fMiairabadl* 

Shaikh Huimddia lived ill the ecepuiY of mhaBnad 

.^11 Khoirebadl at Mecca m& was benefited hr hie 

generosity 3 * He learnt th© holy Quran by heart from 

his brother Shaikh ^hihahuddln# From the vary begining 

the Shaikh was inclined to aeejuirt theological knowledge# 

In the initial stage of his academic caroer he studied 

religious books end read the biogrephiee of the greet 

saints which intoned him with spiritual fervour and 

4 

to adhere to the authority of the hidden knowledge . 

His deep absorption in theological learning drove him 
further to learn the esoteric knowledge of Sufisn* tie 
was a mn of deep religious leanings# He always confcrned 
to the laws of the Shariat and never ventured to tram* 
gross its limits all through his life and he continued 
to offer his prayer regularly# 


1* P* 31* 


2# 


3. 

4* 


Hails Jkihstsmd Mi Khslrabadi was a spiritual 
successor of rhwaja Caiman He established 

his renowned Khangah at Khairabad which was a centre 
of learning me bounties* He m& m energetic mm 
and did not dsviat free the path in troubles* 


mtUm •qllya-l-OBeeaa. «#-!. p. 303. 



p. 355. 


TaglkWKmhailtS.1.7hla;it. p. 83*. 




It is said that one night he %ma marih buoy in 
reading the holy our«i#o certain dervish earns with a 
bod? entitled » Taggir^^ahl^ and said that by this 
bods he cam© to know the reel content of the heart# 

From this happening his heart became totally 
inclined towards mysticism# fie had learnt Persian# 

Being a faan of deep scholarly teste and religious bent 
of mind he showed groat interest in rayededom# Hie love 
and devotion to Ood and the Prophet nttbanmaid became so 
inten.no that some time he wee In a state of ecstasy*, 
lie studied 'nia«ttl-*4rifia of shaikh Hatouheliab Oadlri# 
which thorog^ily filled hie heart with mysticism# In 
the inti Initial stage of his myotic progress he ms 
reticent and remained in ecstasy# the aforesaid book 
contains an advanced and scholarly exposition of cystic 
thought in it* It helped in to develop a higher stage 
of mysticism# Once he read the saying of the shaikh 
Hebllmllah Qedliri that with the spiritual mentor the 
work of a saint is if^raotical or laemtnre* Oos who has 
no spiritual master haitaa (Devil) is hie master • Frew 


1# Taf8ir*i*^ahidl was papular in religions circles end 
had a significant shore in shaping the religious 
outlook of the period# ■ :urar"Og~ .«**»»•. (Ms) #p# 61# 

3 . mBaibsakamilsbk <«$* p. tx. 
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this vary movement ho sat oat to search of a spiritual 
master* Put it was not an easy job to soak initiation 
with a conmrmate shaikh said enrol on self as Mo 
disciple* in those days the number of groat saints who 
could drew his attention and preference wM not Inciting* 
nut his inclination vno not towards then* Fie desired that 
his spiritual master should be one possessed of the meet 
sublime attributes characteristic of sainthood* lie hod 
learnt about the saints of Delhi so he moved towards 
Delhi but ho was stepped by his elder brother* Shaikh 
ohihabuddln who did not doc ire to turn his brother in 
as a dervish** Oam day a saint* shaikh Dararuddin 
naqahbandi 2 • a resident of Jhan^Jhanu* came to Fathpuri 
mosque and asked to Hajnuddto to Join his company that 
was proeeoding to Ajmer to pay a visit to the tenfe of 
rhwaja ftilnuddin Chlshti* lie Joined the party and proceed¬ 
ed on the pious mission* Reaching at Ajmer he became so 
much satisfied with the spiritual emanating from the 
•'■•hwaja*s shrine that he could not keep company with the 
returning party** 


1 * 



P. 366* 


2* for his biographical account see page no* «*** 


m to enroll mp&oS>t into the circle of aforesaid saint 

i 

ms Ms grand father* soft HamidasMiii 


In a dteroans ithtwja ‘^ilnuddin appeared to hin and 
pacnittod hlrs to heeara© the disciple ©f that saint* On 





1 *.) 


no patience and gushed into the prayers ©hastier of the 



his normal state# the saint am towards ‘ ajeadain# 
promptly haldiag his hand and said - *0 Hindustani you 
catm at the right moment**# shaikh Wajmuddin recited a 
Hindi hoha * *.ms seen as he am# the face of Ms beloved 


he fell in leva with Him* hen he uncovered his face 
ray eyes mat with Him* * 


In Ms stray expression of mystical trance the 
saint remarked «*Htndi» is an idolater and Muslim is the 
wocehiper of one oo& but we are the lowers of the devotees 
of the shrines of the saints#* shaikh Hnjaeddla is said 
to have sought explanation of this remark fren the saint 
a© it betrayed anti -shariat content# hut the Shaikh 1 © 





<Siscip3L© of Shaikh -tileimn Tammil* and instructed hin 
ttphoid the traditions of tho Prophet ana religion of Islam 


and ho was diroctod fey hi* master to settled down at 


mission of the chlshti theosophy 3 * itis spiritual seat 
also introduced to haUth riojmaddin to the ^hrmtordl 
oadld and '^jaNbondi orders in order to broaden his 
outlook 4 * 


the saints# especially halongtef to tha chishtl 
order established their contra® of activity few the mam 
contact in order to g ide thair diaeinles in moral 




1 # t ** t”K*uI 1- 




if * 


*T i » *> * 


Ikf 
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territories as the spheres of their influence* 

•cod has sent you to me*# said the Shaikh 
•fee a special purple and i did very little** fhm 
saint introducing Mis remarked that cattnqplatlon is 
like a holy was not by sword hit by low* Any other work 
by no mmm met better than this* *iOu should hoe© to 

t 

busy yourself in contemplation too * 

shaikh is reported to have remarked that a 
saint oust have the external knowledge (of matidameJ 
because it is the key of inner knowledge# th* ultimate 
wish of a dervish is the realisation to Cod* a presence* 
cnee Shaikh K&Jmuddln remarked that a disciple should 
surrender himself end his will in the services of his 
spiritual mo tar* f|Hs sole object ought to be to fellow 
his master# fH once said that the four Sfeophsts will 
live till the last day of Judgement le« fte&art imm 

* 

Jafar# ftaaarnt Ilyas# siasaret Idris end Harartt ssatr# 

He said that the resin of life wm in the service 
of his aastot# as his remade woo that no tain uitawmt 


1. jjynaaliwal-yagll^n. (f®>, p. M. 
3. itinaoib-ul^Carlkln. <WS) # p. 3««. 
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pain* Company of the spiritual master m& m part aid 
partial for prestlnlty of the soul as as a training 
Soho©! for the novice* The importance of this fact may 
he contlnsted from the perpetual living of shaikh 
jrauddin* s with mystics 1 # 


shaUd* was very particular about the edacistton of. 
the disciples in Islamic Sciences* The rudiment?* of 
©Vacation lightens the latent features of urbanity and 
culture* <30 the shaikh stressed hard on the learning of 
education because of at a one time the shaikh woo a guide# 
© friend* a philosopher and a father to the disciples # 

For all rand development of his disciples the -shaikh was 
absolutely reap onsible to give a lesson in the- discipline 
©ship of his order because of the : purification of inner 
soul and for high moral dhar-ietar* Hie shaikh amphasiaed 
the close association of the disciples to their saint* 
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The taaiBtkiiigt of the Shaikh narks a hi# mtm*mx&n 
in the dovelopeiaat of mystic Theosophy la ftajesthan essence 
of which spread far and wide throe# the ssyate® of 
appointing Khalifah to the different territories as 
the sphere of influence of their activity in order to 
reform the coral of the people by virtue of their good 
conduct# The contribution of the Shaikh to the mystic 
theosophy was by all moans one of a hi# order and 
directed to lead a novice attain perfection In a relative¬ 
ly short time# 

Is consonance with the Islamic tenants the Shaikh 
lo reported to have remarked that swearing from the 
abstainatlcn of committing evil deeds was good but to 
violate this vow would be wsrse*# 


in the li#t of the argument advanced by great 
saint Naaoraeddin Auliya# Shaikh tJajneddin solved a 
long standing controversy ie* whether is greater 

than Millasmt or net? Mir Masaa sij®@ quotes' an of the 
verdicts of shaikh rUswnaddin Auliya la his Fawaidnil - 
faafl shout the ^uaotioning of the aforesaid question# 2 


1# riiBfloih^-darikin (re ), p m m%* 






The Sheikh vary politely replied"# Mairawat. la first and 
.•lllavat Is second# for being not a wall a person could 
not receive the enlightenment of Hateuuat» Thinking for 
a movement Sag a Habl is more superior to that of many 
days in aovotion of a t&ll *« 


The saint remarked that a dervish should mark 
out m poaaessing certain traits* lie should bo an enbodi- 
Riant of love* piety respect consistency and perseverenee* 
lie should surrender himself completely to God* Offering 
of prayers must bo the min purport of life* shaikh 
?3ajmoddln*s main goal m» the union of a shaikh with 
Rod* The attraction of love and affection and union of 

heart s in akin to the union of lover and beloved and 

* 

His presence should be realised in heart * 

The Shaikh wad so deeply contented with the cystic 

life that he advised his yougar brother to turn in to a 

mystic on the remark that all is not gold that glitters 

and the worldly life perishable the permanent abode of 

s 

raid should be in hereafter • 



It don not mom that the Shaikh easDistoly 
declined the worldly life* But hie ccntimiaties was to 
have boon be devoted to aod because worldly things mo 
merely tanptstians* 

shaikh Uajouddin nettled down at Fatehpur 
shaikhawati an ha %m dime tad by his motor to settl© 
there* ha bogcsi to live at that place* it ws un» 
populated and was lit© a foreat* After settling Shaikh 
them* that place bee awe thickly populated am© and 
there ma a crowd of his devotees* Ha built a mosque 
there tss near hia tulra which stands still now* All 
types of -rntama * nieh and poor* literate end iliitrnte* 
Hinds and ttasllm* scholars and soldiers flocked to him 1 * 
they earn with different material end spiritual elms 
end Shaikh's heart went out in sympathy for than* It 
was beleived that a saint should mm both mental mad 
bodily ailments* many visitors asked' for tennis (amulets) 
which wore freely distributed* Here ears® people disgusted* 
morose end frustrated with their personalia® tom by 
inner conflicts sad their hearts blooding at the atro* 
cities of the external world* 


14 


► * 
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ah type of mm* even Hindoo whk his devotees 
also* Many Hindus tsoro etnvorted to Zslan it the hands 
of the Shaikh# ne was a royal saint in the reign of 
Rtwab’s of Fatehpur# tin advised the poopla to lira with 
lovo and brotherhood# Hs did not discriminate between 
the Jiindus and the Muslims# 

Zt is said that the local authorities (Governor# 
mi or R&wate) paid their respects to the shaikh also# 

It is said that the Renat Chhetra singh of sorder shahar 
assigned of one hundred and one i of land of dim# 
Jhtimi tow* to sheIkh and he had a groat faith in shaikh 
ttajmtaddla and a lease wee issued by him# After the death 
of Chhetra 3ingh his son continued it# it shows that the 
Hindus of that area had great faith in shaikh had accepted 
Islam on behalf of him thousands of them became his 
disciples and devotees 1 # 

when Khwaja huhaisneid Suleiman heard about the 
popularity of Hajl shaikh Najmud&in# he asserted #* 

■Many pwle cams to me from Hindus ton and became my 
disciples but the category and benefits achieved by 
hajeuddin and Syed rtthsrmd All Khairobadi from ms 
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an the highest and anyone eaald not achieve note of 
it and it woo Mr Shored 

naulana Mi. says that shaikh Haji ftajanddln 

uas the first raan who wrote bodka in Urdb In oar country 
ana he stood first who complied $rd» poetry In the 13th 
century mi* *ihe shaikh wrote mny books In Persian and 
Urdu languagoo on Persian literature* file five tfrdu 
literary works have m Important pi'-see in Urdu poetry* 

He played m important role in developing the tlrdu in 
najaothan 2 * ills literary t«rfc are as follows* • ntstaglb* 
ul^ahbufoln* t*»aclb*ui~?arikln# shofaratMttw&car# 
ooltiaMU ehdat • nuneqib-*iWiabib# ri cjfwfrdlidavttt are 
written in ^arsisrt* His urA* bocks are as follows « 
Hajaul-ASwah# Oanj* Sarah Mahiyo*~NaJ% P«m ftUanl 
Chair Ghwloni* Bayerv-^iWsiiiya* PaaliafcMaJUJfiltah, 
otif ortnnata&y most of mong these boeho is not available 
in India because his successor carried with tdim the®# 
books to Pakistan after partition 3 * 

Gy this literary work Chaikh jf sought to disseminate 
Islamic education spang the masses* Mmlme Ohuiara wrote 
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that tbeae literary work had m ali3dr*e order tor 
tbcoo people who were liUtarete or l<M»Utarata. Ha 
opened all things to general which wore bounded by 
Arabic and Persian languages • 

Heji Hsjnrddin was so impressed the spiritual 
enlightenment of his ms ter that he paid sir visits 
of homage to his shrine and Sanghra Sharif 2 # It war 
by all moans of token of love# reapert and devotion to 
the spiritual teacher# Hr emphasised on the close eased* 
ation of the disciples to thoir saints because without 
it he could not know the basic but very important norms 

4 

of the rhcm^ah system * 

The idea of the Shaikh about the prayers was- very 
high as it had similarity to the theosophy of tbwuja 
Hdanddift Chirhti as to him any kind of help prodded 
to tfw needy and oppressed was noiass meritorious than 
prayers * 

One night shaikh 'Jajnuddin saw a dream in rhlrh 
ho put a puostion te the Prophet about the validity of 


1# 



P* 40 * 


2# 

3# 



37*vn. 



4 . mmtieaiUmib, p* »«• 


the rosary# the Prophet answered that it ma Hia mm tradi¬ 
tion# In the next a mmt of the question# ptitws? about the 
prayera#t?the Prophet said# * Prayers io like a ladder to 
roach dead 1 * shrou^i his dren meeting with the Prophet# 
he recited a verse * “On the lost day of resurrection 
every one will he restored to the life end the <rjuostiers at 
fere will bo of prayers * 

to shaikh najeauddin# the spiritually enlightened 
disciple might hove to be called m a dervish# shaikh 


. v/ShI^m -3M. * -■•»• •»** w # v**!#- 6 • »•-* % •* 4" ; i 


Muhenmod# Usually th© shaikh remarked that th* life of a 






advised to liia followsrs to offer prayer in congregation* 
when once the shaikh was cpastiorsoa m the leaving of the 
worldly life (Terh-i-amiy©) * the Shaikh eery politely 
asserted that Xartt~li»j*mlyG aeons to adopt m attitude 
of aloofness towards the worldly things that corrupted 
the moral and It had not segnify to go to JUng1% but to 
live in the society*. 


Che shaikh was absolutely absorbed in low of God* 
hove of the Cbd is the com of the philosophy of the saint* 
lie asserted that love is the cause of the creation of the 
universe* For the lover* a of God the observance of the 
laws of Shariat is unavoidable* Che goal of human life is 
the absorption in God* Hie ultimate end of a human in 
this world is love of God end God grants to the lover 
innunbarablo boons* lie. reward film in both worlds «* mocfcfttal 
and imertal* fie makes hin free from the feat of punishment 

3 

of Hell and elevates him higher position and sublime state < 


hcikh*o hope mo to establish an entire of love# 






-vvv* <L- 


objects for me* 1 wall-* cased arid eraferaced him* He asked 
about ray condition and remarked that you been very week, 
in response l apcfced to him - *¥ou are solely responsible 
for my weakness and distress* Yea Sccget m In the foreign 


hearted* • ite explained • *Csy beloved! I could not forget 
you # yet i me in foreign lead* but 2 remained with you — 
I ms not for off to you* 2 mo ex anxious about you* 2 
(God) resides in the heart of a pious man who will keep 
clean and calm to his house (heart)* (neane who will demote 
hie full time in devotion for me t will live with that one) 
shaikh iiejnuddla** realisation of God in poreenofleatlon 
was the ideal of the direct enotienal attachment with God 2 * 


shaikh !ia|nu«Min to carve the mseea in the right my no 
he regarded it the mpema devotion to God* itonc© from the 
company of his master the shaikh c mm to know the hurrml- 


1 Hf I»is 


3 







eeying© in a sound way that we should redress of grievances 
to him* m narrated tho sayings of the groat spiritual 
personalities in his poetry I m forceful language 

sheikh &ejimdti*i wspaotad too much and love for 
tho groat Khuaja minuddla Chlshti* Manually ho used to 
go to nay hoc®go at his shrine daring tfro days* Last time 
ho wont to pay a visit at tho feorto of the greet saint in 
tho year of 1207 ail !*it there ?*o felt same sort of trc*r>lo# 
in such condition of ailment* he reached Jhunjhum end there 
his end eras an nomeanltB? ah end died there* Out his dead 
body was carried to fatehpur by deeotoea and Ilea buried 
there** 


oho 1th lajRRiddin married twice* nis first marriage 

woe with the daughter of shaikh Letif Khan «ho was a 

disciple and a o Iritual cuoceosor of Heulana Slsuddin 

Jaipur!• !to married for the second time to the daughter 

of shaikh Abdul Karla* ?raa first wife two daughters end 

three sons ware been* 1* Haul ana Hasiruddin 3hah* 2* Abdul 

Latif Shdh* 3* Hoar Ahmd 3bah» 4* PacUab-iw-Hlsa and 

« 

5* Latif**un- Jiaa% 


X* 



p* «ao* 


a. sa«ateMittl*togdah>» p« 



Thera were a large mrbesr of spiritual 


of tteji n&janddiii* Ns seat then to ovary quarter of 
hajustban and they settled there permanently* The Sheikh 
was succeeded by his son# Sheikh Hasiruddin* ills successor 
continued his beneficent work* He wse a pieus mn and 
devoted his whole tin© indovotim tc* csod# Me taa.de a great 
contibution to spread the doctrines and theosophy of 
&uflsm* • Hie Shaikh was bora on 22nd of Jaewadi XX# 1252 Aft# 
He was well versed in arable end Persian and did eotasendable 
service to developing the Urdu language in R-Jasttusu fit 
sent his lllustlotts Khalifas to distant parts of the country 
who played a significant role in level ping and cultivating 
the riyotic theosophy*# 

shaikh nasiru&Ala Utah captivated the hearts of 
the Hindus and the Muslins by his tmniflcence and high 
moral calibre. Raja Shagal ~iagh founded a town after the 
nara© of tie shaihtu His son and successor# ha o Madho Singh 
accorded groat affection to the Shaikh and assigned hist 
a Jagir of one hundred and one sighas of land*, fla indued 
the minds of tbs iindua of that region with the rays tie 


1 * 


4 . 




ahttiMwl-Chtoht. an. 697-98, 






and nm&stmt tumd to him to becam hi® dioolploa and 
devotooo* no diod on 2i«fc Joraadi X, 1347 ah* and was 
ousoondod fey hi® son, Honlona Ohuleso sartmr* Hho was a 
saint off groat aairitisal banaffieanoo* 


k v* > •••#! 
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In sortie* of Maharaja Takhtsingh and his aena Jesawant 

Sinjh and Bretap Singh* they hud a greet affection for 

the Sheikh and newer missed any opportunity to he benefited 

from hie spiritual power# Once the shaikh decided fee leave 

the service when Maharaja nmm fee know about the natter# 

he rushed to the shah and would not depart from hla 

esmpmf* But the Shaikh did not ngrem m& lived in that 

town on the regeest of Maharaja and his salary continued 
an 

m ; that ©f/arryma# there was no practice to bury dead 
b*Ued\ in side the city walla of Jodhpur but then the 
'Shah died# Maharaja permitted his follower® to bury the 
S-hsfa in the centre of the city# He died m 25th JmmM 1 i# 
1325 .%H# and lies buried at Shtttnr Kharm# Jodhpur*# 


Besides these eminent and illustrious Khalifas 


and successors there were others relatively minor Khalifas# 
He sent out his vicegerents to different parts of the 
country in and outside Baja®than to preach the gospel of 
truth# love# humanity and brotherhood# the essential® of 
the Khangah life mud fundamentals of moral purity and 
good conscience# ni® Khalifas like - Mnulana Var t%dmam£ 
Peshawar! settled at Jodhpur# Hakim Syed AChref AU at 


\0\>2 Lva £>c(. cT^/a^Ju^v ^ 
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Sheikh najmuddln established his Khsnqah at a 


pi ae© where the inhabitants wore unfmiltar with* faith 
in ffed and ills ordinances* th® bard of tho worlds and 
of nis apostles** Tho moment dhaDth najanddis cot hie 
foot co this land* Xtslm flourished* <ith his ceaseless 
efforts the 3ufi theosophy thrived in that remote ares* 
Vast mltitade had pledged devotion to the shaikh * 
Countless people ripost ed for their sins and turned 'from 
evil* todk the prayers and other devotional eseccises* 
expelled worldly desires# covetousness and greed from , 

their hear to and inculcated a deep religious yearning/ 

I 

for oarvitudo to dad* 3he example set by sheikh Najmuddin 
through hie spirit of humanity* vitnrous living and ; 
upright behaviour charged the atmosphere with e genuine 

If } 

rolgicus spirit which helped the people to became truthful 

I ! 

and intensely religious* The piety «d*ibit©& by trie God 
fearing saint* attracted divine blessings* All these 


bless Inge became a mma for the 


of XelSm and 








m 


before liiaer's invasion in 1198# India 
aceeler.itca the establishment of naw Chlehti centre® 
throoghoat India# the theory of tjtfidatoeAgthfed Ml 
became firedy rotted to the raystie sold ©f Rajasthan ©» 
well as other parts of India originally propounded, by 
2bnMd*Ardbi» Shaikh NaJfMd&ta followed the principle® 
of ahc2at*ul«»>'aiud and spread the area of this phyloeophy* 
when the £haikh lest his cooseloosnees# he need to eoy m 
*c racd riojnuddia# he silent* Do not open this secret* 
if yon have mi eye behold the vision of your beloved 
all fcto** 

Thus the dreary region of Rajasthan m® replete 
with the neetor of spirt tool solace# the comfort of 
inner felicity end the- beneficent growth of the mom! 
and ethical voices and traditions through the el What 
and selfless efforts sponsored by such %fi estate vfao 
were ananoarod of the land of Rajasthan with a vie* to 
bringing it within the sphere of safering peace* bliss 
and contontrimt* 
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Barnaul 1 was a famous town of medieval Rajasthan 
which hod attained celebrity as a mystic centra* Situated 
on way to Ajmer and ftagautr it get much popularity* the 
saints who used to go Ajmer and other parts of Rajasthan* 
visited this city and halted there vhilesome preferred 
to settle there permanently* 2 n medieval period it was 
a centre of Muslim religious movements and Rustic ideology* 
It produced great personalities who propagated the 
principles of mysticism and popularised it all over the 
country end beyond the eonfi nea of India* 

Among these great personal itiaa Shaikh Muhammad 

9 

Turk gained much popularity* shaikh rruxt: was not a 
native of Barnaul* he came from Turklatan and settled 
there permanently 1 * tie developed and popularised the 
doctrines of the Chishti silailah in Barnaul and its 
surrounding areas* 


1 * as a centre of cystic Khangahs -Barnaul was an offshoot 
of the widespread activities of the saints of Rajasthan 
It was visited by Sufi saints time and again who 
settled there* Prof* Irfan Habib has correctly Included 
this place in the map of Rajasthan* In medieval times 
it was so included but now it pertains to Haryana* 
to Atlas of Mughal aWa» ah< ” t -*»A. p. »• 

2* Shaikh Mohamad Tush must be distinguished from Muulana 
Boor Turk of Hanoi, who was also a man of intensely 
religious tampramenta* Though he was not the disciple 
of any saint* yet he led the life of mystics passing 
his days in poverty** *kl±>a&>d~Akhyar. p* 74 


3 * 


g»UflBTtr^«af» P* 39. , Akhbap-ul—Afehyar- p. 47 . 



shaikh ftriuneiad Turk took up his abode near the 
Haas st iiaraaal. f*ia data of initiation into the silsilah 
is not certainly known. 3nt the information contained 
in th aAkhbaj>^~A}darar of Shaikh Abdul Haq it may to he 
inferred that, the sheikh was a disciple and a spiritual 
successor of Khwaja uaman ttarocoi*# Bet the author aids 


that ©van a thorough perusal of the 


lv ‘ f V” >3 Tarn m i a, 


did not giro ten a clue to prove that the Shaikh HUhawaad 

9 

hoof Turk was a disciple of Khwaja ^wfwn Haroooi *# ftaulan > 


Ghulam server# the euthor of 


writes 


Sheikh Muhamaad tusk was a disciple end e Khalifa of 
Khwaja Muinuddin Chishti * the holy pole star of the 
world*®. 

the Shaikh was iafeued with intense religions 
fervour and was a disciple of great Khwaja. But ha did not 
enrolled any disciples in his life tine 4 . He was known 
as Turk Sultan and Pir Turk by the people of that area 5 # 


►* 47. 
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The saints Khangah kept «p as a nlliag centre 
for th© devotees and the masses too received spiritual 
solace from there* It attracted many people from ftaraanl 
and its surrounding areas* 


It is said that his companions and other Muslims 
drawn to his xhenqah from ??emsul wore fxnrortywatrlken 
and down trodden people* the region was dominated by 
powerful Hindus consisting the majority would did not 
like the growing influence of the Shaikh and hie followers 
in the tow* They turned hostile to the ftaslims and on 
the day of , M* a certain section of the Hindus assaulted 
the Muslims as they were busy in the prayers* Shaikh 
Muhammad Turk was also performing his prayers elangvith 
the others and he was also murdered together with a large 
number of the others* Among the Muslims two msn of great 
reputation and religious eminence were killed* One lies 
bur ied on the exalted part of Hsus called as Bui and Martyr 
and th© other is called a® Descant martyr# his grew© 
la to be found .at th® lover slope of the Maun* Both war© 
the memorises of th© holy Cur an and miraculous powers 
haws been ascriped with both persons till today* sometimes# 
it is said#one can hear a voice like reciting the Duran 

i 

from both the graves * 


1 * 
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since a long tine fi^tnaul has continued to 
attract a large tsunhe? of devotees a®4 admirere* It 
remained as a aentre drawing crouds of people to its 
monasteries from different quarters of the country* a 
number of prominent saints also visited this place and 
halted for somatime in the Khenqahs to quench their 
thirst for spiritual guidance* Among them certain 
personalities of note like shaikh ttasiruddin Chiracs*!* 
Delhi she was a spiritual successor of Khwaje lUsmmtddin 
Aullya may he mentioned with particular «f .terenoe 1 * 
sultan a«Tughlag had embittered and strained 

relations with the saints* ftwn the Sultan sought to 
move them from one place to another they* Interpreted it 
as a serous interference in their religious pursuits and 
personal life* ’They hesitated in complying with the 
sultan*s orders* the Multan interpreted this hesitation 
as smacking of rebellion and armed by a counter ideology 
of the* at ate and religion as twinf^advanced by him* Ha 
forced thaw to migrate to the distant south* It was 
difficult for man to defy a Sultan like Mohamad Din 
Tughlaq but Shaikh Hasicuddin held fast to the traditions 
of his Sllsilah and patiently bore all the tortures and 
punishments inflicted on him by the sultan** 


1 * 

2 * 

3* 


p* 49* 
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It mm mm tat the sultan to use all the tarriMa 
powers of a medieval monarchical governme nt to drive the 
mystics from Delhi to r*«*itahad and this work of bio 
brought too much unpopularity and disdain to the sultan* 

In 1$49 AO* -niton ftihararaad Bln Tughiaq proceedad 

to Thatto from Oujrat in pursuit of ?aghi*# Whan ha was 

chasing revoll ?«ghl ho cap© to Oondai and from here 

ho 3®ist milk ttocpvl and Ahmad Aya* to Delhi and summoned 

a largo number of SJ haikhs ; Ulamae, Malika# Amirs with 
2 

their familiaa * shaikh haairuddln was one of those persona# 
On his way to Thatta shaikh ftaslruddin ^rogh'-i-Polhl 
stayed at Barnaul as it • lay on tha way* Ha want 
to the Khangah and the ahrina of shaikh Mohammad ‘hark as 
the shaikh had died much before this event# whan ha eam 
near the Dergah he saw a stone lying on tha way# he o mm 
near it and passed his time in contemplation# Afterwards 
he moved towards tha tosh# sdtan ha had finished Ms 


1# Tatfhi wm a Turkish slave breu^it to Chayaauddln Tughla 
by some marchaato from Turkistan* He was appointed 
suparintendant of the durbar by Muhammad M»*fh5hleq 
and m% later made an officer in tha army of the %ttir# 
Bet sultan*a absence from ckijrat# he joined hands with 
the Mugaddeae ana the Sadah Amirs of Oujrat end raised 
the standard of revolt# Pursuing Taghi from place to 
Place sultan reached Gondal in Kathiawar# 

- amiwiw Masse. at ama» p. ssmm. 


axxxxng cn cms sifxjsi© isimi uR^eauteei *sn*ng sm w?oa 

towards tills stone* but when the Sfeqphet disappeared from 

his sight he turned! towards the totfe* He said that any 

person in trouble would visit the tomb of shaikh fiuhasrsad 

Turk and by the grace of almighty God would experience 

relief* 'Then those people quipped with the remark that 

he hod also bean facing trouble bet saw no wap eat of the 

be be pettent saying that ood 
impasse* The saint cautifned thaqgsMd do Justice In the 

matter* mien shaikh Haslruddln left Barnaul for Thatta end 

reached a few miles mm&§ Fulton Jlihantaod bin TUghlaq 

breathed his lest and shaikh n-siruddin returned to Mid; 

unhurt and nnbotitarsd** Anyone coning to the visit the 

shrine of shaikh Jtihasaad ?U«k would first kiss that sterna 

and afterwards go to the tomb of the shaikh* 


shaikh Muhammad Turk was a greet personality 
who eweseised deop influence on the people and brought 
to the petit of piety* pan! banco* high reaches of Mi 




li)'6 


ascent* n© contributed to **ia*sr the or ©a of ©of ism and 


* , 3© data of the ftMMMtOQftlftn of shaikh 

Hul^anaed Tusk is fat of 3hai*<al«642 AH./rfsrasdoy# M areh# 
124$ AD 1 * 


mmSsmi 


shaikh Sisam Hafosoli m» hern at ^amsal* His 
father’s name ns shaikh .Abdel K«rl» *ho was descendant 
of Hft«tnt ttaar f«poo^ 3ft third caliph of Islam. 
RftlitfdUi information regarding his birth is lacking 
Shaikh His m learnt all of knowledge on the foot 
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shaikh Risen HaraauU hod groat rogord end lews 
for the ^hishti oalnts of earlier period* o© uso to 
pay vioitfi to their shrlnas sod tioad to attend tho tSro 
eersnoey ©hidh cjqb hold at 'fchelr respected hoapicoo* tsufe 
tho eaint dscrly loved and woe ante the spoil of the 
personality of Khwsje astfaddiii Pakhtlyar Rakl# a 
dlsoipie *iod a spiritual successor of Kht*»J© wsinuddin 
Chiohti 1 * 3aeo ©cs hardly a year in vihlch ho did cot 
rash© a piigrtogo to his idiaBQoh on foot# lrtxxod with 
strong desire sod fervour# losing no time on tho uay to 
the t crafe of the aforesaid saint* lie used to go there in 
condition of eostaay and holding audition portion* tn 
the later years of hie life# doe to hie weakness hy iMeh 

he was unable to go the*?©, performed this doty sfe Sersxwat 

% 

by coleixatiag his *^rs cereaony • After perfepaing his 
das ties at Delhi# ho used to go to pay homage to the torf» 
of v-ulton«ol»iUnd# shwajs rtotad&la Chiehti* 

Abdal £adir ~©flauni ervoro that ha heard that 
shaikh ftlsarssMis noed to give direeticne to the 




1 ‘ * 


Amotod to the meem aa& spi ritual uplift off the 


the ihaikh* A keen oppreelattCB of the aeststie 


f i* A 


eenvriMdl hie daily routine off rcniouo mtmoiam ohlch 
wa# never emitted lay Mis» He mania©& soo ©a on the 
thrcno off raligieiso guidaaco for nearly forty yeans 9 * 

He yos a suffi tffs© had attained the first etao© off 
recognition off God# had cmaxxtm hia dosiree noA had 
accquired oenplete faith in 0©d*e Riasrey* H© eon through* 


the rcl igious life find poo ceased great influence over 


the jaroportioo which the author 
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Sheikh lUaamddin rose to the ooo a si c n and reload 
ayncrotic forces which liquidated social# Uagolatie and 
ideological barriers dividing various cultural groups In 
India and helped In the dawa&csaaat of e ccrbwb cultural 
out lock. no afretaised free the aoeiety of the rulers and 
courtiers* Bo looked dm upon the possession of prt 
property an a serious eahodljaant to the growth of bis 
spiritual personality and lived m starvation conditions** 


He opened the gate of hie Khangah for rich end Hie 


poor* the doua»troddene sad the depressed equally* All 
types of people low and high-born visited hie* H*»$r ese» 
trith different material and spiritual . alms and the 
£haiMi*s heart sent eat U* syr^>«thy for then* m did not 
make any discrimination between man and man in admitting 
them into the fold of His dteoiplaahip * 


It is said that shaikh nimm enrolled e large 
number of people in the fold of hia oilcilah and encouraged 
them to . lead a life like a sufi and according to Hie 
doctrines of sufiam* Ml his Khalifas ware distinguished 
personalities and bad spiritual greatness** 


U 

S* 



im vci-m# p. 26* 




VOl*X* p* 4 45 



1G9 


i&duI OfsdtfM&^adsuol desired to meat him hut 
da© to his involvement among the distressed maa*a 0 tm 
could not moot him arid did not have tho honwr of 
conversing withhfs*# 

^eccedissg to n*3aunl shaikh sia*w*5din died in 
997 ah to* lSQ8»fe9} bet Chula® lierwar witoft that ho 
died in 999 ah nhifih c;n not be accepted in view of 
Badaani*© account being eoitfeenperarir and nap# authentic#* 
Tho tomb Of shaikh Rises wae built in tho tins of J#ta& 
luddin AMhar and it contains a gr and ooagno erected fey 
Jahangir and hence la called the Great Raairaf* 


Hwre owe a large naatoar of spiritual successors 
of Shaikh siEsmudditi* ftvang than Shaikh Famfth Bamoili 
was famous for his austerity sod learning* Ha used to 
teach the lessen .In Islamic literature 

for many years at Barnaul* He died daring the reign of 
emperor Jahangir and teas buried at Barnaul** 




iwnong the spiritual successors of Sfeaikh ftlsmauddin 
^ernsuli* shaikh r&isullah narnsuli was pvcnisMnt sad 
a pious man* He was mm rt and lovely* Or his being 
enrolled a diuciple of Shaikh Sliean he passed his time 
in austerity and struggles* coee he fell in love with 
a public singer and he b®a&m so enamoured of her# that 
tie shewed toe ouch attention and honour to her* This 
activity brought hi® to disgrace and disdain* HO used 
to keep her drum end other instruments . with him 
and began to wander with tier fires place to £& see* One 
day ho emm to his taestar* feeing the master his infatuate 
ion for his sweetheart dUUiappeared end his master addressed 
him* *feirulleh| « mystic should not fall in love* It is 
not the work of a saint* Toe should be Moved of ood 
not a lady* Toe should maintain your position* "Shaikh 
felt on the foot of his master and cut himself off from 

that affair and kept busy is devotion to <5©d* It is 

that 

wonderful that^gr ©up which was along with that 1 adjr, 

* ■ 

came with Shaikh sod behaved like a disciple* 


** p * wwa. 





#&d mm wort with am h-nas# 2t ii »«J4 that 
whoaawor ho domlrwd to 3n»ct Ms aaatatt bo wm& to oisteh 

e 11m firms forest md elding an it h* raowod tot*ar€te 

i-iensl# a» ha used to resets tmsr Ms ssastor# ho used to 

Inavn it and tort onward jewraagf on foot# Qae# 

OofWbwd&fo was sitting m a ««U* he saw to Ms murid 

fsfmUsh. ^ju&lbti coming taiard* Mm tiling on • lien# 

»« aald# i 0 r Syodl it is « human boiag# if th» mm of 

ood or^&r « wall to memo which is omosmW.^ it will 

nltto novo# it in said that wall on which the ssholtti 

on a 

.utttbud<*ta MnoiimNr war sitting movo^honriBg this 4 # 
ciwikb tsjoddia cojoyod a mmteiod ilf* «aA had 
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ihaSMi rsjuddin ^hoc . Sower god his sen ?>hQllshon 

'bclal ore buried outside the old tc*»* It is a place 

deserving great respect# Shaikh gajuddin concentrated hie 

whole time on God and Ms Croatian io* the mss©©* n© give 

lucid esspesitiers to the dec trine of sufism and Maboroi-oc! 

1 

u-*cn it * 




a iaigi * 


noulaaa A«adUal~Mn dhorl tm© a distinguished taint 
of Pornaul# !& contributed c lot to the tndaratandlrig of the 
doctrine© ana tr adit ices of the ChiShti silsllah* He enroll© 
a large ntistocr of disciple© and oxpcndtd the circle of Ms 
©ilsilah and annotated many Khalifas to carry this work to 
f nr thor dlmssion© * 


Maulana ■■mad*® ancestors cam to a. jam fren Arabia 
and from «jx;-r they ranched India with the force© off AM an 
Mhabwadlii CSiorl# It that dad an© did not acquire 

knowledge dir log the period of hi® youth* fie was a wrestler# 
in tore© tod in lout© and body-building# Once he do£ontod a 
wrestler who wa® more powerful than hia# dieted with Ms 
®©cease he was returning hcrae when ho was accosted by a 
pious nan who passed a circa©tic ronorls* he changed himself 


•**»* W%»* 


•keikh ?iUhatarad 


aegaire knowlod-je# bo came to tcrib of 
Turk Harmuli and began to render service 




£> 
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to him# lie kept himself inside the hujra and 


not cone 


»•**.. T ^ ,d». 
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© it e&sept foe his daily necessities* and passed a 


ndscads like this# Dane he came out of hujra for ablution* 
a person appeared and css tt held of hiss# asked the wrestler 
as to the desire of his heart* '?he latter spoke of hie 
yearning for learning# The farrier advised hit, i to keep busy 
with the books of his ancestors and take to teaching# x t 

last by the grace of Almighty Cod he acquired Imowledge 
**.-,*»*» 

¥ ’ • 4*. V W'Vfit'i# »»* • 


dhaikh Aimed &©ld fhoiboni ebsertted that he knew 
about the riaulona from his youth# lie was a great man and 
never missed any tradition of the ryonhot# 11© was on friendly 
terms with the fagirs and the needy# 


..'halkh thnad wen a dacscttadant of tmilane "mad wlao 
•was ccntarporory with ■ ultan iiJuhamcKl bin dighlaq# It is 
said that being a saver icon ultsn said that emanation a 


Cod is not mer-uallod ?nd how it will !» possible that 


emanation of' irephet will be unequalled? In those 


*» * P 

W mu* 4- 


any person claimed himself to be a Profit and shewed the 
miracles# should be he# adonowledged so or not? Msulana 
'.mad said don*fc be silly? bat rare you saying? Sultan 
ordered to cut Ms threat and pulled out his tongue # 

Shaikh load is buried at Karnaul and is a pcrular 
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ffeji -hallth Xlrv»al*o.' 3 in was a pious man and led an 
austere life# :hcnevcr the shaikh used to no to fieoea# 
ho kept c slave olmgwith# no 030*2 to eat wood and dry 
grass* r .'e *315 not accept any tya© of futah 'and did not 
consider himself as e pious and groat roan* It is said 
that ha ims a fyod* -'lcm ’than notv-ti who was hie disciple 
desired tc build a house and a lihangah for the haikh 
but the whaildh declined it r-nd 3 aid that the t^iiiding 
which ho daairod to built for the latter# should in 
. fact constructed for ohattch t toheaimd Tudc who was a groat 
man and man of spiritual attainments# In the boginlng the 
masar of .heikh Purl? was plain but .'lam lhan construe tod 
a fccct> over it* 


The tertb of Shaikh Zlnuddin is situated out 


la the 


town and lies on the way to Phorsu 


p* 201* 
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mmjmsumLmma 

Shaikh Ahmed Majd shalbani was a great man and 
lit a lamp of maim in distant parts of Rajasthan and 
Malwa* «e did a lot to popularlaa tha doctrines of tha 
Chiahti Silsiiah and earned groat fane* Use name of sheikh 
f 5ajd*a father ms Deal ^ajdudlln bin Oaai ‘TaJttJUFaail bin 
Ghanauddin Ghal'ani* His ancestors ware related to scholars 
who worked with the celebrated Imam Abe Hactifa** n» was a 
descendant of Abe rianifa. Shaikh Majd was a learned man 
and acquired all t rjpm of learning (knowledge) • Among his 
seven brothers he was a highly learned man and hie an tire 

9 

life was spent in literary pursuits . In his maemt as 


1* imam Abu Hanlfa (dWb*?d$) was the founder of Hanafit* 
school, one of the four schools of Sunni lew* He wee 
a Persian by birth* His ehlef instruments in establishing 
a new system were opinion and analogy* He did not 
utilise J&flti&U &** ecnstreetiag his legal eye tea* He 
believed in a careful study of the actual conditions 
and an intalligant application of the Quranic spirit 
to solve new problems *0«nseqiisntly» his school is 
considared as the most tolerant school of Isles and 
it possesses greater power of creative adaptation than 
any other school of Huheamadsn law* 

BaUatea boa ralil ~^* as*. p» *• 




a atudent he indulgad constantly in academia dissuasions 

l 

ana debates. 

Shaikh Kajd was beam at riarnaul* 3y the ago of 
oightasm ho was an aoccrspliahed scholar. Xn tho childhood 
ho want to Jianda is conviction with seeking financial 
assistant for hia family. Although ho was born at Barnaul 
but ho shifted to Ajiaar and obtained further learning 
there. The shaikh spent Ms time in austerity# panotonco 
and a constant fooling of fear of dad* At Ajmer ho mot 
Khweja Hakhdoom Husain Kaganri# a descendant of Sufi 
?!omiduddlxi tfagauri and accepted hia discipldehip 3 « "The 
Shaikh was a great scholar of Arabic and Pmestan to and 
used to deliver his lectures in hash those languages and 
discussed with the Hi asm and tho nobles# Before hewing 
in discinloship ha shaikh Husain fiagmari# ho frequently 
used to visit tho court- of tho ct&tans and chat with them* 
On that very day# when ho was initiated into the ehishtiya 
silailah ha abandoned this pr-30ti.ee and severed all his 
relations with the Sultans in eaap&iaMNi with Ms oneestor^i' 
traditions 3 . 
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The Shaikh used to ear that In search of menetary 
relief he came to Manta alongwlth hie relatives* in those 
days he was tandar in age* 3haikh»ul Islam, sheikh Hahmud 
Dehlawi ease led the prayer* Ha placed hie hands one niton 
the other in the specific poofcura PI easing to attention 
to commence the pray er even befor recitin g Allah^owvktiOr. 
Shaikh «ajd though a child* pointed out the blender of 
Mahmud Dohlawl# the Mat tmm of the prayer to the great 
annoyance of the latter Shaikh Majd also deeried the hun(Ulat*> 
ing and pagan practice introduced by the rulers of Manta 
to compel those present in their courts to prostrate in 
Slide befor them* * 


shaikh Majd shaibani had great love for the family 
of the Prophet Hohanmad* At the begirting of the month of 
Muharram* the Shaikh would not iewr new and clean cloths 
end used to sleep on the floor* He used to distribute feed 
to the need? and the fa<|lrs in the name of the Prophet's 
family* On the tenth of Muharram* he used to offer Shnrb&t 
to visitors 2 * if any coo coma to him end said that he had 
seen the Prophet in dream* he used to kiss his hands and 
feet and on that place* where that person had aaan the Prophet 


i* 
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he would visit and hiss that place* Xf it was colored with 
stone he would wash it end take that water in r ever enc el* 

nana Bangs is said to have invaded Ajmer end 
captured ita fort killing a large mmber of Muslim* The 
warning of this event ms conveyed by Qhalfch Huinuddln 
chlohti in a dream to Shaikh Majd at 'tagaur* The latter 
set out for Ajmer and cautioned the Muslim of the 
impending doom. Many Muslima left the teen and wire saved# 
those who remained tenure* suffered# 


shaikh rsajd was a great upholder of the ideals of 
purity of heart* social service and developing mutual 
bounds of goodwill, cooperation and tolerance among the 
adherents of the Khanqah and the people in general* One 
illustrative incident to show his attitude of lo ve end 
seal for the public weal is thus quoted* a certain person 
of note sought Initiation with soma stiff! saint but he felt 
Jealous of his brothers* eminence and attainments* He also 
brought water to the Khangah of Shaikh Majd and the townsmen 
credited him with having rendered usual service to the 
Khangah* Thereupon shaikh Majd told that man that ha would 


fe 

* i 



nr, p* IdS* 

nr <ms), p* gs. 

&& VOU1, p* 413* 
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not ba happy with him unless ha served hi* eldsr brother* 
only of tor that ha could a m pest service from him to bring 
the water* otherwise not.* This attitude raised the statu* 
of shaikh Majd os a selfless saint who was keen to mein* 
tain the bonds of unity* goodwill md cooperation in the 
famllieo and was not contented with personal service** 

It is said that when he earns to Ajmar from Mandu* 
he used to visit the shrine of Khwsja Muinuddln chishti 
at nid-night and performed prayer of Tohllud there* 

After performing his choaht prayer and other duties he 
engagad himself in teaching* After saying his Aar 
prayers lie taught the leseons from Tirfa jjwWwtAMriw 
and it wes also a tradition of Khwaja herein ftagaurl# 
Shaikh ft eaiduddln nagauri* Ha passed seventy year* of 
his life in this duty at Ajmar* when he need to come 
from his house to the Kasar of Khwaja Hulnaddln Chishti# 
the gate of the shrine opened automatically* a parson 
heard of it and followed the Shaikh* when he desired to 

enter into the gabs# the gate remained closed* That 

3 

person begad for mercy* Houiena ^hammad Barnauli narrated 

\ 

a story from his master# M aulana Abdul Migtadar who wes 


Akhi 


Akhvj 
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a disciple of shaikh Ahead Mejd to tha offset that he 
cane to know of this event from other saints who were 
sitting at the Mb of xhwaja Muhammad Turk 3 * 


Shaikh Ahmad Kajd shaibertl was a great scholar 
and followed th© traditions of the holy Prophet 
strictly and did not miss his sayings end directives 
end regularised his life according the rules sod 
regulation® of the sfendiet and the Perea 3 * Shaikh did 
not differentiate between the persons of God* He never 
forgot his mission and ?:apt busy himself with It day and 
night* The gate of his £haaqeh are open for ell the oasts 

A- K 

and creeds* shaikh did not know that a certain parson 
vaa his relative and another was Just s stranger to hist 3 * 

Hie Shaikh advised his disciples to the effect that 
they should not consider poor to the faithful of God* 
These poor men sees all things* H* loved the poor* needy 

4 

and the faglrs * 

The shaikh was In Ajmer a HaJsUb named Madln oarae 

you 

to him and said *o Afcma^gare required by the sky and go 
to your master. He also saw the sarse thing in dream* At 
once ho sft out for Sagaur and after a few days ** ha 


U 

3 * 

4 * 
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collapsed* Shaikh di«d on 25th s«f«r c 527 AH*/4th P«te* 
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a renowned saint he could not reach his goal# He began to 
search for a spiritual master# as written by Shaikh Ahmad 
Khattu# one of his distinguished disciples and excess core* 
That he went to Delhi in the «aint*s comp an y , The letter 
showed to the former his old duelling and eaid • **t the 
age of twelve 1 set out in search of spiritual help from 
saintly souls end shoeing the vocation of a reslose# received 
Instruction from many eminent persons particularly in the 
city of Kim# i» Mauritania* and in essoeiation with shaikh 
Hnhaenad who had gone on pilgrimage to Mdoea# X attend 

t 

to the desire of my heart and became a vicegerent** 

shaikh Muhanwod Kimi was a great end r en o w ned personality 

and he devoted hla whole lISs la service to hnaanity and 

devotion to «3oa* He took to mystic preaching as a passion 

and the mission of sufism like a $ygfa|4 (orusadsr) * tie 

lived a life of asoatic austerity end had parformad HaJJ 

for « 

pilgrimage to Heac%£farty times . 


It is said that the line of succession of Bab* Ishaq 
traced beck in not too distant line of snooeseion goes upwards 
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to Prophot wuhsanad because way stiaikh in hie ge»ealo$r 
was said to hate enjoyed life spans en tending At least for 
one hundred m& fifty years** 

Althou^i Uaba Ishaq was enrolled into Hagharlhiya 
order in uorth Africa# he was so enamoured of indie that 
he decided to settle permanently in his native country* 

He o«m back to Delhi* His Pis was so impressed with his 
spiritual grow that he told other of his aiseipl.ee that 
Baba Ishaq was a great successor of his and that he was 
making rapid strides cm the way to esquiring s high level 
of proficiency and myotic knowledge each day#* 

Babe Ishaq was highly respected by sultan MohansariMhin* 
Tughiaq but no saint could ever be sure of the sultan* s 
responses and regard for him as the sultan had come under 
the influence of lbn-i~?airaiya* a ideology and demanded from 
the saints active participation la the lrapllinentation of his 
various projects 4 # But Baba Ishaq Magharabi wee always eons* 
clous of his matter# so hs did not look towards the sultan 
with a high level of aspirations and adopted an attitude 


*+ M P* 157# 

2* Mms&sMsm* p* a** 

3* Ibid* p« 52, 
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of aloofness* In his latter years the Shaikh Meed to 
follow this policy end did not participate la any ceremony 
or function arranged hy the sultan or his ndsles* Firoe- 
shah Tughiae sent a letter to the saint and asked the 
iraara of the mosque of Kloerwi-Jahan to read it out free 
the pulpit* When the letter was being read out Safes Ishaq 
turned pale and his hair stood erect in horror*Shaikh 
Ahmad Khettu was alongwlth him and when they cease to their 
place of stay he asked his master so to idjy Sultan Fir©a 
had reposed groat faith in the saint and letter wee struck 
with horror when the farraen was being read?* Baba Ishaq* 
replied “I tried to assess if ray ego had made me proud of 
the deep veneration*respect shown by the sultan and he kept 
la view the fact that he occupied the place of sultan 
Huharaaad^>liwTughleq «td he recollected his deeding* • 

It was for this reason that ay face turned pale and hair 
stood erect* A dsrwseh should not feel happy at the attach* 
meat shown by the rich people 2 * 

Baba Ishaq was a mem of great piety and penitence and 
gained wide popularity*respect from the people at large* 


1. Tdhfut^alWiajfll,!*-ltttST9gUla) P. «»* 

a. Ibid, p. (3. 


During the tim of Fixes shah Tughlag he gained considerable 
fame and men? nobles became hie disciples including Reef* 
ul~Mulk« t!i® deputy Prim® Minister of the Sultan* Due to 
ftassiuddia* a attachment to him* many addiecc Of army also 
joined hie discipline*. 

Babe xahaq used to pass hie valuable time In prayers# 
fastings and penitence in the moegue of man-i-Jahen 
which wee a great centra of myrtle activity in thorn days. 
This mosque presented two contracting epeetaolee of relate • 
One living in seclusion, devoted to spiritual escareisee# 
unnoticed by any person of significance and the other group 
living with great peep and vanity attached to many dlgni* 
tariee of the Tughlag court. 


One-3 r.aha Xobeg was in a cheerful mood, he asked 

his accomplished rthalif ah. Ahmad Rhattn to seek initiation 

as disciple with shaikh Jalaluddin Bukhari Mnkhdum*i» 

2 

Jahanian * it® was approached by the Sultan and hie nobles 
who highly revered him and paid hostage to him as he said, 
he was a poor darveeh who poosensed only tattered garments 
to cover his body end a cap over hie head. But Shaikh Ahmad 


t. aCEBteaHiatoUg* p. »• 

I. ©yed Jalaluddin Mdicuri wne a disciple of Shalkh*ui«» 
Islam shaikh Buksstddin Abd Fatah Oureehi. and was a 


contd. on next page**. 
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•apressed hi® firm resolve to remain attached to Bafea 

Ishaq despite his Shaikh Ahead 

irmanaaly pleased Baba Ishaq who predicted a bright 

future and a am of perfection in the spiritual ascension 

for hira and remarked »*saba Ahaadl sultaafc and nobias 

will flask to your house for fulfilment of spiritual 

desires and your spiritual popularity will cross tha 

boundaries of tha country, and it was Asa to his blessings 

# 

that princes and rulers actually thronged his house , 


Oaba Ishaq :‘«s£>erabi wee very respectful to the 
saints of other eltsllah s also, fie had a great love and 
affectionate regard for Kbwaja Muinuddin Chishti Ajraari 


••«* Khalifah of Sheikh ftasiruddin Hahnsed* Ait first of 
all he was granted a Khllafat Kamah by hie uncle 
shaikh Sadstiddin Bukhari, later he beeane e successor 
of Khanwadah of forteen, Airing the tine of sultan 
fires he cane to Delhi frost tich* sultan respected him 
too s&ieh* Hskhdsn Jahsnian loved too mash to otistis«ul* 
Assn, Shaikh Abdul Qadir Jilani, Mir Sysd Ali fiandani 
hod net to him* as died in 70S ah, 

PP. 143*43, 


»• rufaful^ijUMaialla, p. «). 
2, |foidi p, S3, 
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•0 from Do! hi ha moved toward Ajmer where ha served 
th« shrine fee several years# Hare ha received a spiritual, 
order from Rhwaja ‘tuinuddln Chlshti to settle down 
permanently at Khattu*# flare Saba Ishaq got ranch popularity 
and he was highly esteemed by the masses# Babe Ishaq fiagha- 
rabi has an ex t re m el y affable personality# a kind heart 
disposed to sashing the human welfare# response to the 
problems of the poor and sympathetic towards the downtrodden 
in society# Enormous futah flowed into his Khanqah and he 
generously bestowed these gifts on the people who came to 
him and sought his help# He rarely turn down a n ybody * * 
request for help but hie intuitive Intelligence never felled 
in assessing the genuine needs of a ouypliemt# 

Baba Ishaq lived a life of celibacy and so he had 
no son who could succeed to him# His favourite disciple 
was Shaikh Ahmad who settled down at Sarfehej near Abmadabed# 
Ones he was at Medina and the Prophet in dream asked him to 
marry a woman but the Shaikh declined the proposal saying 
that his master too passed his life in celibacy# But Bsim 
Ishaq spiritually directed his disciple to accept that 
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i 

lady end an joy a hap?y married life* Baba Ishaq taught 
to his disciples that a dtirwesh should follow an attitude 
of hospitality which is a great characteristic* serving 
to people a man could reach near God and service to hussnity 
is a great w«k . 

Baba Ishaq attained a great popularity and enjoyed 
tremendous prestige* the man of different temperaments 
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attachment to Shaikh and used to pay visits frequently even 
when he was present on the day of his death* Babe Ishaq 
maintained a large laager and fed hundreds of people every 
day* Nhan Baba Ishaq was on the point of death#he ashed 
his Khalifah to recite something* fie recited e couplets 
which the dying saint interpreted as a happy augury for 
his blissful life after death** He ashed Shaikh Ahmad to 
dig the grave in his life* The saint died on 17th shSbam 
«?6 AH 5 . end he is buried In that grave whiah was prepared 
by shaikh Ahmad during his illness under his own guidance* 

His tonfe attracted people from far and wide* He extended his 
moral and spiritual support to people of all caates and creeds 
and stony devotees visited his grave too on pilgrimage to pay 

M 

their homage* 

mm 
1 
2 

3 

4 
3 
< 
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shaikh Sa*dullah mu a distinguished saint of 
Rajasthan* m know very little about his early Ufa and 
his ancestor and place of birth* Sat from his early Ilfs 

i 

he entered into the service of shaikh Huhaamad Gbans * 
fie wa s one of the groat saints of shattari order Which is 
troC'Od back to shaikh Beyasld Taifur auetsml (753-845 AD)* 
the prince of knovnra of God* 


shaikh Muhamad Ghaue was a disciple of Shaikh Sfchar 
and i%ji Hussur and his spiritual descant could be 
traced hack through the line of the shattari order of 
ascetics to shaikh oayasid of Bustos* Entering the 
religious life he spent twelve years on the lower 
slope® of the hills of Chunar* practising the most 
severe austerities and subsisting on the leaves of 
trees* He had good relation with Huraayun* fie was a 
prolific writer* He had knowledge of the Hindu cystic 
theudht and intimate relations with Hindus* Among his 
Khalifas shaikh najlhuddin Alavl was a distinguished 
scholar of the age* in 870 AS* he died in Agra and was 
burled at Gwaliyare* 

VOl-XXl, pp. 8«i0* 


3* shaikh Dayasid was originally nosed Taifur and 
founded the teifurle order of assetice* He died 
at Dustan* Generally in Ajem his erdsr Is known 
ss Taifuria or Baetimia miter the name of the 
founder* 

wol-I* 9o, 2# Oct* 1950* 

awiMieaiteaMeie p. •>- 





The won! Shattarl la derived from the Arabic 
root shatr which mmm to mow la a car tala diroctioi / 
shatter# therefore would mow# cue who moves cjakUjf / 

t 

in attaining nearness to Sod# shah Abdallah writes in 
his Lataif^i^ChaiMa that there were three different 
methods of spiritual trainings - that of Akhyar# Abrar 
and shatter* the last is the shortest and the quickest 

a 

and hence it was called gyflftttaCi * 

Shaikh Sadollah kept company constantly with 
shaikh Mohamad Obatts in observance of forty days of 
fasting and exorcist practices and subsequently himself 
continued those practices# 

Hie Sheikh on aeq ulaition of knowledge in these 
sciences went to Bayana and there he built a Khanqah# 

In this Khangah the shaikh coitinuod the chapter of learning 
He taught to the masses and those who were in search of 


1# shah Abdullah was the founding father of the Shatter! 
a ilaiiah in India# tfi© care it the name Shatter!* 

He was a rich saint and lived with great pomp* On 
reaching India# he made a hurricane twine of the whole 
country* met with eminent saints like Shaikh Huaarauddir 
Manikpurl and Mir sayyid Ashraf Jahangir end finally 
he settled down at Mends and died there in 148$ ad* 
GulzAfwW,farar, Akhbangul^Akhyag, p« 176# 


3 * 



vd*X# Mo# 3# Oct## 1950# p# 




spiritual solace. aeople flocked to his Khanqah from all 
parts of the country and aamlrod hi® attitude of eiimtiiab* 
levs of all defences between man and man* Personally he **as 
comitted to the uplift of the masse® and disseminating 

l ^ 

the principles of Sufism • 


In the Knowledge of syntax (the grammatical 
arrangements of words in speech or writing to show their 
connection and relation) end for hie ability he was also 

m 

well known like the famous grammarian# Shaikh Sadulleh • 


shaikh passed his life in severe austerity and 

never broke his fast save with milk, green vegetables 

and wild fruits. *2 went# says Sadmani*# in the reign of 

Salim shah in company with ray maternal grand fattier 

to pay my respects to the shaikh and took some lessons in 

the Kaflwah (a famous work on the Arabic grammar) from him® 

At last the Shaikh with drawing himself from all worldly 

concerns has overcome by stupor. He secluded himself alone 

in a room and would not a&dt ©van his sons to his 

presence# until kMi in the year m>* 1531 he departed from 

this world* fie is buried in the tfhanqah which he built 
3 

at Sayan® # 


1 * 



2* Ibid, p. 130* 
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Shaikh Shod wm m eminent saint of najasthoa* 

His real name was shaikh Fariduddln Ahmad and ho was a 

disciple and spiritual successor of shaikh sahoor ftaji 

Hamid ffasoec 1 * It is said that there mm no discrimination 

of easts® and colours in his Khangah* Hi#i and losM^om 

kings and faqirs, flocked towards him end quenched thoir 

thirst for spiritual guidance* Old# children, man end woman 

a 

Joined tho circle at his diaoipieahip* Shaikh •‘•hool passed 
hi® life in abject poverty and did not asked for money 
from anybody* 


1* shaikh zahoor ssaji Hamid t-tesoor Owaliyari we® a son of 
Haitians 3ahurud«n Ghasanri.lfith father he cane to India* 
shaikh was introduced in many sllsilah by many spiritual 
masters* Be was introduced in shatter! order by Shah 
Cacao Shatter!# by Sheikh Mi shirasi into eilsilah*!* 
Amlsia. He entered into Chishtl sllsilah by Shaikh 
Muhammad Ghftye* chishti* who was a successor of fthwaja 
cuinuJUlolam* Shaikh xahoor Haji Hamid died in 030 PR * 
and lie® buried at Sarangpur# 

MSBSsksMmW* 140 * 142 , 
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Shaikh Mrihaanad Chaus Shatter! assorts that ones 
shaikh resellullah Bengali and the former's brother# 
shaikh rttianoad and faqir ohool want to moot hist at 
Chunar* They learnt that he was busy in devotion in 
a cell which was so dark that they could not find out 
the way# An attendant of the 'Shaikh cam© and showed the 
way to them and by the grace of Almighty Ood they found 
an opportunity to moot him.* 


One of his disciples was Bamayan Shah Haul ana 
Jalalud&in Tatvi who was a learned mm and teacher of 
the £odr«aft^tt<h!r of Msaayvn was also included among his 
disciples* Ularaa and nobles of that period became his 
disciples* 

Shaikh shool died In 947 Ml* and lies burled in 
the fort of nay ana* ills Maser was a place where theesands 
of people came and found spiritual solace % 


** pp * iso-151. 

2* Ibid, p. 151. 



all sorts of mm Hoofed td His Kh*«i^?5h# Ha mui a nodal of 
moral and spiritual padtoctloa for the tiiitn and they 
carefully noted swsry word and act of his and followed him 
according to their capacities# 


H is patrcmyrnlc was Abu ftihanaad mi His real mm was 
3ye& Starhiaraidift# Hr was the son of Shah ftihafsnai bin 
*yed JojUloddia Makhiam-Wa)ianlyan ani tans % hem la 

im mim* 1398)* Be was the disciple of his illtmtrleu- 
father and received the ricagarancy from Shaikh Ahmad 
JChetta* In the reign of saltan 'hihatmai (Shah Merisi)# 
the imeeuSmt of ctiltaa tticaaffnr shah by tee removes# 
by the order of his father# he came to Gujarat and 
there became m mUamt in secular and speculative 
learning# He died in Aft# 35? Cad# 1453) • His tosh is in 
Bat .wait near Ataedabad* 
iln»»i^kbari. *»]##XXX, p. 221# 





hit ablution about to hroak# It® earn mt of th© Dargah nod 

t 

h« dl®d at th® ago of on® mntizoG and fifty y*ar® « 


Tho ays*! %#%a a. living aabodte^ot of tho»® moral 
principle* and preeap feu Hhieh h® taught to th® paopl®* 
if® X«h 3£ a Ufa of poverty# pms&.tmmm§ s«X£X®ts dowtion to 

th® cans® of humanity «**3 aaganwa for th« mmml and 
spiritual uplift of th« nan* 


ourl at Chauoa# ha lost all his property and to main’ ala a 
targe artsy emny was needed# SO the shiUO told to ttaMfiNl 
that something will fe© required for this purpose and according 
to the Shaikh* s wish all the copper pots# dishes and other 
vessels which could ha found wars collected and la the 
presence of the ofspdror all than* things ware converted Into 
<s<Aa^ 


AMd Oadlr Sadsani says that ha has sw to tho saint 
at Agra In tho house of Syed Shah Hir# nephew of Syed Shah 
tafluddln# the trsditlaftist* lie had ashed shout Shaikh*® 
alchesy to his sons who were connected by marriage to him# 
a dervish had glean basket full of Ingredients necessary for 
traasnutatJon of the baser natal® and that whatever copi* 


was ap plied to this the alchomist , s Object was attained# Dot 








fort of Smthtffear* >bnikh islar**a father# Shaikh Salta 
Chlahtl had a great off action for hits and tJhanevor Shaikh 
rnibarak eataa to pay to visit to shaikh Salta* ho used to 







Hm wa» among the military pereooaol of Stftw ^lhdbtsddl 2 i 
Chari# 3yed Hhang was & defendant of 3ft4 *k*s«t*» Maah^edi 
who wail 4 ftt«htr*4iiMtflftF of Hfcwaja nttiLnuddlfi Chlatitl* saltan 
QUta^UKS^Sia Mbalt appointed him t© ftthr.-sa and Delhi arid lastly 
lie was dap uie»i as the < 3 ©var*i©r of ^-Joer* for Ms affection 
to the i A !j»ja many acMMLIik entered the fold of laian 
a® It® was a disciplo of the flMaJo* se the ooiW'ittSlirt had 
ohouR jealously to him* fihwi tho news of Sul ton* 8 death 
reached ?.Jsi©r# they attacked the place and he me killed 
fey the Hindus* The fortiaral prayer was led hy Hmejo Hitim* 
d&ial Hi® iMdtMr Is situated is tho fart at Terageurtu Several 
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Shaikh omraddla Shah was a distinguished saint 
of the ftaqssNbmdi order. The shaikh vm bom at Hova# 
a town near Jhunjhwtaa. 'Shis place is mostly populated by 
the oayasfctiaiii Muslim soet. iho shaikh ma beam in 1197 
AH# His father* s name was Carder Khan and h© « the 
ancestor of Hawah Darab Khars. 

in aorly age he was in the service of ThaJeur 
shysm Singh of Biaaa but the shaikh was not Interested in 
worldly attachments. After a short period be resigned 
from his service. He journeyed for many years and came into 
contact with prominent figures. Lastly# he came to Xslampur 
and became a disciple of Ha carat Zradatullah Shah# who 
was a HaqssHbsndi saint. On becoming at* disciple* of 
noted saint in© did not give up itenarary and cam© to pay 
n visit to the tests of Shaikh Hizamuddin Auliye end 
Hhwaja Muinuddin Chishti Ajoxari. Lastly# he cam© to 
Jhtuijunu end settled there*. 

shaikh OortruSdin was a groat saint and ho preached 
the Gospel of the Prophet and. God# He considered himself 


1. pteayatgi«javaa Kha ni. by Maulvi Ata Husain Ata HUhamntad 
Wa&m !Chani# p* 297. 




solace. 


ni& rtystle toueti which enlightened piety and 
liberal outlook worhed like a soothing beta on their 
wounded religious suseeptipllltles • He woe the favour 
of Hindu ®d msU® ml tifcudea* 

Tore Is o big Kharwyjh which was constructed 
alter his death the - haiMi died on 11th aabiUI 1274 AH*, 



Mr -yod Huinuddin was a saint was well apqnaJnti 
with the know!edge of Internal and external sciences* 

Anyone who caw to hli» fear the learning of these two ' 
®cl®m®3 0 ha satisfied hira* Syed was a oontawperary of 
Sultan -Msuddln# it is said that the syod ms very helpful 
to the mmm • whatever they faced ®ny prdbl«e% he solved. 
One® a we caw to the Oyed and eoRspleliied to him about 
hie wife who fled trm Ms 1 wms with a strangar, ’The 
Syed nnsritod that if a wn had a right to have four wives 



at a ti m why not those poor women could have four 

I 

husbands at the sese time * 

It Is said that he died of a fall front pal pit 
and he lie: buried at Dayana* -yed amreised his Influence 
©vor the nesses and flocked towards them to find the 
spiritual sclace from his blessings and guidance* lie 
contribute! to prosote the theosophy of Sofia*** 


Piz Hal Ik Shah was a prominent saint of Her anti 
area of Raj as than* Sheikh* r fore father® team Brahman but 
the ;hah war converted in to Islam by a certain salat* 
Being a Hindu by birth* the Sheh was strictly vege&ian 
and anybody c m not enter into his tomb fey taking non* 
vegetarian food* Due to the lock of evidence m have no 
Information about his *ork and period* Dot it is euro 
that the Shah might have boon bom etleoot two centwsAAs 
before* In hi® Dm coramony thousand® of popple Including 
Hindus and Masting comes and pay their respect t© the Shalt* 
His ftaaar is situated at ^alakhera in Kota district* 



2* ibid, p* 72* 


* p* 72* 





RASUL SHAH 


fi ■ 






Rasul Shah a disciple of Shah Niyamat-ullah, 
was a prominent saint of the 19th century* He was a 
Suhrawardi saint and traced his spiritual descent from 
Shaikh Shihabuddin suharwardl, a holy pole star of the 
world* Rasul shah so intensely absorbed in God that he 

i 

used to wander in the hills of a! war and kept busy 
in devotion to Him* lie did not take his food regularly 
and whatever was available to him in that forest he would 
subsist on that* Cue to absorption, he dropped himself 
from the lines of Shrla and paid no attention towards 
clothes even to cover his private parts of the body* 


Shaikh's real name was Syed Abdul Rasul and belonged 
to Bahadurpur, near A!war. The public had great faith 
in his and paid most of their attention CqArards him* 

The ruler of Alv/ar had great faith in him and he under¬ 
stood that it was due to saintSs blessings that he was 
governing* fie died on Uth of Jaraadi-II, 1211 AH. and 
was buried at Alwar* Ha is credited with founding a new 

branch of the Suhrawardi order, the Rasul Shahi named 
2 

after him « 


1* Alwar is a native district in the east of Rajputana 
lying between 27%3 and 28*13 H* and 77*13 5. 

voi-v* p* a»4. 


2. Asar-u&oSanadld. pp» 497*98. 



KHWAJA HAJIBUPDIH ALIAS m&JA FIDA HDSAXH 


Khwaja Hajibuddin was an© of th© moat popular 
saints of Delhi who flourished in the 19th century* 

Towards the end of his life he migrated to Rajputana 
and settled down at Alwar* Khwaja Najibuddin was a 
descendant of Khwaja Fariduddin i&io was a maternal 
grand father of Sir Syed Ahmad Khan* He was in the time of 
descent frcra Khwaja Muhammad *Usu£ Hamadanl* 

Although the real name of the saint was Khwaja 

Naj ibuddln but in the neighbouring areas he was popularly 

honour as Khwaja Fida Husain 1 * JShwaja Kida Husain was a 

2 

saint of Rasul Shahi silsilah and was a disciple of Shah* 
Muhammad Hanif who was a prominent disciple and spiritual 
successor of Rasul Shahi order* He learnt the Knowledge 
of external and internal sciences from his master who was 
an educated person of his time* When he learnt all Know!ed¬ 
ge he was asked by his master to throw all those bodes 
into a well and direct his attention to theology and other 
sciences* He Obtained immense knowledge of these sciences 
but he could not attain any popularity and could not 

i* itoferiggayafl» voi-i, pp. 20-n. 

2* Rasul -’iiohi silsilah was a branch of Suhrawardiya order* 
This branch of Suhraward! silsilah was founded by the 
Ras ul Shah so this silsilah case to be known as Rasul 
Shahi silsilah - Burhah - July, 1947,p* 19, 

gjzatesbZ&aafr p* “i* 


reach hie goal of developing his spiritual personality* 

Xt appears that when fee could not attain his position* 
he decided to 1 ad a life of recluses and he used to 
wrap up clothes covering his private parts end rubbed 
his forehead and other parts of body with ashes of 
cowdung* Whenever ho would com out of his cell he was 
seen wrapped upto vtfaist by ldfa cloth* He sdcadt used 
to put on clothes entirely Inthe fashion of the Hindu 
ascetics** 

Sir dyed wrote that he was seen very jubilant and 
used to talk to the public very gently* When Sir Syad's 
father died the 3aint* called the former's mother who 
was Ms niece and gave her an effective sermon which 
continued to influence on his mind until the day of 
writing thesewrods* He used to pass his life as an ascetic 
in poverty and would sleep cm ground without bed and use 
a brick to serve as pillow* He was a man of high virtues 
ans possessed humility in his temperament* Once AJd»ar-XX 
desired to meet him but he declined the proposal and 
avoided make supplications for help from the ruling class* 
Due to his efforts Rasul Shahi silsilah became greatly 
popular* In his later days he cane to Alwar and died there 
in 1259 AH and lies Juried in the graveyard of Rasul Shahis? 


1* 33& vol-l, P* 73- 

2* Ibid, P* 72* 

xni** PP« 19-20* 



active ag*iey to spread Inlm by their a ce o«o aatlng # 
nftrfimisiw and fluliarntiw malities which neltAfl thw 


gratitude and admiration of the masses and led then to 
abide by the spirited mdwrtaticns of mystic importance* 
Mien attended to larger dimensions, they served m power* 
Sul Gtlnulifl to artaraoe Islam* Herein lies the Importance 
of the mystic teachings which were far more effective 
than the missionary seal of seme political leaders who 
have been praised by senary chroniclers for Initiating 



sphere* Xfc Is said that -haifch Bamid mm sent by 

i 

sultan Mauldin fCielji to Cagraun* While the Bui tea was 

5 

returning to Delhi on his Moating the fart of Gegraun « 


DhaiJdi Hamid had not until than got initiation 

into the dlsclpleship of e P±e and mo been to attain 

spiritual aggrandisement and to cultivate the mystic 

habit of rendering service to the people at large as 

service to Cod Almighty* He took a soucurn to different 

places in search of a perfect mentor* He proceeded front 

KaaaeJt his native place to Delhi m& cm* into contact 

with a number of distinguished scholars end saints but ! 

remained unsatisfied In his quest for a perfect saint* 

Then he travelled to Haeca end became a disciple of %ed 

Mauldin# a saint settled there* He mo in his turn a 

disciple jfan& a Khalifa of 3yed outubuddin who mo a die 

* 

ciple md Khalifa of Dyed Alvaad Hiyan* 




Oagrsurt to golds the fortune© of the silelleh** 


Shaikh fiaraid want to Ajmer and rendered oaeetees 


and performed the duty of sweeping and cleaning to the 
Dargah* About his migration to Cggrinm from Ajmer a story 
is narrated that a women supplicating to the shrine of 
ttninje minuddin Chistiti was warned by the letter in a 
dream that she was not destined to give birth to a son* 
she approached Shaikh titsaid who preyed to ood for the 
birth of Ms son end by his blessings she wee rewarded with 






i > 

o 


At that time Gagreua was pred n alnaa tly populated 

by the Hindus# the inhabitants used to warship a large 

mssfeer of animate -and inaniiaetfce objects and associate 

with divinity# otoeka and atones# trees and boasts# 

cows sad eowdung ware the things before which they ley 
* 

prostrate# At that vary moment sh&ildi set hie toot on 
this land# the worship of one God largely took the plane 
of the worship of pantheon of God*# 8 


In oojraun there ms a oonaunlty of Ohdenath and 
.Kanphata Jogis who disputed with Shaikh ffaraid to prove 
the primacy of their faith# but through hie spiritual 
powers he brought then to hie side and the coup© of 
■Sufism was considerable promoted ©sen in this Isolated 
pocket of the Jogis 8 * 

shaikh Haniduddia attained immense popularity in 
nejaethen and in Bajas# in the holy cities of Heoen end 
ftodina and people from different quarters flocked to him* 

a certain dervish# named shaiMi **esiruddia cans 
from ?k»ca with two princes at Gagraim# a noble# named 
dyed ricori# accorepcinied with another prince tec came to 
the Shaikh to become his disciple* Those three disciples 


u muaaatomft »••• 

1# Ibid, p# 2d« 






the cm sraperary accounts relate that It mm designed 
md hull t by the mint hteelf # Hb had as hod his Hindu 
<iiacipl«# Chand ttohtar to design the planning of the 
leash after the node! of the shrines at Hosea end Hadira* 
A stecy is narrated that he asleod Gbaud ttahter to el one 
his eyes and then the ei#*t of moan and Madina wv 
beholden by hie end he ia&tated that style 1st the toaffo 
of the saint* the expenditure of the building of tosh 
was home by another Hindu disciple of 3haibh fSanid# 

Modi by none* 

abelMi syed died la 7 IS AM* 3 and was 

buried in that eater which was built In his life time* 






off people were attracted m& inspired by the spiritual 
pom rs ana divinely endeared pepilarlty enjoyed by the 
shaikh* rs© won visit©:! by umvberebl* persona on errands 
of Ctootsarco and a&ainistratige business ana those in 
pursuit of spiritual solace and both tttasllms and fttowlas 
paid their haaage te him* Ms name is Justly credited with 
heaving dm© renerfeable work to boast the moral value® 
and traditions and to regenerate the spiritual life of 
the people* promote the cause of Sufism and that of Xsl«ra 
in a witfcs region surrounding bis i*3vanqah end the shrine 
that ehkiadlod a strong fire off Divine love in the hearts 
off the devotees* 


another saint at Jaipur was Shaikh ftiskln shah 
who settled doun there* Hi was a mm off strict discipline 
and hl#i scruples and deep mystic theosophy* Ha taught the 
mystic theosophy to the people and the swsseo ware benefited 
by his teachings* ?he shah had contributed a lot off to the 
nisseiiyah breach off dhishti order* 'Thousands off darvoteoa 
flocked to his Khsngah* The people thirsting for gnosis 
cars© to him end attend mch spiritual solace in hie eonpoay, 



Minkin dhAh was a native of Klstamr* a town in 
Kashmir** One to his attachment to devoted pof«onaliti«o 
the shah cm® to Delhi and settled down there* Here he wan 


search of a spiritual mentor wfi© would guide him* In 
those daps Delhi was a centre of religious and spiritual 
personalities and their popularity had reached all over th 
country* shah Miikin was fully endowed with the understand 
ing of the implication* of the conception of the wshdat » 
ultWaittfl * in those dap there wx® the Khangsh* of shah 
Fafebruddin DeHavl* Hires Janijanan H&shor? Shah QmXm M 
shah Ate sc5d 4 i shah Mcharcnad Afaga^* where these saints 



___ CMS)* p. 1* 

S>* 5* 

2* ttlrta Janljanan ifashar was a rrcmtnant saint In Delhi* 
He studied to VOdn ttesoughly and said that Veda is a 
Divine book, fie recommended for the Hindus in his 
letters to this bosh* He made great efforts to refomi 
yaqed^ei^ g^^ ^^eolplgc , ^ ^ 

1, Chaims All shah was a prominent saint of Hagskbaadl 
order* His Khangah woe s centre of spiritual solace 
for the public* Hs taught the lesson of cobrsudsI 
U Ha was a disciple of Janijanan Hasher* 

" rOd-Xl* P* 0* 

4* shah Abu Seed wee a disciple mad spiritual successor o 
shall chulam All* Us learned external knowledge from 
Mufti sharfuddln Dehiawi and Msualm Shah Raftuddin* 
IsMteh^ll^yifiVia* Vol«X# P« 5fll^Barh«!i. Jnl^ 1947*P* 

5* shah Mkihasnad Afa^ie wee a saint of Haqchfoandi silsilaU 
no was a disciple of shah idaulialt ‘ 

1047# p. 367, 











a o rain In Delhi and all public war© 




L**t 




U $.&«£** i#**Tv 


f rcra aroint cnrae to (Shulera All shah and racpeefead him 
for rain* hah filstela was also standing hoop his Khaaqah* 
Shah Gbulasn All ashed him that why you ora a tending her© 
in to© hot clinata* Mishin Shah ms so dnoibod in the 


contemplation of the i?ahda t»ul~ i ud that ha uttered 
the words “1 ant God** than Shah Ohttlam said to him that 
If he were God than he should be merciful to hia creator©® 
and task© rains- for thorn* shah Mishin preyed and it began 
to rain*# hm the Shah s m that the fnqlr is a men of 
spiritual powers# he became attentive towards him and 
instructed him tor seme valuable things* Shah Chulant All 
prosentad to him the text of the Quran* whan the instruct* 


ion ms completed ho was confir ed with the grant Khllafat* 





2 


<) 

u 


Shah Ohelesn Mi did not explain It and again Shah fiisldte 
was in search of a spiritual personality who would fcilly 
satisfy him in the mdero tending of the oar an and th© 
implications of the Shariat* 

In those days there were a large number of prominent 
saints of Chishtlya Klsanlyah order and disciples mid 
spiritual successors of fthuaja PaJdiruddin Chichti 3ohi©%fiU 
Among then Shah Hiy&s Ahmad BagmSXvi was one of the most 
outstanding ichalifah of Shah Fakhruddin* Shah Mishin was 
conscious of his exalted personality and wide spread 
popularity* fie prootooded towards 3ms Oareily and reached, 
to there in six nmths#*hlfough that town was shout tee 
stiles away from hio emp# shah niyas cart® to kmm that a 
saint was approaching him# he precipitated in stepping 

9 

forward and embraced him * 


Shah Hives Ahrend cr 


know that 


ih ftiakin la 









* 

Jhah Misklit lived for a f«w years at Bareily In the 
service of his spiritual nos tar* < ; #*an ha %rao folly trained# 
was directed by his master to leave that placa and 
repair to Jaipur and establish* his Khanqah there* 
shah i'iskln was man of affable ternprataent and a man 
of wide human sympathy* Usdar the instructions of his 
spiritual guide* Shah /erf armed mny rigorous ascetic 
practices at '/orally* lie m® a men of Shariat end Tariaat 
both and always confessed to the laws of the shariat and 
never ventured to transgress its limits# tipte hi* lest 
mmmt ©f his life ha continued offering hi® daily prayers 
regularly* 








renunciation due to the toner voice of hi# heart which 
was inputting hiia t© severe his rotations with tha world* 


the Phah who was a practical coral 1st said a rational 
Interpreter of dogma, replied that Tarkl~Dunva or 
renunciation of the world does not mean a life of 
abnegation and monastic isolation, finally on active 
end vigorous life elrnd at philanthropic pursuits, detached 
frora eofisl* motives and greed, constitutes the essence 
of religion and is in fell consonance with the concept of 

BtfMsftgca* 1 


Shah Mishin believed In the asaenfcly of disciples 
with the shaikh delivering his discourse everyday because 
that would imensely benefit the disciples# 2 Distribution 
of the duties among the iiraatea of the Khescfah was another 
important principle to regulate the affairs of a corporate 
life and "hah Mishin averred that while he was in tht 
Khaagah of shah Ghslon All, ho had undertaken to collect 






for the purpose of cleaning < is tin J a) • He also advised 
the disciples to pa33 sera© time in the company of their 
master because the Shaikh would have a close and direct 
link with the hirii in this way and would look to his 
morel end material welfare as well the progress of his 
spiritual journey* if the shaikh does not possess the 
virtues of high discipline and a benign heart to guide 
and lead aright through the strenous Journey to spiritual 
perfection, then he should not edoen the seat of 
ShalMihood* If he sits on the £>«* tad* of Hashikhat just 
to pose or earn bread, he does not deserve it an would 
not be able to acquit himself before the Prophet* About 
the prayers the Sixth said that nryaers are the ladder* 

In the prayers a person became nearer to God* • the shah 
advised his disciples that a person should be attentive 
towards his heart am! should not deviate from his path 

which leads to God He should be in expectation of reward 

3 

on the day of Judgement • 


-hah Hiekia was keenly interested in the reforms 
of the general public and his disciples and successors* 
Always h© used to instruct the public gatherings and 
special meeting of his disciples* Shah was a great reformer 


1. Kan«HB*wghayah8rwi» nAisl CIS), p. St. 

2. jbfaj, p. 116. 

3* lbl&» pm lid* 
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trhe reformed to© mndb and trial his best to r<wmvu ell 

the evils prevailing in society in those days* shsh 

Mishin did not moke any discrimination between nan end man 

-order 

He preached the doctrines e€ hlq^equaliy to all the castes 
and creeds. The masses « Hindus and Muslima * loved him 
and were devotees of hits* ‘nicy flocked to hi® tduuiqah and 
attained spiritual selaee in his ccenasy** 


Shah Mishin died on 28 Jamd&»ui*"3acii# 1275 A* It* and 
lea buried at Ghat fate# Agra Road* Jaipur* lie left behind 
a large masher of spiritual success© **a Wh© were man of 
great learning and piety* shah hell Mihoamd at sikar* 
Hohfeodb .All at Kama!# at Allahabad Haul ana Mkondar Ali # 
Maulvi Ool NtatMHMd at Utdkaoir and Naulsmi Sediga® Mi 
Shah were arson© the mere prominent poroonallties in the 
category of his successors * Ml those saints promoted 
the theosophy of Sufism* Sy their ceaseless efforts Its 
doctrines attained porxilorlty in these areas where they 
established their renowned hospices • 


1. p. $74. 

i. Ibid, p, 374. 



it it ©aid lacseit was a first sadat of oadiri 
order **ho settled dfiuA in India** Se> serviced the isoat 
^rOHloertt oeftat of the order «hieh nay be asntlOMd 
Shaikh tMdsi Jkimjhsna* Shaikh tans Ponlpeti 

md Shaikh HrihoonaA k&nr *h© were dl«tl80ai«hid mot 
and tocuM the fart&aes of the siiallah in aeltfifcotiriagr 
town®. r ye& loraaii, nos a devoted turnon who did not 
lose his tine in uantso discussions* People flccfesd to 
his Khanctnh and attained spiritual soft ace la his Khsnqah 
He tasfjht fsexmmsl hatsxsqp to ths wcisoes arid mod to 
teach ffcdifehs and aura© to the ohiidten of lender af©a* 
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The establishment of the lonili la 

Gujarat is a olgnifloont fast of the Indian History* Mow* 
hors sis# in India did those tsammltlm maveam a position 
comparable to its growth in Gujarat* nowhere else was the 
penetration of Isles so peaceful or the rise of the new 
cormunitles so impescipl table as in that region* no other 
Muslin ccrmunity in India suffered sore at the hands of the 
iconoclastic stsml rulers as these and finally none of the 
others had developed a flourishing business and an aptitude 
for phenosienal progress in mercantile activities as the 
Xsmaili* Their only corapetetec in this r e sp e ct was the 
Gttfarati community of the Mceens* t small Is ware divided into 
two branches * E&tarn lanailis or the Misarls and the western 
or MustaSlis to which the oohra community belonged?'* 

The origin of the tone Bohra la shrouded in t^pstery* 
It is generally traced to the classes of Hindu Bohres who 
are still found in Harwar* Rajputana and uttar»Pradesh* 

But as there is no certain record of Hinds Bohres in GUJaret* 


t. a»ua gammtatM in aumt. s.c. maim, p. is. 
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it seems probable that the word might have originated 
from the Gujarati Vbhorou "to trade* • the occupation 
followed by the first Hind* converts to lilw 1 * 

Ail Sohras can he traced back to converts made in 
the nth century by shia missionaries of the Ismaili sect* 
Though settled In many parte of Bombay Presidency, Hyderabad 
Barer* ttalwa, Central India and najputana and as traders 
found almost over the whole of India, the high priest and 
headquarters of the sect are in Burst* 

QoSiras hare two main divisions - (i) Shia or trading 
Bohr as (ID Sunni or cultivating sohvas* the former are 
further split up into the following divisions «■> Ci) Alla 
(ii> omdl. Daudl Bohras are in the richest, best organised 
and most widely spread class of Gujarati :tual arcana 2 . 


it is difficult to get a systematic historical 


account of the sehre missionaries as no chronicler has 


recorded it* i*» have to rely mainly on the legends current 
in the convmsiity or seme shetchly record which is itself 


1 * 

2 * 



of Bombay, bv 


Enthovon 


lie* by J*n. ‘toll la ter. ©• 2?2* 

ss&te ,fflg MfcMs> p* tfMou 



by &o *a&ar*a fra® of confusion* Sven the nines of these 
first missionaries differ in the various accounts given 
by the Historians* 


gjjatoieQiWltt that the none of the first 

nofera missionary was tttlla Mbbammad Ml and adds that 
the shrine of the Hr at Carfi->ay, known as the shrine of the 
PJj»i»8aMsn or the Swar*aiive Saint* drew large numbers of 
Bohr as from ou|arat* * nail a hbhamraad Mi landed at Cactoay 
and found that the people of that area were totally 
ignorant of Islam* and had faith in a Hindu saint* hut 
the sharpness of ffella ftihammed soon attracted his stten* 
tion* The hulls studied Hindu scriptures end Influenced 
the saint vigorously end wcrfeed upon his mind as t'-o, the 
extent that he was ultimately converted to Islam end 
thousand of the r&ndu saints and disciples of his too 

i 

embraced Islam • 

a 

Tradition records that a Dai of the community* 
named Abdullah was originally a Hindu who was taken to 
Egypt by a missionary* Ahmad* He embraced Islam and re* 
christened Abdullah* He ms sent back to India to preach 


1* . M drah»l»ft hraftdl. VOl-.Il* Pm 57* 

2* Dai means one who calls or s&rnms people to the <S5wat 
or mission* one who invites the people to the right path 
of God by modeetly preaching the virtue# and philosophy 
of Islam* 





Islam in the company of Ahmed and ^Hicuddin* m landed at 
Car*fc>ay and proceeded further an until ha entered la the 
fawn owned up by a -Indu whose fatally used to fetch water 
from a wall distantly situated from his form* On hia 
request to give him sufficient water* the family expressed 
their inability to accede to his with in slews of tbs 
paucity of water while peflntiag out to the dry well close 
by* Haulvi Abdullah approached the dry well and threw a 
spear into it which resulted in turning the village Into 
an overflowing well giving sweet and cold water* At this 
miracle of the saint the entire family oabreeed Islam and 
then hundreds of the villagers of that vicinity followed 
suit* -The story tends to suggest that this Dal first visited 
the poor and the down-trodden of that locality for whom 
religion was not a pack of intricate intellectual exercises 
in philosophic notions end speculative theories but a 
spiritual solace in the* 'vale of tears* for them* 

Maulvi Ahmad passed away in 1164*65 AD* and was 
burled at Paten* ms associate* nooruddin has gone to 
the Deccan and. worked there ceaselessly* Ms died in a 
village near Aurangabad* Abdullah was the contemporary 



pp* 63*70* 
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of ft Rajput king named $i&% Raj Jeiaingh. ^^CMMstarian 
records in some degree corroborate the claims of the 
r :ohr« community indicating that though sidh Raj nsqatca 
apparently died as & Hindu* he made « will for burled 
o£ liia body on death • 


as the community grew to prominence and assumed 
larger dimensions# missionary work and exposition of the 
doctrines of the sect developed and the Ools of the sect 
were specially trained to aaepound the doctrine* and take 
the leadership m a larger scale* The organisation worked 
remarkably well under the suparvlsory control of the nmQ 
Dai# seated in Yaman* Haulvi Abdullah and Mmlrl aooruddin 
began to teach four to five children who were intelligent 
enough* if* char Mel and Tarraal# ministers of Raja 3i#* 
Raj# presented their sons for this purpose* named Yagub 
and Fafchruddin* For higher training they were sent to 
Egypt under the able guidance of Raja Sidh 

Raj gave Ms daughter in marriage to Haulvi YaqtJb** Al*» 
Muetanelr appointed Maulvi Fakhruddin to Bagar in Western 


1 * 





Xnd, 


p*jrro>i ^ 


pp. 73k74# 
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its jpu tana to preaoh the doctrines of the sect* H* was 
a son of Tormal who was a minister of the Raja end was 
responsible for aequ. ainting his master to the new faith* 
The Maulvi was a great missionary and carried on the 
mission of the former Dais end ha served the cause of 
Islam 1 * Admirably Maulvi Fakhruddin gained popularity 
and was highly respected by the masses of that region* 

He was Intensely religious and had enquired ea ascetic 
ten^ramant* He wee known for his learning end saintliness 2 * 
Maulvi yakhrudlin tried to convert the people to Islam 
in the remote villages and towns* 

Maulvi Fakhruddin has a liberal outlook In 
exposition of the dogma and p r ecept * He laid Inordinate 
stress on the aspects of love for and devotion to God and 
quest for union with the Divine Essence* In extending 
help to others he made no discrimination on grounds of 
creed and colour* He exhibited a spirit of accomodation 
and amity towards all human beings and carried on hia 
mission with persuasive magnetism and serupnlosnly acted 
on the Quranic maxim* •There is no compulsion in religion* 


1. auattaa* a It * hM be— x.p.»4. 

2. Ralaathan district gmtflBfa Omntmr. p.»S,w£»*, 





By hia good axenple, his teaching excellence and deeds 

captivated«*e hearts of the native population** It was 

due to rds personal chasm* sterling character Ms upholding 

the principles of equality and brother hood* his literary 

excellence that he attracted hordes of people to his fold 

and led a peaceful revolution in the propagation and 

« 

dissemination of Islam * 

Maulvi Fakhrud&ln was killed while he was engaged 
in missionary Mch» Several secondary sources allege that 
the shaikh was killed by Sunni Musaltam** On the other 
hand some other sources maintain that the shaikh was killed 
by the Bhils 4 and was buried at Qaliyekot 5 * vhatevsr done* 


l* 



P* 78* 


2* pt* ?a* 79 * # MmsmmM p* 394* 

3* P. «* 

BJaBBi IQEBifigSg** p* jm. 


4 * 

5 * 


a&lflg flg Ml4l> P* 270* 


situated on the Bank of the Mahl river* Oaliyakot is a 
small village of about 2000 Inhabitants in the predomina¬ 
ntly scheduled tribee area of the district* It is 58 Isas* 
towards the south-east of aungappur la sagwara Punchayat 
Samlti* The place is also connected by road with Defied* 
It takas its name after the Bhil Chid?tain who ruled ar m 
years ago* It was once the capital of the Parmars and 
also the erstwhile Dungerpur state* The relics of on old 
fort can still he sec* on the bard: of Mahl river* Besides 


the Dargaha* Jain Tangles in the vicinity are also faired 
interesting free the architectural point of view* 

tern district aatttnfc amnfoor- Td-H-A.pp.WJ. 



tout fact remains that the shaikh died far the sake of 
Islam and he died while earring it. He wee obviously 
carrying on missionary activity, if not mm g the tribal* 
themselves, atleaat among the tm»»trlbal villagers. It was 
mainly due to his efforts that we find today a aieahle 
number of nohras who are mostly poor, having petty shops 
In the villages la the '«feghar area of Rajasthan. It 
clearly shows that the first missionaries had spread out 
among the poor both in urban end rural areas 1 . 

the raa aar-i-r afchri, the mausoleum which houses the 
tomb of the saint, is about 2 Isa. from the village. The 
sanctum sanctorum is built in white marble. As one enters 
the gate cn the right he finds the near Hasjid by the side 
of the Hasar* The ladies offer prayers in the balconies 
specially provided for than on sither side of the prayer 
hall, other buildings axe meant for accomodating the 
pilgrims. The major msS t on the shrine started about 400 

years ago and the present shape of the dome was completed 

2 

in the past twenty years % 


1* The 3ohras. pp. 103*104. 
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People had forgottan that shaikh Fakhreddin had 
died aa a martyr but tha thlrtywaavanth Dal^Mutlaq* 
revived his raaraety and tha his highlighted his historical 
significance and it is now considered as ana of the 
renowned shrines of tha 3ohra»* 


1* Tha Highest office among the Mustsllan Bohr as. Ho is 
the personal representative of tha XmMU 
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Hinduism is a eld to be one of the aoorcea of 

1 

inspiration of sifi m * In feet ascetic austerity and 
monastic isolatin'! bear the Abiding imprint of Hindu and 
Buddhist traditions* The concept of Fane or annihilation 
uas borrowed free Use Buddhist concept c£ Hl 4 rvsna*?Th© 
origin of the idea of fliiul is to be traced trow Hinduism 
and so also ranasukh borrowed frees transmigration of soul* 
Pacifism and non^vidanee are clearly the features which 
Sufi an borrowed from Hinduism and Buddhism speculative 

* 

philosophy of Hinduism*! might have also contributed to it 4 ** 


The Sufis borrowed extensively from Hindu concepts 
and rituals maintaining that it would not detract from 
the spirit and the substance of Islam* The adopted many 
Hindu customs and carmaonlals in the initial stages of the 
development of their silsUahs in India* The practice oC 

4 ft 

baring before the Shaikh # presenting water to the visiters , 

§L 

circulating nnbll* shaving the head of the new entrants 


2* 

2* 

3* 

4* 

5* 

4 * 


ftaliaiaB aUUtt. P. SO. 

Ibid, p, 230 * 

A HU tor? c* *«<.*** in afltfc vol.1. P.323. 
IblA. p. 137. 
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i 

to the mystic circle % audition parties and the Chillah»i~ 
raakus 2 (the inverted Chillah) had close rmmtoHdm to 
Hindu md ntiddhlBt practices end ooneicjuantly, the apoeal 
of the Chlohti silsilah in the non-Muslim environment - 
Particularly «h«n the saint eh© represented it ied an 
extreeiy simple and /pious life * wee tremendous* 

AJUBirtml assigns the smt&hys thecsy of the rewards 
of the Paradise and the nature of liberation from the 
world and the ath by which this can he achieved as advanced 
by Patonfail as having bean borrowed from Hindu sources** 

Ajuairuni lists a number of other ideas and concepts to 

n 

have bean taken in Sufism from Hinduism* A number of 
nindawi songs were sung in the mystic assemblies of Enframe, 
and the ^uf is openly appreciated their importance as croab- 
ing rapturous condition in them and then the ideas contained 
in them continued to be translated* paraphrased or adopted 
in Muslim mystic traditions end arcusing state of trance in 
the Sufi mind* 




Hie nindawi songs that have cons down to no ware 
recited at the Sana gatherings of Shaikh ikimiduddln Bagaari 
and Baba Farid % the ourur^iis* udur contain* many verses 
of the HindouA song in the audition parties organised by 
the shaikh Haniduddln nagauri 2 * "In Persian end nindawi 
verses Shaikh larai doddle emphasised that drugs ware not 

« 

necessarily evel* only the people who misused them were" ♦ 

"shaikh Hoolduddin Bagaurl made a free Hindi trams* 

lotion of one of Hl&omi’s ghasals and included in the tent 

both the torsion original end their equivalent Hindud. 

dohae"** scholars hove attributed the poetry of shaikh 

ftamlduddla Hoganr! to have bean influenced by the poetry 

of siddha Charyss# followers of the Buddhist Sahajiya cult 

§ 

and the Hath cult # J3r# kisvi categorically asserts* "The 
ciddha iddhnnta Paddhati* and soma authentic works by 
Corakhnath 1 © followers formed the basis of the doctrines 
of the puritanical Baths and offered a common ground for 
the eashenge of ideas with such Sufis as Shaikh Haniduddia 


i. & fttamsr s& Mim fa M ft* ****** p* ***• 

3« ibid. p« 327* 

4* miA. p. 329. 

5* Ibid* p. 329* 


Negaurl and Bates Farid* Discussion® on th® concontion 
of th® ultimata Reality enhanced the mutual respect of 
th® Mattes and the ufis"^* 

Shaikh liamiaad&to H&geurl would talk to Mtodawi 
even to the prtoaey of hie heme, dree® end behave like 
a Rajasthani peasant, avoid strictly any kind of non* 
vegetarian meal, would adopt mga and norms of behaviour 
conducing to Rajasthan folk and show definite latitude 
in identification with the masses. His attitude mm 
symbolic of the Sufi absorption of elements from the 
Indian environment and Hindu traditions. 


other Muslim saints living to other parte of India 

at different times like Abdul ouddus Gstagchi, Shaikh 

Muhammad <3iaus Owaliari, Hirst Jaaijan Maashar, shaikh 

Huruddin Riahi mid others expanded the base of conceptual 

2 

and ritual borrowing and mutual impact • 


he vaiohnavi a and Bhakti influences are 
discernible on the religious and cystic ideology of 
the uf is in different parts of the country*. 


1 * 


«* 


4&&2Cy...9i..^.te. .l£Lj£&fr vol-l, P* 33$. 

pp, 134-25, 45,47,89-90,101* 
n India, -val-1. p* 350* 

aBEBB aaaatohteBBc *»•»«. 



3. ferlXh ttaohalkh-l^Aluht. p. 202. 




Shaikh iietsldudaln Cagraunl# another saint from 
Rajasthan had one# coma into confrontation with the Yogis 
hut it seen paved the m? fop cooperation# friendship 
and unders tending* 

It would thus aoom that the forces of cultural# 
conceptual and ritualistic borrowing and Intec^dspendanee 
among the nulls and the Hindu Yogis and saints were 
vigorous and abiding and an atnosaheso of understanding 
and accomodation was the guiding spirit in their inter* 
relation* 




Sttffiws is ft vary oea|pl«* phenomenon# It 1© like a 
strom «hk*h gathers vaiurae by the mingling of tributaries 
from many lands* Its original source is the Oiaran ">od the 
Ufa of the Profhet nuharsraad* Christintly and neo»Platetiiatn 
also contributed to it* Hinduism and riudhiaa sop Had a 
number of idea© and the religions of ancient Persia* 
soroastrlaalswv maim, etc* brought to it their colour 
end flavour* 


that ?ag«wwof Is essentially Islamic la Its origin 
is as trues as the fact that the mystic (esvement spread to 
various regions and it assimilated md itttolhod elements 
from culture and religions that were different from its 
ova* The Quran is often allegorical with a ryotlcal touch 3 '* 


The -oat important phase Isi the devalepraant of 
Islamic rays tic ion van of course the rise of the silsilahs 
ofcdbdt in the 12th century* She otter ruin of Muslim social 
life, the degeneration of Muslim moral© and the diaintlgra« 
fcion of ftisllm society during the oriod proceeding and 
following the safik of Baghdad by fialahtt came m a challenge 


1 * 




to the rays tic thought. 2he mystics chose a path to organise 
a world-wide movement for the spiritual Old tore of humanity 
and thus saved tfusllai society from moral and spiritual 
enertla. At a time when J-tisllra political power was at its 
they divided the universe into spiritual territories* and 
with clearly marked cut spheres of Jurisdiction set out to 
revitalise the spiritual life of the .'Ms liras* the spiritual 
orders were effectively organised to meet the situation end 
Khaoqahs which hence forth became m integral part of the 
mystic discipline were established-cm m extensive scale-'** 

with- tho rise of these sil ilahe, the establishment of 
rhoneah on o large scale became imperative* the places eons©- 
created by the rays tics where they devoted themaelvcs to 
contemplation and prayer were called Khampha* Jama* at HJianaa 
etc. But there was a difference among these of environment 
and arrangement* For ejample-Khengah covered an extensive area 
and provided a separate accomodation for every innate as well 
as the numerous visitors who flocked to it* But in a Jama* at 
Khana* to the contrary*all people* inmates as well as visitors* 
lived in a big hall* prayed and slept there* Chlshtis called 


i* aaUatea,,aa£.Mitten p* s?. 


these as Jam * at Khenas but uhraimrdie called them Kh&aoa- 


ha* But slov&y ana gradually this difference disappeared 
and cemcrly all institutions ware called Khanqahs*. 


There is a controversy on the meaning of 
But according to t&albahmalmHLdavat it m ©ana a dinning place* 
shaikh nieflcntddla Nellya says* •-Shaikh Jaialuddln Tahrisl 


used to aay that masque is not enough for devotion end 
Obedience to Ood and for external and Internal devotion the 


Khanaah la sufficient* Means to sit in a Khenqafo is sympathy 
and humanity rhanqah means a piece far devotion"** 


The first Khenqsh was constructed early in the second 
century at Kufa tKufa and oosara wars two main ce n t res 
of ascetics* quietists or recltiaes) by m a Htouflilra Sufi who 
died in 770 ad* But these early Khanqehs could not develop 
into centres of mystic movement* They remained private In 
character* From 12th and 11th centuries onwards Khanqehs 
became centres of mystic discipline and organisation* They 
ceased to be simply "places of private warship" and became 


the nuclei for expanding the mo ve m e n t of Tasawwuf and a 
forum for the discipline of the corporate life of the mystics 



(Waw Edition), p, 342* 


2. Tftglvh r. 1 AghJ*lldwl»gHlahfc- p. 340. 


The establishment o£ Khanqahs was haded on the 
conviction that a life of editor?* sotS»oufficient 
ccatompleticn was incompatible with the highest mystic 
ideals become It made man ego-centric mid limited hie 
sympathies and cat him off completely from the energising 
current of social life • 

The Persian translator icsuddin Mend of the famous 

<* ^i»i Shihabuddin GOhrewardi* which 

was accepted by medieval Indian mystics as the heat guide 

book for the organisation of Khanqoh was considered as a 

landmark in the darnelapsnt of the idusagah life* shaikh 

Issuddin Mahmud writes "ft constructing of Khanqahs there 

are several advantages •**« First it provides shelter for 

mystics who do not possess any house of their own *•* 

secondly* by gathering get an opportunity of criticising 

« 

and mending each other* s waya * In fact when men of differ¬ 
ent temperament# and attitude assembled in these ithanqahs* 
all tensions* eonfilicts and coulees In their character 
wore resolved and their personalities ware moulded in 


i. aaUana ana Bauttea* *>• *»• 


consonance with the spirit of the oil ail ah. common 
penitences and suffering drew out the noblest qualities 
of their souls and made them understand what “Carlyle 
calls the diwine significance of life"# 


haikh hlhobuddin suhrewardi found sanction for 
the establishment of Khanqahs in the Quranic verses 
S# XXXV# 36-37 and laid down the following fundamental 
principles for the mystics sntruseied with the task of 
organising ti>e Khenqahs*# 

Fundamental principles for organising the Ifoanmihfl 
were as follows » 

1# The people of the Rhanqah should establish 
cordial relations with all men (Khulrtl 

2* They should concern themselves with God# through 
prayers# meditation etc# 

3# They should abandon all efforts at earning a 
livelihood and should resign themselves to the 
will of Cod# 

4# They should strive for the purification of 
their inner life# 

5# They should abstain from things that produce 
evil effects# 

*• M&touafl.Ml&tea» *>• 50 * 


$m They should lftonk the value of time 1 * 

7- They should completely shake off Indolence and 
|et§k$xtgy* 


Including 2bn»l»?aiietlya ®snr Ularaa db Joe tod to 

organising Khanoahe and had obsession establishing f%aaq®hs* 

nut nystics were opposed to this opinion* ftiey supposed that 

Kham-joho are Importst to instructing and frying a religion 

life* Living there day and night in a special environment 

mystics find m opportunity to correct their sets and though 

It was not possible to use the mosques In educating public 

mind on for *sfeg*ae religious life* hon purpose la only 

devotion to Qcd* it is not unlawful to construct or 

2 

establish a Khanoah * 


Opening the chapter on the Khanqah life* shaikh 

Shihabud&in uhrawerdi wrote in his book ^uarlf^lj^a^if 

!ie said that cod said • •’they make devotion in that house 

for then* God ordered that respect -should be given to the® 

3 

who makes a devotion of Gad # 

ttm? Khaagahs were constructed by the tUsma and 
Sultans but Chishti saints did not like to use such types 
of Khanqah*»Tb* incident of shaikh Dadruddin Oincanvi makes 


»• Rttllaitn ana .oil la». p. to 

2. Ka*aahalXh»l-Chl«ht (!iaw Sditlcnl p, M3. 

3. Ibid, p.343. 






the Shaikh joined that ttiengah hot iJismwddin accused the 
suites and ha acquired the t?hai*jah« Disturbance bog-* in 
devotion or shaikh# Me wrote to hi# Fir Shaikh f nriAsddls 
Gagj*!* shakkar about the matter* shaikh Farlduddln anr.*r«d 
that the person wb© did not follow a path according to our 
early saints, he will he net successful in my* tic life# ft 
mans that the aiders of the order were not in favour of 
establishing Khanqahs which would be constructed by the kings 
noble# and the eye tic life of ouch saint# would not be 
according to *hari*at and the great predecessor# of the Order* 


The Khangah life of the Chiehti and the Suhrawcufdi 
saints woe different in the beginning of medieval period#. It 
will be right to discus# KheagWhe of both the oilsilahs# 


A Chiehti fchangah usually cons is tod of a big hall where 
all Ismantee lived a ccnwnmity life# a mystic could be semi 
with ail hi# belongings, bedding, book® and roeary there# 


They are slept, prayed and studied on the ground and no die* 



2'i'J 


was permitted to prevail in the •fflpff'** fffyflflfjy H food 

teas available, oil would partake of it# if not all would 

suffer Jointly# *« open kitchen eooaocuently become a 

regular foot juts of ichanqah life in medieval •period*'# A 

Chishti saint would ©oil his wife's ohadder or his am 

prayer carpet hut would entertain a visitor to hie Khanciah# 

If nothing at all was oviilaMo he would respectfully offer 
2 

a bowl of water • 


The rtislio mystics of early middle ages particularly 
those belonging to Chishti oils Hah cut themselves comletely 
from kings# polities and g o ve rnm e n t service# r tioy rojoctod 
and endowments offered by kings and nobles# 

chishti saints had In number obio moral precepts for 
the general public but hardly anything for the colors or 
bureaucracy# c«e Shaikh Pisamuddin sold "why do these people 
waste the time of this faqir • 

aut lUhrawardi Khanqaha were organised on o pattern 
basically different from that of the Chishti# stfufawardi 
Khsngsh ms more raagnifieient# bettor furnished and better 


1* P* * 8 * 




organised# but not for tho poople# haikh Dahouddln* s 
Khan ah covered and eiftensive area and provided asperate 
accomodation for ovary inmate an well as for the numerous 
visitors who flocked to it* Oahauddin did not maintain an 
©pen table* 


Ouhrawardi Khangah had large stocks of cereals of its 

granaries* Chlahtis depended on the uncertain and irregulai 

income through futuh bat the ^uhrawordi Khanqah relied on 

the futuh and regular iqta revenues* Suhrawardl 

Khanrjah was not open for all and sundry* shaikh oahaaddln 

sstftaciyis used to coy «• I have nothing do with the general 

* 

ublic and no roll once can be placup upon them** 

shaikh neha&addin akariya mixed frooly with sultans 
took port in political affairs amassed wealth and accepted 
government honours* Fie was probably tho richest saint of 
medieval India* Enormous futuh flocked into his Khangah but 
was not disbursed immediately among the needy and poor* 

He kept Ms wealth carefully and spent it with still 

a 

greater care « 


i. attiatsn aaflueautto p. aw. 

2* atoaafcaiUaGh p« »o« »ns m. 



But slowly sad gradually those difference* die* 
appeared and Shishtl jml&L&MSL and 
became equal and both are known cr called by a equal name 
that i3 # the khaacjah* 


A Shaikh woe alweys the central figure of a Khangah# 
Pound him revolved its entire orgniaation and from him it 
derived its hue and colour* it was therefore necessary for 
a Shaikh to follow his daily progronne meticulously* This 
programme ms not the some for all saints# it differed 
according to local conditions and personal inclinations 
and preferences of a sdint*. 


inmates of fShancjah had to perform ta#» typos of 
duties i Personal service to the Shaikh and cooperative 
management of the Jawa*i^t rfriMie* Usually some senior disciple 
was given overall charge of tho 'hanqah adainietratici* and 
it was his duty to aee that ©very port of the machinery 
performed i*s function smoothly* one of the personal attest 
dents of the Shaikh bad to be available to him at fixed hours 
Maul ana Badruddln lahag performed this duty to shaikh Farid 
as did I pel and Mft»a®hshir to Shaikh Hleaaadftlii Aaliya# One 


i. aaUa im -ana,aaUUsa* p« »*• 


for Ablutions whom this duty was assigned Had to arrange 
for the five time ablutions of the $haikh*He was sometimes 

t 

asked to wash saint* e clothes * 


since the Chishti saints very often fan tod on® of 

the inmates m s assigned tbedaty of preanting of sahrl and 

2 

Iftar to the saint at fixed hoses * 


Besides those services of personal nature the Inmates 
had to share the responsibility of running the Jama*at - 
Khanate . In the at Khanate «£ Shaikh Farid every inmate 
in turn had to perform the duty of collecting mood in the 
Jungle* Khang aha with better resources did not approve of 
this practice* Preparation of cod and its proper distribu¬ 
tion In the Khangeh was am Important duty and mai ned to 
■a very resourceful 1 and efficient «tK»« seme dioel~lee 
had to look after the causal visitors who came to the 
Khengoh for brief stay * 


People of the Jtfwmgahwara divided into two 
categories-permanent residents and travellers* a traveller 
desiring to stay in a s?hafirrah was oxrected to arrive there 


i* MMmjMJsWAm* p* 

2. ^lvaiv-ui-'ullva- 190.128, folio 62. 


3. Miabrn. aafl aamau pe>» ****>• 
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before the • ear* gr ave r s « If 0hm arrived late* he was advised 
to pees the night in seme mosque and join the Mungah 
the next day* if the visiter decided to stay of after the 
third day he had to undertake duties in the Khamqah and belt 
the inmates in their day to day work* the servants of the 
fcftancah were instructed to shew ex t reme hospitality to 
ail guests and mate warned against ridiculing those the 
were ignorant of mystic customs and conventions 1 * 

strict discipline ms maintained in the Ehonqah and 

elaborate rules were laid dam for the guidance of the 

inmat '■©# flex to talk to -haUth# how to deal with visitors# 

how to sit in the vhangah# how to walk raid how end when 

to sleep# what dress to wear • on these and m other 

similar topics minute instructions were given to the 

2 

people of the Khaacnh * 


If & Khangah had no isidoirtent Idatdfl for its 
maintenance the shaikh could either instruct his disciples 
to earn their livelihood or permit them to beg or ask Hum 
to sit in the Khangah resigned to Hie will* If a Khaacah 
had no stmikh but van cun by a grdup of men of equal 
spiritual status* the seme three courses were open to 
all 3 . 




278-02# 
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If a single place In medieval India could help us 
in studying the reactions of sensitive souls men to the 
social and economic conditions thee prevailing in the country# 
it was the Khanqah of a saint* Here came people disgusted# 
morose and frustrated# with their personalties turn by 
inner conflicts and their hearts bleeding at the atrocities 
of the external world* The mystic teacher not only soothed 
their emcitod nerves hut integrated their personalities to 
the highest point of inner harmony* 


Moot of the Chlshti saints lived under conditions 
of appalling poverty* They looked down upon possession of 
private property as a serious impediment to the growth of 
one*® spiritual personality* shaikh Mainaddin Chishtl end 
s alkh Bakhtiyar-uddis Kaki never owned houses of their own* 
shaikh Farid Ganj shakkar built a email Kachha house only 
when his family had increased considerably during the later 
years of his life 1 # For many years during his early life 
Shaikh : iaarauddin Auliya had to wander from one quarter of 
the city to another la anarch of a roof to hide his head 2 * 


Mostly starvation conditions prevailed in the houses 
of the Chishti sainta* "hey aufeteleted meetly on Futtih * 


i. yam'lfruWmafr ?• 212. 

2* SiyaxMil»Auliya# po* 103-11# 


Shaikh HoaidoASIn Negeevi mu * probably the only Chishti 

saint who adopted cultivation in preference to Shttah** Shaikh 

SiiHhUyarttMin Eaki wham reduced to mctaroraws# he borrowed 

money upto throe tioadred ulrhacB# 'Toughed toy penitence and 

poverty of s**fi Hamidaddla the muota of fta-gaser offered a 

plot of land and some cash to him* the Shaikh declined the 

offer and apolo giaed saying that none of his elders had 

accep ed a government gift*# •*« are the guests of ©od today# 

the mother of Shaikh Hiumiddln 'uliya used to say utien they 

2 

had no food left in the house « 


The chiahti saints considered fasting to he a 

remarkable eepeiient for (weakening those desire that lead 

never to happiness bet either to disillusionment or to 

further desire# They reduced their diet in order to centred 

the calls of the flash# One day shaikh Abdul Rahim who 

prepared •ashri* of Shaikh 'ilsanuddin protested “The Shaikh 

eats very little at sahrl also it will injur© his health 

and make him very visals** Shaikh replied with tears in his 

eyas ** «8o many poverty stricken people are sleeping without 

dinner in the comers the mosques and before the- shone, now 

3 n 

can tills food gc dam ay throat * 


1# lilBBftsilffSnliva* pp* 156-57# 

2* P* '-13# mi©# p. 36* 

3* ^ivar-ul-miva, p* 129# xolip# p« 62# 



All a o f al ept and livod together* The sacred boole 
Taehid as a working principle in social life# the medieval 
Khaanaha become the spoor heeds of Muslim culture* 


At o tine when U#j country was resoradlng with the 
din and clatter of the armo of the Chur ids# the atmosphere 
of their tumble hospices acted os a corrective to the 
political hysteria of the period* they sat cool and collect* 
ed in their Khanqahs and tau^Jt lessons of human love and 
equality* those saints threw open their Khanrrahs to all 
sorts of man* The distinction between nobles and low bora 
was meaningless to the mystics* The mystics fought against 
illiteracy* 

Muslim mystics looked upon social service as the 
supreme object of all their spiritual exercises* *9im 
Shaikh Moinuddin was asked about the highest form of devo¬ 
tion# he replied that it was nothing but helping the .poor# 
the distressed and the downtrodden * All the greet mystic 
teachers of medieval India agreed with the view point of 
the Chlahti saint* Live in society and bear the blows and 


1. lv.x.ul-.-.unva J p. 46. 



buffet* of the people** yea the advice which a mystic 

1 

toochop always gave to hie disciples • 

The eonguGrors could not continue to rule while 
the majority of their subjects differed fro# then in race 
language religion and culture* The Muslim myotic© roe® to 
the occasion and released eyeretie force© which liquidated 
social# ideological and linguistic barriers between various 
structure groups of India and helped Inthe dovelopasnt of a 
cccreon cultural outlook* 

The eagerness of the Muslim mystics to establish 

closer relations with the Hindus and understand thoir 

religious life Ad thought facilitated the evolution of a 

cotmon medium for the exchange of ideas* Since the earliest 

known sentences of the Hindi language are found in the 

mystic record* The fact that the birth place of the urdu 

language was the Khaagah of the medieval sufls# can hardly 
2 

be d cubbed • 

The .ruiatocsenco of mystic teachings was the unity 
of God head and the brotherhood of man* The extent to t^ieh 


1* jlvar*ul«»Auliva« p* 237* 


2. aaUateB mi& attte p* 264 • 
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Hindu mind uao moved by these principles may be gauged 
from an analysis of the Hindu religious movement of the 
subsequent centuries* The fact that the religious Xaacteo* 
ship of the f&nfttl movement in the 14th and IStti centuries 
came frcta toe lower starts of Hindu society# a section 
which had been deepl y Influenced by fUtslia mystics and 
their Khanqah life# is too significant to be ignored** 


Early indo-Muslim treaties 'relieve in a pacific and 

nonviolent a^'^roGch towards all problems of human society* 

a 

•Placate your onomios 1 was the advice of Shaikh ^nrld"* Do 
not give mo a ids knife# give me a noodle, he knife is an 

t 

instrument for cutting and the noodle for sewing together * 
^ome saints extended the application of their non-violent 
p rinciples to animals also and adopted the cult of i hhimaa . 
Shaikh ifeniduddlft Hag-auri did not like the slcughtor of 

animals. 

"ho popularity and success of the Ohlshti saints in 
India was duo to their understanding of the Indian 
cond tiens and the religiose attitude and aspiretion of 
the Indian people* 


1* 

2* 


Minim bm iau&teat p* ac*. 


p* 1404 


3* Ibid *. p* 
4* - 
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Sufism increasingly attracted tho careatlfa social 
sod intaiiaoutol energies within tho comunity to becasns 
the bearer or instrufaant of a social and cultural revolt** 
ticn. 


i*cng bofere hih*b?iddin or his Turkish slave 

officers over ran the country# nasty Muslim saints had 

established their cystic control in tier thorn India* Tha 

Hindu society than passing t rough one c€ tho moot critical 

phases of its history* The idea of physical contamination 

had further weakened it© social' fabric* All awlnitlr of 

civic life wore denied to non coot® peq?lo and constituted 

tho majority of Indian population* vhey had no access to 

the tamolaa a ad no sacred tarts could be heard or reel tod 

by then* a careful analysis of tho sites of the Rhangdh 

of Indo^lsslini nystics would revoal the fact that neat of 

them ware established outside tho caste cities in the midst 

of lower sections of tho Indian population* ?he unassuming 

ways of th a rays ties* their bread human a Apathies end the 

classless atnbsphara of their Khaagaht attracted thooa 

despised section of Indian society to its fold* Hero they 

found a social order entirely different from their own* All 

discriminations and diet'.notions x/hich the Hindu society 

3 

had Imposed upon then had n© neaping hore * 


1. Journal of world iilatacv. vc&-l, p. 59. 

2* ftaliaioa aid ?, 361. 
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Vary of tars these saints did not possess sufficient 
cloths to cover thair bodies* Shaikh noinuddin eeapped 
hinoclf in & patched do-tahl . shaikh Farid fait grant 
spiritual pleasure in his griny and tattered clothe** 

a cursory glance at the household atmosphere of 
these early Chishtl saints would reveal the painful fact 
that with the orreption of JhoiMs Uaniduddin Bagauri* so 
saint gave sufficient care to the upbringing of his 
children* They were always so absorbed in their cystic 
contemplation and so busy in attending the problems of the 
p eople that they knew niether about the illness of their 
children no shout the starving conditions of their own 
household* 'Urns deprived that futterly control and care 
which alone can guarantee proper training of children* most 
of the sons and dependants of the chishtl saints turned out 
to b© wordQLy people* unworthy of the traditions of the 
sils.ll.flh 2 * 

It appears that ^uhrawardi saints locale better 
care of their families them their Chishtl con temporaries # 
shaikh SahauMln Sakariya was very particular about the 


1. ^lvnrwul-Aullra. pp. 6MJ. 


3. P.allniaa and r-ollticB. p. 304, 


education and training of his sons* tie engaged tutors for 

j 

his oono and paid hand 3oc» salaries to thorn • setaraward! 
saints did not pass thoir day is Object poverty* '"hoy had 
lar t® stocks of cereals in thoir granaries. Thay depended 
on the sure and rJblar Jaair revenues# 


Chlohti Jana* at Khanahs roraoinod open till raid 
ni$*t« Ml types of people « scholars# politician©# 
aoliiara# Hindu Jegis# qalandars * visited them# Cnee 
Shaikh Hioanoddln said# "Mo one in the world# hat a eandneee 
and sorrow like me# So many people come and tell me about 
their troubles and worries# *wd everything goto inpreoood 

5 

upon ny heart and ooul *# "Coo* to me one by one# Shaikh 
Farid said*, ao that I may attend to your problems indlvi** 
dually# 


Ml the Chichti saints led a married life with the 
esscoptlcn of shaikh nisarauddin Miliya# Shaikh Moimddin 
had two wives while Shaikh utsubuddin married twice* Mo 
divorce on© of his wives# Shaikh Farid hod a number of 
wives and a Mg family# shaikh Sadruddin Arif hod married 
a divorced wife of Prince Mohamad eldest son of clban# 


i. aaalUaihuEaafl* s>* ***• 


3 . smlJteldtaBb p* «• 


They adopted r»any Hindu customs and corerasnials in the 
initial stages of development of siloiloh la India* r *h© 

l 

practice of bowing before the saint* presenting eater to 
2 

visitors * shaving the head of new entrants to the rays tic 

circle* audition parties had clone resemblance to fUndu 

and Dnddhist practice and consegaantly* the appeal of the 

Chishti silsilah in the nanut-mlim environment woo trocrond< 

Probably never before in the long history of Hinduism* 

religious leaders hod spring frora those starts of society 

to which Cheitanyo* ?’abir* Hanak* Oadu* Dbanna and others 

belonged* There woo hardly any saint of the Bhokti school 

3 

who did not passed some of his time in e Khangah * 

the Khangafcs acted m a counterweight its 
maintaining the moral oquilifcritia of the medieval society* 
Phorc is hardly any social cr moral crime against which 
the contorapcarary nystico did not raise their voice 
slavery* hoarding* block f^arketing* profitaring* trine 

4 

and vanary* 


2* Ibid, p. 137* 

3* Religion and Politico* pp* 179-79* 

4* Pawn*idpul-Fsund# pp* 4* 40* 111* U2* U6* U7* 
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